DHARMA

“Whenever I look around me, in the vast region of Hindoo Mythology, I discover piety
in the garb of allegory: and I see Morality, at every turn, blended with every tale; and, as
far as I can rely on my own judgment, it appears the most complete and ample system
of Moral Allegory that the world has ever produced.” (Charles Stuart, Irish-born British
Army General in India, 1758-1828)

“If the attainment of the middle path consisted in a mere surrender to instinct, as the
bewailers of ‘naturalism’ suppose, the profoundest philosophical speculation that the
human mind has ever known would have no raison d’étre. But, as we study the
philosophy of the Upanishads, the impression grows on us that the attainment of this
path is not exactly the simplest of tasks. Our Western superciliousness in the face of
these Indian insights is a mark of our barbarian nature, which has not the remotest
inkling of their extraordinary depth and astonishing psychological accuracy. We are
still so uneducated that we actually need laws from without, and a task-master or
Father above, to show us what is good and the right thing to do. And because we are
still such barbarians, any trust in human nature seems to us a dangerous and unethical
naturalism. Why is this? Because under the barbarian’s thin veneer of culture the wild
beast lurks in readiness, amply justifying his fear. But the beast is not tamed by locking
it up in cage. There is no morality without freedom. When the barbarian lets loose the
beast within him, that is not freedom but bondage. Barbarism must first be vanquished
before freedom can be won. This happens, in principle, when the basic root and driving
force of morality are felt by the individual as constituents of his own nature and not as
external restrictions.” (Carl Gustav Jung, Swiss psychotherapist, 1875-1961)

“The Hindu creed is monotheistic and of very high ethical value; and when I look back
on my life in India and the thousands of good friends I have left there among all classes
of the native community, when I remember those honorable, industrious, orderly, law-
abiding, sober, manly men, I look over England and wonder whether there is anything
in Christianity which can give a higher ethical creed than that which is now professed
by the large majority of the people of India. I do not see it in London society, I do not
see it in the slums of the East End, I do not see it on the London Stock Exchange. I
think that the morality of India will compare very favorably with the morality of any
country in Western Europe.” (Sir Lepel Henry Griffin, British diplomat and writer,
1840-1908)

49. Fable

“Fables constitutes with the Hindus practical ethics - the science of Niti or Polity - the
system of rules necessary for the good government of society in all matters not of a
religious nature - the reciprocal duties of the members of an organized body either in
their private or public relations. Hence it is specially intended for the education of



princes, and proposes to instruct them in those obligations which are common to them
and their subjects, and those which are appropriate to their princely office; not only in
regard to those over whom they rule, but in respect to other princes, under the
contingencies of peace and war.” “The Fables of the Hindus are a sort of machinery to
which there is no parallel in the fabling literature of Greece and Rome.” “In a
manuscript of the Parable of Sendebar (Sindbad), which existed in the British Museum,
it is repeatedly asserted in anonymous Latin notes that the work was translated out of
the Indian language into Persian and Arabic, and from one of them into Hebrew.”
(Prof. Horace Hayman Wilson, British surgeon and orientalist, 1786-1860)

“The fables of animals, familiar to the Western world from the time of Aesop
downwards, had their original home in India. The relation between the fox and the lion
in the Greek versions had no reality in nature, but it was based upon the actual relation
between the lion and his followers, the jackal, in the Sanskrit stories. Panchatantra was
translated into the ancient Persian in the 6th century A.D. from that rendering all the
subsequent versions in Asia Minor and Europe have been derived. The most ancient
animal fables of India are at the present day the nursery stories of England and
America. This graceful Hindu imagination delighted also in fairy tales, and the Sanskrit
compositions of this class are the original source of many of the fairy stories of Persia,
Arabia and Christendom.” (Sir William Wilson Hunter, Scottish historian, 1840-1900)

“We have to admit that the beast-fable did not begin with him (Aesop), or in Greece at
all. We have, in fact, to go East and to look to India and burrow in the ‘tale of tales’ of
Hitopadesa to get an idea how old the antiquity of the fable actually is. When one
remembers also that many of the stories in the Arabian Nights, including that of the
famous Sindbad the Sailor, are of Hindu origin, it is not easy to accept the view that
such tales are not of native Indian growth.” (Ernest Rhys, Welsh-English writer, 1859-
1946)

“It may also be a complete revelation to find that the fabulous Hindu mind is
responsible for the genre of animal fables and many stories of the Arabian Nights type,
in which Buddhist and non-Buddhist literature abounds.” “India is the home of fables
- one must say that the Hindu mind is fabulous. The genius for creating fables seems
inexhaustible in Indian literature.” (Lin Yutang, Chinese scholar and author, 1895-
1976)

“Practically the entire fairy-lore of the Occident is derived from India. No one disputes
this assertion today, but no one as yet can give a completely clear account of the ways
and means by which its journey was accomplished.” (Theodor Gomperz, Austrian
scholar and philosopher, 1832-1912)

“Numerous European fairy stories, to be found in Grimm or Hans Andersen, including
the magic mirror, the seven-leagued boots, Jack and the beanstalk, and the purse of
Fortunatus, have been traced to Indian sources.” “Many of them are to be found in the
Gesta Romanorum, the Decameron, and the Merchant of Venice, is found in the



romance of Barlaam and Josaphat, which is too clearly the story of Buddha, who was
changed into a Christian garb, and later canonized as a Christian saint as St. Josephat!
And everyone of course knows the story of the Milkmaid who dreamt of her wedding
and overthrew the milk pail, now to be recognized in its original form as the story of
the Brahmin’s Dream, included in the selections from the Panchatantra.” (Sir Henry
Creswicke Rawlinson, British politician and orientalist, 1810-1895)

“It is not necessary that I shall say whence I have taken the subjects of these new fables.
I shall only say, from a sense of gratitude that I owe the largest portion of them to
Pilpay the Indian sage.” (Jean de La Fontaine, French poet, 1621-1695)

| 50. Mushika |

@‘W‘%W “The story of the Muni and the mouse.”
“@Tel T9Td In old times in the Tapovana [forest] BT : 3
p N

some Muni was living. &I HMH H&[YI: His name was Mahatapah. Wf%r{ q:
E[&TI Once this Muni  STTHRI FHMY near (Fltﬁ'q) the Ashrama  <hlch-
g@Td IYEH from a crow’s beak (HIH-H) fallen TehH HUeh-IMTEHH FEAT

a baby (TTdh ) mouse he saw.

RN dH E[fﬁﬁﬁ-?m Mercifully that baby mouse  ATHTHH CﬂT:ﬁ'ﬂaT'—'L to
the Ashrama he brought. Qﬁlﬁ_ﬂ"{ grg-hUM STl Giving every day pieces of
grain dH gre ‘:hﬁﬂ_CﬂT‘[ he nourished it with affection. 37U uq CAGE]
Within a very short time {ﬁfaﬁi HH-]h UJ&G: the mouse was fully grown up.

3T WT&E: %2 HISAT: Then once some cat (]:ﬂ\_"ﬁﬁ, same as W) REI
SAMTAAT came there. Iﬂvﬁm i WI The mouse, fearful of the cat @I
Fﬂﬁ'qq ST 3thdl coming near the Muni, said: o ! Tyt AT Sir! this
cat HIH @Tﬁ_@i ST comes to eat me. ERRI IHTTTT'HFL Please, from the cat
HH T&d HdT 2T You must protect me! Hﬁi - ifeq: = 3&] The Muni
[said]: Do not fear! HIH 3T You also 3TeH W HUM T make a cat.
i Teran Saying this -9 -JHTE 0] by the power of his austerities (9 ) dH
'imol’ﬂ-l l-II\FIT(rI‘-I hddl that mouse he made a cat.

RGE Wﬁ%ﬁf H2T JIAD: Again once some dog T I came there.
el gﬂ_f HTSAT: The cat, fearful of the dog (]h) El)%[ H‘:ﬁ'qtf ST
3thdlq coming close to the Muni, said: YT, YA TdH GE-J[TDH Sir! See this
rascal dog! H: HIH (QIII(EE@‘-I\ 5C‘E9I((\‘l He wants to eat me. HUHUT J[IDIT Please,
from the dog HH ¥&Iq HATT Z{%{ You must protect me. Hﬁi - fomar @ A




The Muni [said]: Do not worry! HI~H 39 You also SHAeH J[IPH U

make a dog.

RGE aﬁ'ﬁ\?ﬁ: Again, once [ AT: dA JANAATT some tiger (T8) came
there. T re: JIA%: The dog, afraid of the tiger Y- Y H%fi m@
again near to the Muni  JT{UH_ T[4l he went for shelter. ﬂﬁ"{ bl I -
IS And he said to the Muni: Sir!  TAHT] HAFII AT From this fearsome
tiger HIH Y& HATT gﬁf you must protect me. Hﬁi ’CTQJT—Q\_GTEL The Muni [said]
as before: %f_vﬂ"{ HI Wﬁ‘j YT You should not worry. Hd~H 3T You also
SAeH AUTIH HAH 1 make a tiger.

AT d H: AT And then that tiger MYeE 39" | STEfd roams
fearlessly everywhere in the Ashrama. Hﬁfi d But the Muni dH THH that tiger
W EEl q9If T saw like a mouse. T AT From that tiger T
%ﬁ?‘%ﬂg 3 HIH A 3T|'{:ﬁ_[ Ud his fear was not the least.

MY 3T 3 FAT: In the Ashrama also other people dTHH m ™ were
living (‘made a home’). TdH W Gyl Seeing that tiger, d Fﬁ EEES I they
all used to say: UY: Y qrideh: STH: T This tiger is actually CISSIEED!
not a tiger. H: J h2Ad 1{%@: He is just a mouse. UY: Eljl"fi qYG:-THTST This
Muni, by the power of austerities TH W ArIYH hddl 3T made that
mouse a tiger. 3d: UY: Therefore, this is HTH-8Y: lj\lr&‘il')? uq 31%[ just a

mouse in the shape of a tiger.

dg Fcdal AT %'F_dﬂa'ﬂ Hearing this, the tiger thought: WT‘L‘W ay:
ﬂ'&fi St As long as this Muni lives W-W so long [l UdH U4
CEARS| people will speak in this way. d HH l-lﬁﬁlq’)‘-I\ Ud H]~d They consider me
justamouse T  ATHH and not a tiger. UH[ ECAIE {&-_Ob_{uﬁ_qf %l_d; If this
infamy is to be removed HYT E[&[I R Ud the Muni has to be killed by me.
SAd: dH 331'%-1 uq AR Therefore, right now I kill him.

A faren Thinking thus Eﬁi H"ﬁq—'{ TAATT he went near the Muni. Y¥—q]
H&[ But the Muni IR GUAITH Tl understood the evil intention
(gL ST ) of the tiger. HIUT ATHH YT Looking with anger (W) at the
tiger Y- @%I CE _E'gﬁ 3Fcdl  saying, “Again become a mouse!”

dH ATIH Y- 3 W H AT he made that tiger again a mouse. E[&l%i
ofFAAT The mouse with shame (¢THT) dd: YATATH hddl ran away from there.




| 51. Hitopadesha |

gor forea o] Sreeteaid 93 | g 969 T ee o
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Story 1 - Raja

ST R There is on the bank (Fﬁ_{) of the Ganga (qﬂ'ﬁ—{?ﬁ ) qﬁ%ﬁﬂa-
W-Ww a city (1Y) by the name (W-a_q) Pataliputra (modern Patna).
a= @3%[3 T -9 GZITFﬁFL There was a king by the name (-ITH) Sudarshana.
q: H“:Iﬁfi Uhal Once (Uhal) that king Sm'm JIATT he heard two verses
(ST ):

SRTATESG WA Z91hH | TIT @ 9 I8 ARad Uq 9: |4
grae g GYEHGahdl | UhdbAEHad 6] a9 aqedq 1Y
W‘Qﬂﬁ-w qe-afugd: A great scholar with name Vishnu Sharma [
spoke: W—W—&W Within six (Y9) months (HIH) HId-YATT Your sons
W‘Tﬁﬁf-ﬁm—@m WT&[ I will make aware of Niti-Shastra.

as %@I[-QWCUTI 7 In the hand (h¥) of that Vishnu Sharma wmhe
(the king) offered his sons. Y W-Té Then on the roof of the palace T51-
YATUMH YI&ITT before (FIEAT) the princes gfugq: Cﬂm the scholar spoke:
’i:ﬁ ST-YAT: P O princes, listen!

[IA-8MT: [Though] bereft of wealth (fa) H&dT: JREHT: those who have
friends (&%) and intelligence (gﬁé) ST EAR I RSIBRIESH quickly accomplish
their tasks (m), W‘aﬁﬁ-ﬂ_"{-eﬂw like crow (ohlch), tortoise (%‘:T), deer
(9TT) and mouse. -YAT: HY: The princes said: HIH Udg How (hHH) is this?
q: C‘Hﬁﬂ He (Vishnu Sharma) said:

2 - Kaka

Y amﬁm; GEll Now, once at night TUdTh-IHI qIH: the bird (crow)
Laghupatanaka (‘who flies quickly’) HTEH YU saw a hunter (SATL). o e
By that hunter ﬂ@-mw [after] scattering grains (%hUl) of rice (TUZ)
Wﬁﬂ?ﬁ"ﬁ'{a net was spread. H: T T Y<od: Yl ¥ And he stayed there,
being hidden.




gﬂﬁq:r{@ Tl At that very time TG -+ITHT HUTd-IT1: the king of pigeons with
name Citragriva (‘whose neck is multi-colored’) 9-Y RET: with his family T
W-WW he saw those grains of rice.

FHATT-TTST: The king (I = T[T of pigeons TIZA-HUI-TAT HUTA Ti to
the pigeons who were greedy for the grains of rice 3{I8 he spoke: Pl 3 et a
What is here (3) in the uninhabited forest (9-1) TUSA-HUH HFHT: the
possibility of rice grains? H&H FaH 7 G9ITTH I do not see this as a fortune. HEI
qd GICES By greed (Fﬁ(q) for the bracelet (hgUT) IJAT qiereh: HH]: as the traveller
died. HUIAT: HY: - HIH Udq The pigeons said: How was this? H: (‘HﬁéﬁT‘LHe
(Citragriva) said: Uchal TA-30 Y Once, wandering in the southern forest
(3ATTY) 3eH AYIYH I saw [the following]:

3 - Vyaghra

Uch: d&: MY An old tiger SR i%f on the river bank he spoke: AT I JeoT:
O traveller! ZaH w-w TJ&IdTH Please accept this golden bracelet! dd:
WW@H Cﬂ'ﬁhm Then by some traveller it was considered: IS Udg
qrEaard By good fortune this happens. Bb"(l a1 37d-311-9 ddI But always in an
activity to earn wealth Flé_%ri Ud there is doubt (risk). WST{Q%[ Loudly (‘visibly’)
he spoke: P A hFUMH Where is your bracelet? TH: WW The tiger,
stretching his hand ZYTITT would show it. T 3Adad The traveller spoke: HI?-
3T A In you, who are death personified hIH T4 how can there be
confidence (%T%T{:[ )?

T 34T The tiger said: ][ % 97 Listen, O traveller! T 9T ST J Ydl: My
children and my wife died, 3T&H F9T-EM: T and [now] I am without family. dd:
WW Then, by some religious man 3{&H J91EE: I was instructed: &M-
aﬁ-m ‘Charity (GT-) and other religious observances (%]f[) qqd Wgﬁ
You must do! ﬁ?\;-x‘)LJGQIICLic'qI"l(\IH\NOW, by his instruction W%"llﬂ—ﬁﬁﬁi cldl I
am dedicated to [religious] baths and giving [in charity]. 9&: TieTd-E-a=: Being
old, my nails (1) and teeth (G~ ) worn out hIH T fagm -‘3{&[3 how I am not an
object of faith? g 3 T TN Therefore, after bathing here in the lake W—

o EUMH Z&H TJRTUT accept this golden bracelet!

[SEHEEIEIS| BT{:?[ Then as soon as he YT Wgﬁg had entered the lake to bath,
dldd. II'%T—‘:]% 9T he sunk in deep mud (9g). a{q_@%' qﬁﬂ@ Seeing him
fallen in deep mud Y. AG the tiger spoke: 3&T W‘q? qicd: 31 Oho,




you are fallen in deep mud! 3d: <dH HEH TGN Therefore, T will lift you up.
[SHEIEIN m That traveller thought: g HIAT HGH - hdH That was not done
properly by me I& 3T HT7-31TcHh that in death personified ‘5’% %?P:FLThinking
thus 3THT STHTT WTTG: he was eaten by the tiger.

2 - cont.

SAd: AsH STAI Therefore I say (Citragriva speeking to his fellow pigeons):
DFI R_'h(fﬂ QWTE{ Out of greed for the bracelet, etc. [the traveller died]. Udg
JIAH Gl Hearmg these words Wféﬂ'q’ HUI: I- EClCEr 3@ one pigeon (El'Tch—[)
spoke with pride (E{q). qd= W%ﬂﬁ When there is such consideration in all
matters {9 3T GTI-WT?H'{ there is non-engagement even in eating (HIST).
Udg T [After] hearing this ﬁﬂgﬂ-m—ﬁﬁﬁq because of greed for the grains of
rice Td HYICT: T JUTAET: all pigeons landed there. 3T ~I¥H o T9 Thereafter,
all of them  ST@-MI&T: g¥d: were bound in the net. dd: I T T
STIAMSAT: Then, on whose word they had depended there (_‘F:LFI% m S}

that one they all criticized.

|(<\'|<%°b|<'-|\ T [After] hearing the criticism ICEPIEHCEIC Citragriva said: 1
STIH A ZIY: It is not his fault (EﬁW). Yd: Because: 3ITUSTH For calamities
(™) %ﬁ ?ﬂ'&[ %tﬁTq Q’HT?:lTﬁ even a friend (%?f) becomes [sometimes] the
instrument (%E[) $Q|"||‘-I GTET UdH |9|')¢|<‘I|'-| Even now let this be done.  SIlefH
SAlard E‘Eﬁ_{l—ﬂq taking the net, let us fly up. Fﬁ qfaTuT: All the birds STelH ATaTd
Zfear: taking the net, they flew up.

ST &by ﬁ‘q’ﬂ?{ GYl Now seeing the hunter (ech_‘greedy man’) having
stopped U 0g: the pigeons said: ET&FLMaster (Citragriva)! ﬁ'ﬂ{@:ﬁ"{
@mWhat is now proper (B‘%ﬁ) to do? T=fTE: Tam Citragriva said:
WW Our friend %TW: BIE ]{%ﬁﬁ-—{lﬁi Hiranyaka, the king of mice
T U5°|:)\I—<_‘ﬁ% Ir%‘bl d- i:l OIHIr(\‘I lives at the bank of the Gandaki in the Citravana [forest].
H: AHhH qTQTF‘LWﬁ[ He will cut our bonds.

2T ST Considering thus EERAEIUDER H‘:ﬁ'q_q T[dT: they all went to Hiranyaka.
QIT-9&I Ul YT Seeing them caught in the net fevoae: Targ Hiranyaka said:
FI'@ %h_q Udg O friend! How is this? fe=ia: 3a - 99 Citragriva said: O
friend! HAHI[bDH UTthT-TH- HHT: Of our Karma from a previous birth  ™helH
Udq this is the fruit (%eT). ‘s’f?[ 3R Hearing this W &M the bonds




of all the pigeons T TEITT were cut by him (Hiranyaka) (after which the pigeons
left).

ST YU TTh--THI hich: Now the crow (hleh) Laghupatanaka Hé—qmr_cr—‘c&?ﬁ
being witness to the whole affair (from the very beginning, when the hunter spread his
net) 9-3AT 2R { 2&H 3TE said the following with wonder (3T 2 ): 3TeH 39 1 also
T 98 T EI')_Q[ILW'&[ want to make friendship with you. %TU?:IEE e
3{T& Hiranyaka, [after] laughing, said: bl I H& = What friendship is [possible]
with you? Id: Because: Te-&ThdT: Tifd: Love (Eﬁﬁf) between the food (H&J)
and its eater [99d: HITUH HAY is considered as cause (hITUT) of misfortune
(FGN%). I 9IRT-9G: When caught in a trap (J19T) because of the jackal
(JYMeT) HIT: Teh T(&T: the deer (H) was protected by the crow. I1IH: \?ﬂgﬁﬁﬂ
- YH Udq The crow said: How was this? eTwe: Heald Hiranyaka tells it:

4 - Mriga

3T AML-S There is in the country of Magadha TR ATH ST a
wilderness (3]_@317‘?[ f.) called Campakavati. WT‘:L%WT‘L In it, for a long time
Hedl e HI-<hlhl a9 e: lived with great love (@rs') a deer and a crow. H: @
HIT: And that deer [Citranga (‘beautiful limbs’)] %ﬁa’ QPTW STaAlhd: w

seen by some jackal. H YT 7T GT%J_P:H Seeing him, the jackal thought: 31:
Tdeg IlT{:l'q Ah, this delicious flesh (ATH) HIH ‘H&Wﬁr how can I eat it?

_Siﬁf STArA 39Y A Thinking thus and approaching him an_cﬁﬂ he said: 9T,
@3@% O friend! Are you happy? Hﬁ'UT 3THH - h: IH The deer said: Who are
you? 9: §§f He said: ﬁ@‘g’%’—w {tgch: 3&H I am the jackal Kshudrabuddhi
(‘evil-minded’). 3T D] EF'%{%:HI Here in the forest without any friend (§+¢])
m T 1 live alone. dd: Q2T Thereafter a1 HIX W-H&F{ﬁ they
both went to the place of residence of the deer. = ﬂgﬁé;ﬂ"q—f &Teh: FAId There
the crow Subuddhi (‘good-wit’) lives HI&] %r{-lr‘\-lﬂ'-l\ as the deer’s long-time (%R’)

friend.

G| ¢4l Seeing both of them h[h: 3TIC the crow said [to the deer]: g %ﬂﬁ'ﬁ_
Friend Citranga! ©h: 3{JH %—ﬁ'q Who is this second (%—ﬁ'q) one? HI: §f{ The
deer said:  STTHG-HEIH 3TOT Desiring our friendship (H&) 3IH AHH:
ST this jackal has come. hlch: i%[ The crow said: OI')MRIQ SHA-<Ald-chel- =
“To anyone of unknown family (W) and character (Qﬁﬁ) qrd: 7 ST residence
(d19) should not be given. A= 8 g By the fault (E:-TG[) of the cat (]:l'l\_’ﬂ_{)




TY: STEd: &d: the vulture () Jaradgava (‘old bull’) was killed.” GIEE: eqd- -
HIH UG They both (deer and jackal) said: How was that? ch[h: HAAT The crow
says:

5 - Marjara

ST AT There is on the bank of the Ganga (Bhagirathi) qw—mﬁr
ed on the Gridhra-kita (‘vulture-peak’) mountain (tlilrﬁ) Wqﬁ-q?ﬂ : a big
Parkati tree. % ICY In its hollow  TICTd-T@-TI: with broken claws and
eyesight ~ STIEI-ATHT eI JITa@ld the vulture Jaradgava (‘old bull’) lives. 3
CARI @-W Now, out of mercy ($HI), for his living dEG-F& ST afequr:
the birds residing in that tree ¥-3TEII from their own food %FF}TC& ﬁv—f\‘}ﬂ@
3G setting apart each a little TH T&A they would give it to him. I 37

By that he would live %l'lgl'l'{ Mdeh-2a0H o @M and do the protection of
their babies.

A mﬁiﬁ%ﬁ—w A Once the cat Dirghakarna (‘long-eared’) qfet-
QTW“W to eat the baby birds =1 3T it came there. T TH HTATTH
¢4l Then, seeing him (the cat) approaching I3 feT-STadh: by the fear-
stricken baby birds [in the tree] CAGIEE &d: aloud sound was made. dg Al
TREA T { Hearing this [sound], it was said by Jaradgava: @ 3TIH C’ﬂ'l_q'lﬁf Who
is this coming? T¢H ST Seeing the vulture Sl 9- HIH 3ATE [the cat]
Dirghakarna said [to himself] in fear: &I, &d: ST Alas! T am dead.  379ET

However:

AEEdS Ha ATEEIFANTH | 3| 99 died T2 Haradiadd |14
sﬁf ATl dH 39Y A Considering thus and approaching him 3:|_§|77(|3|T‘L [the cat]
said [to the vulture Jaradgava]: 3, Wﬁﬁm Sir! I praise you. ¢ 3{dad -
% TdH The vulture said: Who are you? ¥ 3Adad - qISAR: 3A8H He said: Tam a
cat. ¢ aﬁ - G¥H 3AYHY The vulture said: Go far away! gl %I_QZWI AT If
not, then you are to be killed by me. q: 3AIad The cat said:

A dTad He-GdH First hear my words! 3T TET-AIIY Here at the bank of the
Ganga dIIIU-AdH AT observing the vow (Fd) of Candrayana (a difficult
fast) 3AEH TSI 1 dwell, qaq‘aﬁ—aw—w: You are devoted to the knowledge of
Dharma (duty, virtue) 3% qfeTur: T thus all birds TIET Wﬁ[ always declare
before me. 3d: Therefore HIGA: from You 'ﬂﬁ‘{‘fl@ to hear about Dharma




28 3ATd: I have come here. Hd=: T But You wamme, a guest (G'Tﬁ"ﬂ%f)
&~JH 3Ed: You are ready to kill.

¢: HAdad The vulture said: q: & AiF-Bid: A cat is fond of flesh. TT&-
QET: T 373 aHi~ And here are living the babies of the birds. = 3TEH Q_GF:[
ST Therefore I would speak so [before]. G Al Hearing that [excuse] qrm:
‘{&lﬂ TJYT the cat, after touching the earth (‘3{&[) Uit HSTF[ touches the ears
(EFU?) (a gesture indicating innocence). QEF:L%T%TW After thus creating confidence
T: AT TH-Ie ! RA: that cat would stay in the hollow of the tree.

dd- ﬁ%l'g T[Ty Then, as days (T&T) were passing q%-ﬁmw-mam
bringing baby-birds to his hollow 3T W@'ﬁﬁf he (the cat) eats everyday. dd:
%@T{:ﬂ HHMET here and there an enquiry (%EITFIT) was started. Fl_{qﬁa'l_q On
understanding this HTAT:G@TI: the cat fled. QT = T5-®IC? Later, there in
the hollow of the tree T4 by the birds QIEeH-STELIT GTTH the bones
(GT&QI) of the babies were found. 3T+ U JTdhI: ClIEGIR ‘By him (the vulture)
alone the babies were eaten’ 3'% T Tlealy: [MIUT after this was concluded by all
the birds 9: ¢ STIE: that vulture was killed.

4 - cont.

JAd: AeH AN Therefore I say: W-W-Qﬁw 3F€|Tﬁ' To one of unknown
family and character etc. [residence should not be given]. ?gﬁ SR Hearing this
q: Atgeh: -h[UH 3ATE that jackal said with anger: Wa:lﬁf You [crow] also
ST -W-Qﬁai uq GTRZ?IFL were of unknown family and character.

3 M W A TUET TgEaHE | SERERaHi 9999 FeEdd |19
YT 3TIH HIT: HH g And as this deer is my friend TYT W?ﬂﬁ so are You
too. HII: (’ﬂa_qﬁﬂ The deer said: %‘{ S 3dIAYU What is the use of such
argumentation? Td: Uha With all together HWEH happily Feﬁ?:ﬁﬂ"{we should
stay. CACE] 3ThH - UdH %] The crow said: So be it!

Uchal e 55-}[ Once the jackal said [to the deer]: EEC] HIT Deer, my friend!
Qﬂﬁ:ﬂl—{@ T In this very forest %ﬂ"{ 31T is a field (&7). F@EQ?QT&T I will
show it. T ﬁ il That being done HIT: YIGH =l Tl the deer, going there
daily W@Tﬂﬁf would eat the grain. dd: Then SEREIGE]l by the owner (afe)
of the field TTSTT: T FTTTAT: snares were fixed there. T aﬁmﬁi d&: Walking
there and being caught by the snares HII: ﬂ'%lf_tmﬂ the deer thought: TY-HIRM




From the hunter’s net ﬁlsﬂ?[m : other than a friend ©h: wwwg who is

able to deliver me?

3 AT SHh: = AT Soon the jackal came there BT%F_VWFL and thought:
STEIT The bones TH WIS AT will be my meals. JT: And that deer dH
el IEIad: fo delighted after seeing him (the jackal), said: T Friend!

AT HH 9-4-H Cut my bond now! I Because:

39 T SAETE T07 9RO SIfad | Wit &y oy &y 9 aeeaH |15
S ch: AT - T The jackal said: O friend! Fﬂ’ﬁ-ﬁﬁl%ﬂi YIST: The snares (YIT)
are made of intestines, HhIH Qﬂﬁﬁ '{:‘ZQTl'&f how can I touch them with the teeth
(&2 SAT-ITH H: Dblch: Then the crow HIH the deer GT&OT@F[ searching TYT-
%Wﬁ"{@fﬂ [and then] finding him (the deer) in such a state 34T - g9 | he (the
crow) said: O friend! 3tHhH U HAT qﬁql have told it before!

goTve OH A% 93 919 7 HRA | I FB(d aTER: 9iid: O & |15
LG HI O friend deer! cdH JATHITH WWQ& Showing yourself as if dead
TS be stilll TaT 3AeH Swaﬂﬁ'&f When I make a sound (T83) dal 3T then,
getting up <IH HcdH QAT you should quickly flee. HI: T U The deer
exactly CACRCEERTEI [T stayed by the words of the crow. dd: &51-9fT Then by
the field-owner TIT-TIe: HIT: ST A: the deer was seen in that state. 3TT: SEL
Hd: 314 ‘Ah, you are dead of yourself’ 3Tl IFcal After thus saying HITH T4
qrafiet freeing the deer from the snare AT THJ he was bussy. HT: hlchT
JTsH Il The deer, hearing the sound of the crow HcIIH 3T qATIa: quickly
getting up, fled. FF{E%Q?:[ Seeing him (the deer) = &=-gaHT by that field-owner
wa thrown in anger Q_"Pl%:f SJRIIGR TYTTEd: by a stick the jackal was

killed.

2 - cont.

Ad: 3eH AT Therefore I (the mouse Hiranyaka) say: Heg-weqendl: it
TS Love between the food and its eater, etc. [causes misfortune]. Y h: §§f
Laghupatanaka said: dd ZY at your door (ETY) STHTTH TGRS 2 1
will kill myself. Flﬂ:-mm Hearing these words ETva: 3 Hiranyaka
said: TR 318H 1 am pleased  HAAH U TG-Sl by this your
nectarian word. dd: g‘ﬂﬁ[ Beginning from that time @31?'[‘9@[1 with nice questions
(934) ﬁ'ﬁlﬂmi AT some time would pass. Uchal eTHc{h: %TUW
3118 One day, Laghupatanaka spoke to Hiranyaka:




T Friend! ATIERI 389 TUTH For a crow this place (FIM)  HET-AXI-
SATETTH is more difficult for getting food. g Ud 3\% Therefore, leaving this
[place] FTA-A~H T JH TTHIH I want to go to another place. [EI0TH: 5‘]5[

Hiranyaka said:

FTTYE] A ST EAT: 9Tl T A2 | 2l [T AT e | aieeid |12
hich: §§[ - f9=1 The crow said: Friend! DU ddTH Udq This is the word of a

coward. Yd: Because:

T T~ (el FeHuT: T | T2 e A1+ drehl: HYauT: g ||
EYae: §|§f - Hiranyaka said: Friend! od T~{eH Where will you go?

FAR e S A | AHHIed T M JEHEad el (1
qrIq: @ — 731 The crow said: Friend! 311% SUS%-3¥0Y There is in the Dandaka
forest W‘Tﬁ_{-ﬁﬁ gIH {Y¥: a lake known as Karpira-gaura (‘camphor-
yellowish’). = There q ﬁ_q—ﬂfz'_{ my long-time-acquired (old) and dear friend
-3 : aﬁqci the tortoise (%ﬁ) Manthara ST lives. 3T ATIHE: o
ﬁ%l'UT Y& Then the crow, with his friend d¥ HIH: ’\:l":ﬁ'q"{a?:ﬁ went to the vicinity
of that lake. A =Y. 3T& Then Manthara said:

SUISTaMT faaei @ ug & 320 | JEredds ™ WaE amaqm (|5
aﬁ_ﬁ\%’j—q-ﬁﬁﬂi 3TIH S+ h: The overaccumulating jackal (STFIh) EHT &d: was
killed by the bow (dTH). a1 ATed: - SIH Udg The two (crow and mouse) said:
How was this? H+I%: ®ITT Manthara says:

6 - Jambuka

BTR:ﬁFL There was 97 FITH T a hunter named Bhairava. T: T TUhal He once
g AR taking the bow %F@T-B:lfélf-qm T[d: went inside the forest of the
Vindhya [mountains]. = = Uch: HIT: TS There by him one deer was killed.
dd: Then o by him J[eh?: ¥ a fierce boar was seen. dd- T’l"{‘{‘:ﬁ a
Then, putting the deer down on the earth o 9TYTT &d: the boar was hit by
him with an arrow. QWUT Y &d: [But] by the boar (2][eh?{) also being hit ¥:
ST that hunter 9T he died (‘fell’). 3T TAT: GT&-STTTRIATT Now, by their
both foot-trampling Uch: SEHCH I Hd: one snake (T9) also died.

37T 37T Thereafter GIEITE: ATH SHh: a jackal named Dirgha-rava (‘long-howl’)
WWTT-WQ-W-SW&O% dead deer, hunter, snake and boar 3T93I he
saw. STl ai%l*t‘lzk'L d Seeing them he thought: YIH-FHETATH In the first



hunger Wﬁﬁ@ TATT-S-8H this tasteless sinew-string (&) W‘W
which is fixed to the bow I eat. (Why leave it for someone else to eat?)
Jekcdl dUT 3Ah I Speaking thus, he did so. dd: Tesel Fﬂ'ﬁ-a_*%ﬁ Then, when the
sinew-string was cut WW%T}H 9T by the bow who was quickly jumping up
E'ﬁ{ BICEE being pierced in the heart (8%) H: SrETa: YA cdH Td: that jackal
Dirgharava attained death (YIcd_the ‘fivefold state’, when the body is dissolved into

the five elements).

2 - cont.
3Ad: 3HeH EE]I] Therefore I say:
@AM d2 @AM adT | FshacdRadd g@n 9 g@nd 4 |1

1 - cont.
319 -G F-3TF-EH IHH Now the princes spoke with delight: T ZJdaw:
Tj@:[: dIH Hearing it, we are all happy. ﬁq@'{qi '{:l"ﬁ'%ﬁ":LOur (¢, from AHT)

aspiration has been fulfilled.

| 52. Ramayana®’ |
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T ddl SE faeEr AR | gaeyHEredl I8 ararad-g: |17
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JRYETIS I I ae died d: | Uit e ad gEreRig: )%
TG A0 T JOR gia: | S| 9 o TH TgaE: |17
THTT IS A U I 9T | STEl 9T 9 @F 9 YEal HraEea: ||
q: THEC] I T AU | JUiTaregard diqar aed: g@H |1
TATRIIHET 5 I9f LIORATHenT | AR @&8ul F 99 |1 S[T e 1|10
THHE Al 99 HMEE HFATH | g9 [&Far oF SramEeEag |10
LU TaT T SHAaUHTRTERT | AT q Tedl STTeq Eiaasadead ||
TR @Y FHE! T SHEAT | TUUIRIIRRIY arqer: Jaad: |10
TR0 @AW Wil e T | @ HENT g THe agiagmy: ||
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53. Association

“To render the construction of the Samscred language, and its emphatic mode of
expression, more familiar to their pupils, the Guru employs various short sentences
clothed in Samscred verse, which are called Shloga. These verses serve not only as
examples of the manner in which the words must be combined with each other, but
contain, at the same time, most excellent moral maxims, which are thus imprinted in
the minds of the young people as if in play; so that, while learning the language, they
are taught rules proper for forming their character, and directing their future conduct
in life. That the reader may be better enabled to conceive some idea of the morality of
the Brahmans, I shall here subjoin a specimen of these sentences. ... The wounds
occasioned by a slanderous tongue occasion far more pain, and are much more difficult
to be healed, than those which proceed from fire and the sword. ... He who revenges an
injury enjoys a pleasure which endures only a day; but he who forgives receives a
satisfaction which will accompany him through life.” (Paulinus of St. Bartholomew,
Austrian Carmelite missionary and Orientalist, 1748-1806)
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To be avoided:
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Friends:
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| 54. Dharma Defined

“They (Indians) are remarkably brave, and superior in war to all Asiatics; they are
remarkable for integrity; they are so reasonable as seldom to have recourse to law suits,
and so honest as to require neither locks to their doors nor writings to bind their
agreements. They are in the highest degree truthful.” (Lucius Flavius Arrian, Greek
historian and military commander, c. 87-150 CE)

¢ is derived from VY, ‘that which supports’, maintains, holds up - a ‘natural duty’ to
uphold society for the overall and ultimate best of all.

TRUMGHMATEL GHT [T4ar: 9o | T: SMER0ET®: 9 99 2 H2m: (1190
¢ or duties can be grouped into:

(1) Virtues, described as four legs of %]ﬁ

(1) () (3) (4)
q EH, 9| S, & | a9, e

regulated by EEIS BEl qa

RIS ARIMUg &7 | SHRIYMYE & Sy d9: |
TIAIHYT AN AT @ ||

qihHee dIard [Auaauad & | daeEeansid I druardd (19!
e AT T ST &HT YA &3 JET | 9T Toil &THT Ja7: TS 7Y JTea: ||192
(2) -4 in society acc. to T[0T/ &-HTd

(3) Tradition - esp. Sacraments (WI_{) in different stages of life, see 13. Samskara

(4) Law and Government, see 75. Government
(5) Religion - Worship (Wﬁ@ﬁ) for Liberation (tﬁ?ﬂ ), see 101. Yoga

There is a concept, that e repays five Debts (ZRUT). HETHII divides e into 4
external and 4 internal rules. In Yoga or 3 STE-AMT there is a similar division into T
and M99 . In Fﬂ_ﬁ'f-?ﬂ_a, ¢ is divided into public welfare (‘1??) and rites (ZE).

Although duties are eternal (FF]TH:T-%F:T) for men, they are not the same for everyone;
and because of changing circumstances in human society, certainly not a set of
doctrines, but liable to change.

FRUTGHATTE | |idaiid g |1 F TF 9H: HI SYHT Gl Jiaisd: |19
“O sage! AT, the knower of eternal principles, duly described - through many
stories and histories, according to EI'UT and 3T*IH, and according to the TIHIT of a
man, characterizing both in terms of what is mentioned as ¥ and T, with their
subdivisions, in summary and explicit, together with their means - the following: Gl



for charity, for kings, for liberation, for women, towards God, and also the four %T*:f-
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| 55. Self-Preservation |
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qEd & ged SRRYYAEd | SEEued awd grvEivdaEe |12
FATITE F 9T &Y AT H 9l S | HITaTE G928 ST SwTq1E AT e eeie |25
e M SeuaHarcT: | Taidl Faarad S dienTesid |26
598 S e SRR ATl | e s Hews araderd |12
IT AME 3% BIesRH: 228
Al &Ial Ja: 919 90 $Had | A Yame: FEqRaag o |22
gd a1 afg a1 98 AT SAqESTErd | $89 @9d §:@ graqdl J9ed ||

g 3@ Feaurra-aad | v & 9 2fa qaena gagqd (|12
T el | HaeAl Wiaw 49 fawadd | S Hield aodi %ﬁr&TUrr: 1231
T 9 9 B T YA T TYY: | ST ATged od JEgIregad |12
AN 7 i ATAgIAedd | e g gEmsa @aHmd |12
A AAEE T8 I 9HEH | SUMEedE A gHigad o |12

| 56. Artha |

The objects of human life (ER'_)WTQI ), EH-319- hTH plus qred, called F1-/ E|@E|Tf are
rooted in & .

SHTLBITHIATI FIhT ST 7 T | FHeT qedY 730 a3 b |25
A SATaCTd qaT HHEA HeM | BEaeasds a1 Garaad |2
U gHEETR FE A | e ® aeig] del STARE a9 (127
Be active:

ST T FH-HaE gHHaH | GIcdre- 9d 7 di ideida: |23
TR AR ST ST AT ATeehH | HI7+ el A1 A1 ST 939 123
U9 FHHAMTC AR ST WIS | BEATE [T g UTasTs &2 |24
4@ @ 212 §:@ garedd | qi: Serdfd: ity gal aei T |24
AT [ REsdid 99 | eddlsl &d efdl 8d dwamHs |14
U ThIgaTAatH | BIaUTaE Gy A= aReErd (|24



IS &MU JEYUE BTaedT Qidieeedn | a1 a1 95 % ST s (124
YUIIANTY [EmEgeuy 9| RN Eer 9 awmad: gal Jad (|24
AT Hald IaTe dTRIeeH | 7 & gdierd 9o $d arg 7 a1 Haq |14
fEaemd qeparg a9 T @ 99 | STEHEA dopdig a9 a9l 9@ a4 |l
94 940 depalg a4 98 9@ g9 | AEEd aopaig a9 9o @ a9 |17
Destiny and own activity:
& qEUERE] o4 ey | SEETaHEnTd. ad: TR JgEad |24
AT Blohl TohUl F I TIAHA | U1 YEUBRY a1 &9 = Fagafd 1124
e T2 fasata srifon 7 99re: | 7 & geaw Riew gfaaf< 9@ g |12
A gaAgd: & ST HewHad | 991 a9t od a1y f9aeq ||
T IAFATET:  TBAHTTSI | q91  HHEATEd  TBEHITES |12
Poverty:
AT G TIHAME ST | ST AN M gae 7 |22
SUEC ¥ Rl WARAGEd: | I9 O U 9Ai SeasTieara: (|2
FE T T U@ HE 9 Tq G | HEHER dd THE M |25
AN T I ERRETE 9| I 9 Gen g aaern angd |12
JIHE HICATT A@eTT Fad: | WRGUEI T S 7 d1A: ||256
=T AT e @leh FehealT e ST: | T S SeTed AT S e 11257
Respect:
TR T O TR e aTeera: | Tt A A1k e : G qruea: ||258
SRIEIY 73 Gl JEiea faq &e | Siemeqedastt Sfa Mea: g (129
ﬁ%wéamwmqqaﬁﬁ | T ST g el AT a4 ||260
A arage FEEd | Ao dred agT QRS HTeA 1|21

a_{ aq Oivllbl‘l\"lfi&‘llold g‘-lltdial

JUY STEAT STa=iUaehe 1 a-gHed ?H%Qlﬂ?ﬁaﬂﬂ 1262

Fﬁlﬂf:—vf = eiaeM  gane Sriel ea T |

qqLga graeata Sl & @eh aus e 1126

AHIEATI SN dad a9 &1 Jrgdiaedl aa+ dad |

AT [eRIEa: 959: § Ug 3T7: &0 Hadiic [arasHd 11264
Service:
UfE T IS 98 HiF THTEY | TaHIemeid: shisia afHr sffy: (|26
Hash: T 318 YU IHUTERH | ST foh 9 7 218 Jamed | afd 3 |26
ST S8 9 HIcd agHeHY | a6 Jddgs [a9d: qiIess: ||267
AR ET Hed TN Hadk: | 99" a1 aredn aig eHrg gard |26

FIATEANT: FAIHET 0 SI9: H99e 94T |




SIREATE! o J91 T famiia-a 9eelia He |12
But:

. AagesW 9eid TEHE | JAEST JATEW  ArEe arauigaH 1270
% ST T THTATTOT 1 G9T: Tl ZIATTHI | H2ITE 1 d H STehT 31l e JgHg: 127!
Y G 99qd A6 ad | o]l deaed AAgd gHTErd (1272
ST 20 Sl S HAsgd: | Y qae=y T2 9g feae (1273
Tsh: TG 1 AT Aoh: ooy AN | Ul T TEGedT T It |1274
T YA IR STgd aRuad | gar & 99atd ygd TeHa 71270
foveies WE O 9% O feReiRas | foverl & Aegrer Arqereata &y 11278
AL I AT GHTATCHHT q | 900 FI0HTe o @i 77 qaw] | 11277

| 57. Ahimsa |

%'FITdefined:

AT (8T TTgeRiu a0 | HEid: eNiuradid: T90aeRIol qe ||
EaEaHygel FHigleaHd 9 | GEmagia: Sl 947 geaer 9 4T |27
@Jﬁ is measured in \?ﬂ—%_{:ﬂ :

“The first limb of Yoga is Yama (prohibitions), and Ahimsa is its first item. Without
Ahimsa the other limbs of Yoga are, as it were, not performed. Abstinence from injury
means not causing pain to any living creature at any time. The Yamas and Niyamas
that follow have their origin in it. They are meant to achieve it. They are taught with
the object of teaching it. They are taken up with the object of rendering the light of its
appearance purer. And so it has been said: As the Brahmana goes on undertaking many
of a vow of restraint and observance, he goes on turning away from the sins committed
on account of forgetfulness, and having their origin in injury caused to others; and by
so doing he goes on rendering the Ahimsa itself purer and purer.” (Yoga-Sutra-
Bhashya 2.30)

When %ﬁ-m declares that, “Even a rogue, if he worships Me exclusively, is to be
considered HT% ...”, He immediately clarifies, that a true Hth “will quickly become

SHTHT” also. (HITERIAT 9.30-31)

T eI T HIHT A S GUE | 7 Yodel wiie o1 Uy et |l

%w%WW%Tﬁ BRI ZYd | 3¢ Sfeaa@E &F gdia st |17
as an insult to the Creator:

SIMETRIHE & Ylcdhdl ST S | o e 1 A T4 e g |12
] e 2 feom qiet gafears avah g |1




How to judge it?

STCHTIRI I JrgATE: Harara: 22

aﬁﬁ%aﬁa%aw aﬁﬁwlqmﬁﬁamaﬁwmnm
As & is the basis of [I-a, 3TTEHT is the basis of all &1 :

A AT AT ST SR 2 |25 SEA1 93H o A 92 ga |
C‘}T%_HT defines all other virtues, and even ", which is otherwise praised as the
highest virtue:
WWMWWIWWW@MWMHMNW I
HAE g 49 FeArerd fed 96 | AgafeaHay, UdEe Ad 5 12
Wﬂ%ﬁ q THATId WA | TG Haodd A argd Haq |
TR Tae AIAHHa 127

Once some robbers, in search of fleeing travellers, reached the hut of a hermit. After

reminding him of his vow of Hcd, the hermit pointed out the path the travellers had
taken. His ¥ became falsehood.

d gfd@id HAE e gfafea™ | T 29T 7 9adfd ¥ g8 dHra (|28

| 58. Meat-Eating |

FEITT fUe FURTEININ O | O SN HiH WIETESEU g |12
T ARy fhlag waal f9ee qid | aqefoniyawri IreEareeE |
STEAHT BTN g o HETGed q |20

But:

THIE RHEA A1 SUREesia | T gEaied@ . 9 JeEad a1 |12
T & GRIAEIT Je1e | Sifcia 3i diceh 16, 9aTuii faaer: |22
For many Hindus, 3ATEHT includes a vegetarian diet:

AT AT AT 129

A9 R S| A7 S| g9 | S| a1 92 91 9req A1 °7 S{ie J7 AR |12
ST 9T M= swafashdl | &hal draedl d ekt Jrda: |25
And the very word for meat (qT{:[) is said to support this:

Hi { qAIAH T AiEHERREY | UG Hided gagid A= 1298
Y AT SHw: TTeT: Fa WA | FYE I [T YA @Ia i o g o |27
Meat-eating, and even garlic and onions, are forbidden for SIT&IUT:

TE AW 91 Meaddedtaat: | Aeadiedl BHM S9E J9rE ||
AR T IS q9a4l T 324 | TaHIeT Madd TaHiae Hafomd |12




AT [Ag¥e 9 @9 TMEgeH | TAT0g T3+ od Hedl A7eal qag (89 |12

TUTCEGAT GH FTEI (L | JETahel A= ag1 98] [T (|30

Concession for Ygi:

T ATYHTRAY <ar fafer: T | 3Tl S qghae el faresed |

At~ GYEETT dTachedl & HRUF | JATITE: UTHIT Yot ST ST ||

3T q9Ta goITH T JeTureae | aemed e gredT: greamgegal: g: |13

9{[%[ declared that 3THE can counteract even T&I&CAT, which was always disputed:

TGN g TEE: GIAT A1 AP | YTecdl TYGHT T TeAGHN 11202
is a law of nature:

HEEAT FEEHM YT TG | B[ T A& SAra S e |13

TAETHIT SR SATTET: TN T | TEHI T AT ST Jar=e e |20

It cannot be avoided:

el AEEI geral Gqiequr: | TGl Yamm 3l & g |l

Y AT Tiw] O RET 937 T | Howl drgel: GAT S HeaT=e |

A=A TgI = {oh I o || Sirean & S=dl s 984y 9 %y 4 |

35k geay o= fob gt q 1%

T AT TR gEl qUUgUEanT: | HUSHl degrd g2 T area |10

Concession for hunting:

MRS G A9 [qed | G9aHuas = qa e e a ||

AT TAYL: | Gt A1 9RA | 9 @ [t 999 7 dacdiass f69g: (137

But:

A9 9a1 9 dcpy: 99 TS 9 | A1 HeAldedn JiEne g2nefd e ||
3% d TS HiAE YRESHH | Oq ddmE U HauTiHIyEH |30
STETRIS AT, SIETR0 o1 G: | A1 gf: & 997 ewfe] o S st 10

| 59. Mother Cow |

“Others, the most ignoble and largest of all, though they kill not, nevertheless eat, all
sorts of Animals good for food, except Cows; to kill and eat which all in general abhor,
saying that the Cow is their Mother, for the Milke she gives and the Oxen she breeds,
which plough the Earth and do a thousand other services ...” (Pietro Della Valle, Italian
musicologist and traveller, 1586-1652)

The cow is TEHT personified:

T BT ST 9Tl A THOT | SARATagdt JEaiel v |
ATET ST TTAl HaaT: & o |10 TTaT AeRIred e 5o 1Y &0 1 7931 1!
T AT TAHE LI TSy | gAY Td dedy e T fua: |




TERAe FEE qary qﬁﬁﬁ‘rﬁ 1°12

HI?: A T HAETe: | SfEHbE e e e ga: (1
S 2@u 3 39 MY 9IeE | el Yerad 4R deude? 9 (1

TE TEEUI AR /I | Al AT9iET 2l el s 110
TS G9ATRIE [+ TITer: 92 /1 HeT | Tl SEHTeh 93 AT el TTTereeell o7 |11

“Cow-protection is an article of faith in Hinduism. Apart from its religious sanctity, it
is an ennobling creed. Cow protection is the dearest possession of the Hindu heart. It is
the one concrete belief common to all Hindus. No one who does not believe in cow-
protection can possibly be called a Hindu. ... For me the cow is the personification of
innocence. Cow protection means the protection of the weak and helpless.” (Mohandas
Gandhi, Indian politician, 1869-1948)

STEEAT: T@l a1 AgHT: YHIG: | SEE] TaIee 808 s |13
TETYHY ehIui Te: TATTT e | U faodl = are=: Yafel ST: |
A Al T T Al g e |18

From about 1750 onwards a very large number of cows were daily slaughtered by the
British for their army and civilian personnel in India. The Muslim community was
encouraged by the British to take up the slaughter of cattle, as the large number of
slaughterhouses set up by the British required professional butchers. In 1880-1894
there was a movement against cow killing in which many prominent Muslims actively
participated, because a majority of Muslims in India did not eat the flesh of cow.

“I doubt whether, since the Mutiny, any movement containing in it a greater amount of
potential mischief has engaged the attention of the Government of India.” (Henry
Petty-Fitzmaurice Lansdowne, Viceroy of India, 1845-1927)

The British largely succeeded in projecting this movement as a conflict between
Hindus and Muslims.

“The British Origin of Cow-Slaughter in India (Dharampal 2002) - besides providing
historical evidence about the genesis of mass cow-slaughter under British auspices,
presents extensive documentary material about one of the most significant resistance
movements in India against kine-killing by the British during the years 1880-1894. By
highlighting the support given by some prominent Muslims during phases of this mass
protest as well as by emphasising the crucial fact that it was the British and not the
Muslims who were the main consumers of beef, Dharampal is able to dispel one of the
deep-seated myths perpetuated in the interest of reinforcing divisive colonial
strategies.” (Wikipedia)

“Though the Muhammadan’s cow killing is made the pretext for the agitation, it is, in
fact, directed against us, who kill far more cows for our army, etc., than the
Muhammadans.” (Queen Victoria, 1819-1901)



| 60. Satya |

(el shreradT Yerg feodl Terel Ioaerd | T JHTas=TRIe ST q gHrEd: |
AR O 4H: &HT F 2 g | SATHSH 92 S A FATged 939 |13
HIR] 99 A1y F FodiigEd WA | 9 [9gd |99 J9 g giaredd |
Y A9l AST: T FHedl JIFIIF, | SERAETHAE Tadwd qarAT: |32
T FHARHR SYH 3 BEr T | 99 digHd "9 Fl SAlhd? A3 ||32!
The last instruction of a teacher to his graduated student:

A 98 | 99 = | TR Y9E: | "igedl |9 | [Ugear 99 |

Sl 99 | SAfafueEar 99 122

How to speak:

[UaeIYed 99 i Swad: | TEed amed add Bl aRgdl |32
SETAT AT B ST ST | ATFa T S0 T EH T |[324
T AT A 7 AT AHYTH | 9% T I §318 U9 9H: FA1e: |92
On the other hand:

TEHUT TR FAHATIRHT | & &l SIgedl 9 Jarecd qivedd |92
HAHT: GHUT ST Al Yaare: | U I 920 a1 2l 9 ga4: |17
gu: [yl S 7 aTaied U2 | S a1 & e wgoadl Sgadr [ 122
Secrets:

AT Tefcos A=HYAHYSH | 91 SHEEEl 9 99 M@ Jod: (132
AT RN 2w TR | TR 7 e HIH TATLATETH |30
1 [T S AT 9 GBI | I g S 9Ny M 1
When not to speak:

AT9E: HEATIE AT AT J25e: | A HLTel STSacqqarasrd |12
A fagdepe g e @iy 7 fagse | Seracpidd W= 99 T 19 (13
T YA had [Guaeer | SUgel & TErn g T e (|3

| 61. Shauca |

9ird g Tafae Ih STemTe=r a97 | el T arel AEagEmadr=rE |
STETtE o aTel TTETSI=Tr avd | SHIRI 9 QIfaeeg 1 Iiawae: i |13

External purity:

ST ITETT TTd AT UTaraTy | JefTe= caedT T 3Tf: ST T ||
AR ABhIC-TaAF PGS | HeHed TS AleseHIadnd ||
SIGET: vl 9T arargargl ura: | [l ga1 arenel 7 g9 dharad |13%
GTE BT UG T HRTShH OGN [T : e i TZH e d=rd |




TS A AR G ST QAT | AT Qe B eI Qe |19
qr= HH qgreg e GeaHd 9| arsn AFE 99 a9 SRS |
AT [ BT JaTar ] Iieem | S S H = e Tt T ||
I ATAIY 1 75 S | ST aT6u T J1H ETc e |38
geT oM i T T 9l 7 99T 1%

ST AT ST J HHUIH | ST ST A1 AIeT aledh (a5 |34
T T G el duied: | RS g Her kg -aaranH |
TS A9 9 oI 9gad o | §&1 =7 F "l 9 & 1 &8 a=ed |34
Qe HIFY Haay gewad | fafast Jugs T St 999 7 ||
T fae@e AneiigraeadT | Fediaghmicdd JIdl araemad |13
3T g B Tsed: | et a9 add B f2: g Rt |1
qrer d 7 g

“A surprising spirit of cleanliness is to be observed among the Hindoos; the streets of
their villages are commonly swept and watered, and sand is frequently strewed before
the doors of the houses. The simplicity, and perfectly modest character, of the Hindoo
women, cannot but arrest the attention of a stranger. With downcast eye, and equal
step, they proceed along, and scarcely turn to the right or to the left to observe a
foreigner as he passes, however new or singular his appearance. The men are no less

remarkable for their hospitality, and are constantly attentive to accommodate the
traveller in his wants.” (William Hodges, British painter and traveller, 1744-1797)

| 62. Dama |

el ST [yl Aagedr 197991 SATeaT e aui Haizd |

B0 SAALIAGHF I FHHINHY  d&: FIcd 39 T8dld - |14
STET: 5U: I STHIEH I | L2l SEA=H TYIIHa ST |36
T IH JHHATEY AT 9 IH T2 | ATHT AT 99 o IH: fob BRI |
T TLTRIETT cI20: FUT a7 IETSd: | LT I & v ey fomemed: |47
TS JHIG J5=1 S I | Tl oAty T aTam=arct=T |14
AT ST A TG A QA | 7 SEH Jrae] o 99 7d 3 11249
MYUITY @ed A q Teharad [0
ST e AT e 9 IHAd | Fed Hedd Mol S agsl ge |1
AR A MR AR A RY: | TR I EHT A AR ST ga |15
THHE g9idtd g@n JfaEred: | Jume quidl Jeror faga: ||

SATCHT T F&T I oadl A1 e |35




el QAT e 97 Ao | fan St | o e 9o |1
o b A1 7 @arfd q1eqd Se[ b g2 Rge qred |
oo T 4t 7 7 e AT A T St a8 e

| 63. Dana |

RTEEE 9aT: Siagawe oaq | Aagasal SRT Saqhha  &ad |19
Teald faferewr geElfa & | ag faang 7= 9" ey e ||
S od WHd @ed Tecadoia: | Yed q9ded 98 uniy et (139
HETEH ETTHH AR | &6 Yo SR |30
FAMNRAY Hied: TER Qe o9 | By 99 7 Haal Sea- A9amar: |12
Most difficult:
®: B OGS HY HH JISNT | I FH2Uqd HH TAHCHTLHIHAT |26
ST g9 Il qated Id: | § Haw g9gaT: 9ol Fegarday |
TaT AU U g |36
ST gW? ATd JITSARd b | AL T "edl W 9 9 g:@d a3 ||
R Yo aeref 2 e | gfaaia w11 9RT: JgHedr a9 ||
PHITREAMRS Faet AT |  5UT: Tdmd i gaieE: ||
5 motivations: Charity is given ...

TG R ATERHICHTH UG |36
3 kinds of charity:
STITH S TR o HEqHH | 374 araHT &1 a1eT d HUhad |36
RO ST AT | gHa: 1367
gAY S 9 TEHY F qiuEd: | owhl Jaaesy arar i a1 F &7 ||
A 07 faeTareEdl SegAT 9 uiuEd: | 7 gehl aredgead | Al SEEd: |
e ST T o Wi afved: | fedfuaiieiET arar TEEed: 136
According to ability:
Tehl Tl IN[GETS &9T GETEl 9wl | 916 HeseeEd dd qedhal 12 d 1%
To whom:
g1 gie: ey gAT ey HISTH | 94T & 9ISy g1 &y Gy 4 |137
T AR SIU 4 39 9T |l YA | 99wl @ 99 S SRy S |17
A & does not accept GI-, while a SIT&IUT should accept (and quickly distribute),

but never ask for it:

&A= SE 9 ST <8I S Fierd | 9aes JaHea-anied: Tl [gek 1372
STETUN SHLATEf: 1373




T AEAl T YRR HIHE: | UAEHThRUIERT, ITaTATeaiero: |17
I THARAIEA  DFIHNATE | & qEe Thid AR & 1

G can be classified according to importance:
(1) Protection (fearlessness)

EIUEIIET el HaeT: | Aiqerdequ oo fafere gfq =0 gfd: |17
TR 12 A1 Sa1 a9 gHechad | A & 9o g =Y @y e 197
(2) Livelihood (land, gold, kine and education)
qAYfaHeeal aaR $ud [UFH | Jared J &9 JF &l qHaree ||
g gfcd: e qaidag: 999N | Td qHed &M 9 T WRIEM 1137
FATBIHATATES T A T BIFFH |35

RO JIH GAul  auTEl EEArd Ta: |

BT vald &l J: @& W 9 Jel 9 g |1
Y Sl g Fedl el | [derd |2
21 SATETY f9TeTe =t TRl FREd ™ | GIE e TR o | BeHgd |13
TSR TE T5: 1970 Taeid | giere A1 g & Tl JSgull Had |13
(3) Help (food, water, ghee, trees, etc.)
31O HE9T & 7 g 7 gl |5
39 TR SEIE Uia9em | 3 st A gaentetaatid: ||
SETIAT A1 & o f99d: | S aumies: SIaeentd= diHar |16
U O E MM AT | TR A aEre g @ 11
TR GAT HawAd 91eqT A {9 | i Baawdd a9dwie qHa |
Jed 9T AT A 9 q I

TIRIET A U G | T 3i Uih: TIHa TG ||

| 64. Adharma |

TSN Tkl HTCTITS WehISTd | TSI fHeIioT et = Tl |90
THE HH Faled FH AT ST e | AT |l 7 @idh: qreHT6E: ||
REAA T AFATEr=H | [gaanaHage e &9 amad |

UTEEHET 99 99 A F99 | AEESIAd aEHd JrEEgd |
SEAFTIEN Bal JaNaed: | WERaHal 9 R =iy Jga (|32
(1) (2 (3) (4)

qd| @™ | 9™,EH 1, & aq:, faem

g | Ta/E | 9%/ | /9T, Y | 98 /9™

because of hH el Gk




TETHEHE AT (e 71 31 AiEHioT: | Seaders Al 90 T 7 giaear (1393
qq: 9TTe 3T HoaH 2 U1aT: el Hhall: | STLHISIET HT: TaagHe e |19
Wwﬁwmﬁmaﬁlajwm AT T Ee: |
g2l MM ATCEIHETY: | ddl SId 78 &H o 9% 9 92He |12
IR FESE T T A | Udehue e s o
AT Hed g8 dih? Hed | T Ed 9 Hdq srdHy gigHe 1137
a@ﬁwagmql AT | aﬁ%ﬁﬂ@aﬁwa@ﬁﬂaﬂwgll

faeh Foreh Trqwh @ 9ieh o 91d BIAH | {9 g€ Tmidng auiEmqas: 19

Conclusions:

ST EF 0T el = FTEaH | ATl AHIOT cpeb e 2N FOme 12>
PITUHAEN  AfHEHIdEd | Edd deard ddl SAGaad |14
FIALHT T3 Tl ZIT 99T | Tz TAA, STAT T a9 |14t
T sﬁ T J HHERIEN | Sgarand 99 ST=araeaid |42
FHFEHHATEIT a7 T |43

T AT GG T HE T 9 G | GfEOT A AR FETEe [l

| 65. Karma |

HH-aT (the theory of reaction of work, or responsibility):
MUY FEREH  gHiEHl gada: | A quy Ay AERiEdag 148
TETE I T AT T TS T TE AT T T JATTTIHEY |
TETE O 9 991 9 g1 9 a9 Wﬁaﬁws@ﬁn‘*%
Tl a1 F g8 Tch2licl YU | TR T b Iicrgerd |47
T IA-TeMeaaA e F | ST gaTI  BAmIan  Sfear ||4o8
Wltnesses

suﬂc{c,pcl qr9 Bledadgdd: | T e gy~ 99gd feared: |4

EYFERTI 28d TR I | AR T2 T 992 gasil: qaa e |40
AT AEEEY A (A=l WA | 9O Qa9 dH dEes (|4

“The law of Karma postulates that in this world there are no rewards or punishments; it
is simply a case of inevitable consequences. As you sow, so shall you reap.”
(Nanabhoy /Nani Ardeshir Palkhivala; Indian lawyer and Ambassador to the USA,
1920-2002)

Own and shared &H / responsibility:



Teh: Wﬁwwwuﬁaﬁlwﬁﬁww@awnm
d HH HIUATHT T ThAHLT | T8 GA TG 0 aeHgqad (|43
STRII fSTeT STeT Toie Hed J9T | Te SToTes] qaiedT Turaraar: (|44
JIALTSH: TATE, A T HHY: | HI Gial T TThEId HSE: |45
STETEEATH ST T TS AT | T9m (ool S daid goad |46
JUICISHITHIE T RATAaH | FIEHIees FR| Il JRar@d |
STEEHTOT: G AT 2Tean e ST | ST Joe e} oTTe Tl e 1417
3TITE YOTET HITE qedl HIRTIT ol | 31 19T A2l &1 T (ohfeaod ||418
Ay SRRE IR ARl I fuEe |4
Wwﬁga@wﬁlﬁ@w@wwﬁwmnm
Provision in Nk

ST T ST 1 AATHITT HIE: | JTedl Al equad 31 § 1R H9r: ||
AT [avaaeaTd HHOT AR | 1 9T %o s gHigal [9g;: (142!
AEM Bt qUTC AR 39 AR | HIAFATS] e Taziin g aq (1422

“I am no Hindu, but I hold the doctrine of the Hindus concerning a future state to be
incomparably more rational, more pious, and more likely to deter men from vice, than
the horrid opinions, inculcated on punishments without end.” (Sir William Jones,
British judge of the Supreme Court at Calcutta, 1746-1794)

| 66. Daiva |

Two stages of &

1. A-GRE-W%l (‘whose result has not yet come’), or WTF&[ (which is ‘coming’
later): Sometimes subdivided into € (‘heap’, subtle total stock), Eﬁ\_ﬂ (seed), and thed-
3HY (‘awaiting the fruit’, ripening).

2. G-Il (‘whose result has come’), that which has fructified in the form of our
present body.

FHUT =0 Swqeeyad | foan gfee 3 gar Id@umea: |4
The effects of TH are T / ST (good or bad birth), 3T (lifespan), 9T (949 from
W and g@/ aﬁQT from Y19), ‘i’%ﬁ (lordship), sgﬁ[ / o= (education), and o
(beauty).
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But, %'5[ itself is the result of previous activities:

d YEUBN 9 FHAGAARYAT | I SaHiYeth ey deeied |19

| 67. Kama |
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“After reading and considering the works of Babhravya and other ancient authors, and
thinking over the meaning of the rules given by them, this treatise (Kama-Satra) was
composed, according to the precepts of the sacred law, for the benefit of the world, by
Vatsyayana, while leading the life of a religious student at Benares, and wholly engaged
in the contemplation of the Deity. This work is not to be used merely as an instrument
for satistying our desires. A person acquainted with the true principles of this science,
who preserves his Dharma-Artha-Kama, and who has regard to the customs of the
people, is sure to obtain the mastery over his senses. In short, an intelligent and
knowing person attending to Dharma-Artha-Kama, without becoming the slave of his
passions, will obtain success in everything that he may do.” (Vatsyayana; Indian
philosopher, 2nd century)

The root of H is T /desire:

“TTH, %19 and 1Y - this threefold gate to hell is the destruction of awareness of the
self. Therefore, this triple one should give up.” (Wfa?ﬁ?'ﬂ 16.21)
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And the root of eh[H is ignorance of the soul:
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| 68. Tapa |

The following chapters cover topics concerning inner purification, like dY:, qrated,

TA-Ysi, &HT and punishment.

g & A a9 SrHeEd 147

FIHATA A Had: dRged | 7 EFaaddl e [haThaHard |48

SEAM: HARTM e AEEIASTH | 38 a9 F9Eed T ege el (1499

T ST HEahT =g | STt & : A Bl Z T ITcH e e | 440

Il ST H G FAT ST aqT STed | T2 FRIER: J6 SHT igaad: |41
qAT BRI 9 TMEE [ | SqieEe e aeiHagHr Ton ||

As atonement:
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Methods:

(1) cutting hair

FlcniAfehad 99 dd By [Teld | Farearaggd Tedegiaar (|47

) W-@r (‘spiritual bundle’ of 2T grass), a process of taking AT

(3) 39dTH, also called h=x9 (‘hardship’)

AYTHIAT I% Gl HHOT | UM GawHl S FEadiand ||+

“Eating in the evening and in the morning is prescribed in the T for men. If food is

not taken in between sunrise and sunset one is also as if fasting.”** ... called TTh-dd
(‘night penance’, eating only at night) in 1P| -Fﬂ_%d 131.

“For three days one eats in the evening, three days in the early morning, three days
only what is unsolicited, and the last three days one should fast — this is described as
ITATI rule.”*0

“During h%[-Y&] one should reduce the food every day by one morsel, and during
J[Fd-Y& one should increase it. On SHTIATHIT | 3THTIET one should not eat. This is
the DTSN rule.”*! Thus one starts and ends with fourteen morsels. According to

other sources the 9 starts with J[I-U&T, first increasing the food.
But:

HEIEAIEEA = Jq9] 41 | STHT=IETTe] T aaedeqdi 7o |l
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&THT (forgiveness):
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When T[H was forced into exile He said to ¢&HU[ :
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| 69. Debt |
Every human being has five debts
1 (2) (3) (4) (5)
to| d Eag) 9 | J/9d | qd/zA
for | light, water | knowledge | inheritance | service | protection
repaid as 39 EER 9g- 1 Yd-
through | & ST oI | AWET | g
jSFeed | A |/ sniae
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Especially a &% should perform YZ-J=l to repay those debts.
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He should eat only what is left after such offerings, after everyone has eaten, including
servants. “Saints who eat food which is left after U<l are freed from all sin, but those
who cook just for their own sake, eat verily sin.” ( UGG 3.13)
S (reverence):
Alfret HEE T A g s
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3N (hospitality):
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| 70. Punishment |
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According to HETHTI 1.108.13, there is no punishment for a person below 14 years of

age, and ...
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“The doctrines of the Hindoo religion have been singularly careful to protect the female

sex and infants from violence; and it is unlawful to put a woman to death for any
offense whatever.” (James Peggs, English missionary in India, 1793-1850)

TeldaHTEdl YRAIEMT 2910 | IRl [qemdedrd 1= |

RS I A |

Different punishments:
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“In the code of Hindu laws and customs, it is said: ‘If the property of a dancing woman
should by any circumstance become subject to seizure, the magistrate shall except her
clothes, jewels, and dwelling. In the same manner, to a soldier shall be left his arms; and
to a man exercising any profession, the implements of that profession; but the rest of
his property may be confiscated.” (Quintin Craufurd, British author, 1743-1819)

Capital punishment:
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“This singular passage, dealing with an abnormally high punishment for a minor
offence, is evidently an interpolation, as it is inconsistent not only with the authors
principle of gradation in punishments proportional to crimes, but also with his

intention to get rid of mutilation of limbs by fines levied in lieu thereof.” (Note by R.
Shamasastry on a passage in Kautiliya-Artha-Shastra, ch.76)

| 71. Society
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“Since its origin, Hindu society has been built on rational bases by sages who sought to
comprehend man’s nature and role in creation as a whole. They organized the society
in such a way as to facilitate the development of each human being, taking into account
his inner nature and the reasons for his existence, since for the Hindus the world is not
merely the result of a series of chances but the realization of a divine plan in which all
aspects are interconnected. Thus, Hindu society is the result of an attempt to situate
man in the plan of creation.” “The Hindus assert that their social formula meets the
requirements of man’s individual and collective nature. The fact that the Hindu
civilization has been able to survive over thousands of years, despite disorders caused
by invasions, schisms, and internal wars, and has been capable of constant renewal, as
demonstrated by one brilliant period after another, merits all our attention in the study
of a social system whose longevity is unique in history.” (Alain Danielou, French
ethnomusicologist, head of the UNESCO Institute for Comparative Musicology, 1907-
1994)

“The fundamental needs of society are the moral and the spiritual, the military and the
economic. In Indo-European society these three functions are assigned to three
different groups, the men of learning and virtue, the men of courage and fight, and the
men who provide the economic needs, the Brahmana, the Kshatriya and the Vaishya.
Below them are the Shudras devoted to service. These distinctions are found in the Rig-



Veda, though they are not crystallised into castes. Ancient Iranian society was
constituted on a similar pattern.” (Sir Sarvepalli Radhakrishnan, Indian Prof. at Oxford
University and President of India, 1888-1975)

Castes in India are not economically structured. Each caste has its own rich and its
own poor. There are rich Brahmins and poor Brahmins. As a general rule, Brahmins
were among the poorest section of society. This observation runs counter to the
prevalent view that Indian society is Brahmin dominated and Brahmin exploited.
Different castes in India are like different ethnic groups within the United States.
There are rich Italians and poor Italians, rich Irish and poor Irish. Also, like caste
groups in India, till recently the ethnic groups in America married in their own
community, i.e., Jews would marry other Jews, the Polish would marry other Polish,
and so on.

“Caste systems in India evolved, just as they have done in the US, as a labor group by
the kind of work. This is why each of India's castes corresponds to a category of labor,
much like the modern guild of American workers of a given profession, with its own
procedures for membership and strategies to compete with outsiders. In India, this
segmentation got perpetuated because training was done through work apprenticeship
under one's parents, thereby turning family lineages into specialized labor.” (Rajiv
Malhotra, Indian scientist and writer)

“Westerners tend to be perplexed and scandalized by the caste system but they forget
that the aristocracy which ruled over Europe for a thousand years was a caste of sorts.
The guilds of the Ancient Regime resembled Indian castes as they had existed initially,
each caste corresponding to a particular trade.” (Guy Sorman, French-American
economist and philosopher)

“It would lead to a greater respect for India’s culture, and indeed a better
understanding of it, if it were recognized that the caste system has never been totally
static, that it is adapting itself to today’s changing circumstances and that it has positive
as well as negative aspects. The caste system provides security and a community for
millions of Indians. It gives them an identity that neither Western Science nor Western
thought has yet provided, because caste is not just a matter of being a Brahmin or a
Harijan: it is also a kinship system. The system provides a wider support group than a
family: a group which has a social life in which all its members participate.” (Prof.
Ronald B. Inden, American historian)

“The caste system provides for relatively greater stability and dignity to the individuals
than they would have as atomized individuals. This in part explains why the Indian
poor retain a strong sense of self-respect. It is that self-respect which the thoughtless
insistence on egalitarianism destroys.” (Prof. Madhu Purnima Kishwar, Indian
academic and writer)



“Caste has created and maintained an infinite capacity for toleration and assimilation.
Caste made it possible for the Persians, Greeks, Scythians, Huns, Malays, Christians,
Jews and Parsees to be slowly fitted into Hindu society and made it, with the least
conflict, into the most diverse community of races in the world. It is this marvelous
diversity of man in India which has made that country both a museum and a laboratory
for the study of man. For this reason, the most profound lessons in the study of society
have come from India.” (Prof. Cyril Dean Darlington, English biologist and geneticist,
1903-1981)

Louis Dumont, who had seen both class and race wars in the West, argues that castes
inhere in human nature. And this explains the indifference to caste of the earlier
European travelers who came to India.

“Indians are as attached to their caste as our gentlemen to theirs.” (N.]. Desvaulx, 1745-
1825)

It was only later with modernity that a reaction set in. The hostility of the West to
castes may well have something to do with the zeal of Christian missionaries to
convert. As Islam had shown, the untouchables were the easiest to proselytize and that
is why they aroused the most compassion.

As a political category, caste is a British invention. The British introduced the category
of caste for purposes of counting population in the census that began in 1871, ranking
them by status and economics. Many petitions were filed by new resurgent groups to
seek higher ranking. Caste began to be organized as political movement - in a similar
fashion, as the counting of people by tribal identity in Africa led to tribalism. Sikhism
was defined as a separate religion by the British, and it became so. These points are
elaborated in an excellent book by Nicholas Dirks, Castes of Mind: Colonialism and the
Making of Modern India, 2001.

“In modern popularizing writings, one often reads that 'egalitarian’ Buddhism was
essentially a 'protest movement' against the Brahminical caste system. ... But neither the
Buddha himself, nor any pre-modern Buddhist teacher after him has combated the
caste system. Buddhism's non-interest in social reform is also demonstrated by its
career outside India. After centuries of profound impact of Buddhism, Tibetan society
was in such a state that the Chinese Communists could claim in 1950 that 95% of the
Tibetans were living in slavery; ... the fact remains that Buddhism had not rendered
Tibet's traditional feudalism any more egalitarian than it had been in the pre-Buddhist
past. Outside India, a number of independent sources confirm that Buddhist
monasteries employed slaves.” (Prof. Erik Ziircher, Dutch sinologist, 1928-2008)

“The Buddha never said: ‘Down with the Brahmins! Break Brahmin tyranny!” On the
contrary, he taught about how to be a true Brahmin, as against having the outer
attributes but not the inner qualities of the Brahmin. Many of his disciples were
Brahmins. The myth of Buddhist social revolution against Brahmin tyranny can be



disproven on many counts with the Buddha's own words.” (Dr. Koenraad Elst, Dutch
historian)

Degradation:

The caste system in ancient times was not static. Castes rose and fell. Castes became
static and rigid during extended foreign rule. Under Muslim rule, some caste groups
that fought against domination were pushed to the outer edges of the social system.
Among the sweeper castes in India, one finds many Rajput Gotras (royal families).

ETAT: HITHTI ST STRIAMY | ST STaTugha aTel AT 1456

When there is too much attachment to sense gratification, human society is utilized by
selfish men to pose an artificial predominance over the weaker section. Exploitation of
the weaker living being by the stronger is a natural tendency. There is no possibility of
checking it by any artificial means.

The present static Caste system is a dark spot on Hinduism. It goes against the
principles and lofty philosophy of Hinduism which considers each soul as potentially
divine and eternal. Hindu philosophy insists on an attitude of tolerance. Universal
brotherhood is the chief message of Hindu religious tradition. The goal is to manifest
this divinity within. It is simply remarkable that in a country of diversities, people
belonging to different castes and creed cut across all barriers to converge for the great
festival of Kumbh mela. “Whereas the caste system based on birth as at present existing
is manifestly contrary to universal truth and morals: whereas it is the very antithesis of
the fundamental spirit of the Hindu religion: whereas it flouts the elementary rights of
human equality, this all India Hindu Mahasabha declares its uncompromising
opposition to the system and calls upon the Hindu society to put a speedy end to it.”
(Hindu Mahasabha)

It is said that YH-IY (the just kingdom of God) is impossible without I[H (God),
and avﬁpﬂ_q '%Tff is stable only when it is éa’ (for the worship of the Lord).
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“From whom comes the manifestation or activity of all beings, and by whom all this
world is pervaded, by worshiping Him with one’s duty, a man attains perfection.”
(Bhagavad-Gita 18.46)

“At the pagoda of jaggernaut, people of all casts and ranks eat together, without
distinction or pre-eminence. This is peculiar to that place, being nowhere else allowed;
and the permission, or rather order, for the pilgrims of different casts to do so, is said
to be in commemoration of their hero and philosopher Krishna, who always



recommended complacency and affection for each other.” (Quintin Craufurd, British
author, 1743-1819)

| 72. Varna |
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U7 means ‘color’, occupation, guild, social class, and -4y occupational or social
duty. The social status, which is connected to U, is called AT (‘birth’, rank,

lineage).

Society requires the powers of wisdom, weapons, wealth/land and labor/skill. Wisdom
conceives the order, power sanctions and enforces it, wealth and production provide
the means for carrying out the order, and service carries out. At the same time, some
men are inclined to wisdom, some to power, some to wealth, and some to none of
these specifically. If the first three are restricted to only their share of power, they can
be balanced. In a degraded society (then called theocracy, aristocracy, plutocracy)
these powers have fallen into one hand.

(1) ) (3) (4)
EIRL AR GER) L

scholar, teacher, | nobility, warrior, | entrepreneur, | employee
priest administrator | farmer, merchant

“According to one’s nature (T]U) and actual work (555%‘[) the system of four a"ﬁ was

created by Me.” (Wra‘;?l’cﬂ 4.13)
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Changingaﬁ
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qd Th_@T’:ﬁ, the great authority on JIUl, was from the Y class. (HITTII-LIIT
1.18.18-19) 9% was a descendent of King T who became a SITETU.
(HBTHII) Among the 100 sons of King TH, 81 became FTRIUI. (HITIT-JTIT




5.4.13) In the dynasty of King Y& were many SIT&IU[ lines started. (HTTIT-GIUT
9.20.1) In the dynasty of HY&T9T some became SITRIU[. (HIITIT-YTUT 9.21.19-21) Sage
U also had a Tow birth'.

“If one is born in a family of SITRIUI who are absorbed in hearing divine sound, but has
bad character and behaviour, he is not worshipable as a SIT&IUT. On the other hand,
T and YTUS were born in unclean circumstances, but they are worshipable. In
the same way, AT was born a &I, but he became equal to me by his qualities
and activities. G147 was born as a son of a prostitute. Many other great souls who
manifested the qualities of first-class SII&IUl also took birth in similar humble
circumstances, but they are called perfect. The place where one takes birth is of no
importance in determining whether one is a SIT&IUl. Those who have the qualities of
SIT&IUT are recognized everywhere as such, and those who have such qualities are
worshipable by everyone.” (F3I-9TUT 43.321-22)

| 73. Brahmana

Who is SIT&IUT 2

1. The embodiment of virtue

“9, &, T, 9T, T and AT, 5, ST and ST — this is the
natural behavior of a ST&IU[.” ((‘:PEEQIHT 18.42) In essence:
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There is the story of Hch[H, whose father died early, and who was brought up by his
single mother SafeT. When the teacher T asked the boy for his U7, the boy asked
his mother, but she did not know the FUT of the father. The boy conveyed the fact
unhesitatingly to T, who immediately accepted the boy as a SIT&RIU[ because of the
symptom of CIEC] (honesty). T said: “A non-ST&TT is not able to explain this. O

501

gentle one, bring wood, I will initiate you.”

2. Who has ST
el MUTEld: HifecaTsaned | Hurned o FHd o o ST f6g;: |15

3. Who knows &1
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“When India was invaded by foreign powers, the Brahmins proved to be a great
obstacle, particularly against religious conversion. Muslim rulers made special efforts
to convert or even kill Brahmins. They destroyed Hindu temples in order to deprive the
Brahmins, who were mainly temple priests, of their influence and their income. The
British rulers of colonial India targeted the Brahmins and dismantled the traditional
educational system that the Brahmins upheld. ... Somehow this oppressed group has
been stereotyped as the ruling oppressors! As Brahmins are vilified as the oppressive
ruling elite one would expect that the Brahmins routinely ruled the country. Not only
was this not true in the period of foreign rule, it wasn’t true in the period of classical
India either. In this regard it is important to look at the social role traditionally held by
Brahmins. In traditional India Brahmins served as the priestly class, providing teachers
of all types as well performing religious sacraments and temple worship. The
traditional Brahmin was given to a life of poverty, social service, and spiritual practice.
Brahmin families usually gave one of their sons to become a monk and led lives of
religious austerity. The Brahmins therefore had neither economic nor political
advantage. Their status was on a religious and intellectual level. They were praised as
religious leaders, not as a political or economic elite. ... The Brahmins as the priestly
class did not control the military or economy of the country except when individual
Brahmins stepped beyond the traditional limits of their class, which was rare.” (David
Frawley, American Indologist)

“But how to convert them? One would persecute resistance and opposition. How to
respond to indifference? The attitude of these heathens towards Christianity, it is this:
indifference.” (Prof. S. N. Balagangadhara, Indian philosopher)

“The British were not wrong in their distrust of educated Brahmins in whom they saw
a potential threat to their supremacy in India. For instance, in 1879 the Collector of
Tanjore in a communication to Sir James Caird, member of the Famine Commission,
stated that ‘there was no class (except Brahmins) which was so hostile to the English.’
The predominance of the Brahmins in the freedom movement confirmed the worst
British suspicions of the community. Innumerable reports of the period commented on
Brahmin participation at all levels of the nationalist movement. In the words of an
observer, ‘If any community could claim credit for driving the British out of the
country, it was the Brahmin community. Seventy per cent of those who were felled by
British bullets were Brahmins.” ... In the attempt to rewrite Indian history, Brahmins
began to be portrayed as oppressors and tyrants who willfully kept down the rest of the
populace. ... As a result of their machinations non-Brahmins turned on the Brahmins
with a ferocity that has few parallels in Indian history. This was all the more surprising
in that for centuries Brahmins and non-Brahmins had been active partners and



collaborators in the task of political and social management.” (Meenakshi Jain, Indian
historian)

Duties:
FEIT-IAT-aTH-d9Y are his &Y (duty) and STEATIT-ITAT-YITUE are his 7{%
(livelihood).
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“These castes were under the direction of their Pundits and the Punchayats, or General
Assembly of the caste, and used to examine the conduct of the members of their
society, and the consequence of their censure was sometimes a total exclusion of the
guilty individual from the community. No Brahmin was supported by the public who
was unlearned or who did not contribute his assistence in forming the minds of the
lower classes, and teach them morality, and the duties enjoined by laws. Under such an
establishment for the instruction of the lower classes it was not difficult to form an
efficient Police. But the cruel reverse, which the invasion of the unprincipled and
bigoted Musalmans introduced, may account for the wide torrent of corruption that
has overflooded this country. They considered the conquered Hindus as infidels, and
treated them with unrelenting persecution and cruelty. They thought that every insult
and injury upon them were acts pleasing to God and the Prophet. Their destructive
bigotry attacked the books and learning of the Hindus, and the Brahmins, persecuted
with incessant atrocities, ceased to exercise their functions. ... Their learning fell into
neglect, and in course of time the Brahmins came to want that instruction themselves
which it was their duty to afford to others. Missing in all the selfish squabble of
common life, they gradually lost, by their own example, in the eyes of the Hindus, that
respect which was so necessary to give force and energy to instruction.” (Papers
Relating to East India Company Affairs 1813)

“The Brahmins attached to knowledge and learning is what has helped the Indian
civilization endure and allowed the arts to flourish. If comparisons have to be made, it
may be said that the endurance of the Brahmins in India has kept her elite intact,
whereas in neighboring China the anti-intellectualism of communist peasants has
completely wiped out the intelligentsia of that country. The Brahmins kept knowledge
and art alive in India, preserving not only their savant but also their popular forms. The



Brahmin elite is perhaps egoistical and domineering, nonetheless it has preserved a
sense of dignity and beauty that has disappeared from China where all that remains is
vulgarity and crass ignorance.” (Guy Sorman, French-American economist and
philosopher)

The world belongs to saints:
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| 74. Kshatriya |
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“Heroism, vigor, determination, expertness, courage in battle, generosity, and
leadership - this is the natural behavior of a aﬁ_q (Wﬁﬁ?ﬂ 18.43)

Duty:
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The k1ng makes the age:

TAGE 99 F& Ul A | g8 ° IO ARl dEed gEHed |15
AEEETEl Ay TeRaE g |539mmmﬁwmml
2l o HYTAT HT 5 TS 1T BRI |40 37eH: AR I8 SEH0 T8 |54
el MR Jq7 [SasEieE | I aifaRi@r Sl arganie=s (|52
Training:
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“The forenoon he should undergo training in the sciences of fighting with elephants,
horses, and chariots, the afternoon in hearing history.” (FITCHTI-3T-9TTE 2.6)

Daily routine of a king according to Agni-Purana 235.1 ff.: The king should rise in the
second to last Muhurta of night with music, hear a financial report, visit the bathroom,
do the morning Sandhya and worship the Lord, perform Yajna, make gifts to the
Brahmana and receive their blessings, put on ornaments, hear about the nature of the
day, take his medicines, touch auspicious items, see his elders, visit the council to see
important men, hear the daily report, determine the business of the day, consult his
ministers, then do exercises with cars or weapons, take bath again, see the worship of
the Lord and the sacrifice, take his meal (lunch), rest for a while, study books, see the
parade of his soldiers, do the evening Sandhya, do consultations, direct his spies, take a
meal (dinner), enter his private quarter and hear music.

| 75. Government |
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Settlements:

“He should settle villages of 100-500 families of mainly 2[& and agriculturists, the
boundery extending up to 1 or 2 20197, and capable of self-defence.” (ﬁﬁ?’ﬁ_ﬁ-ﬂ -
AMEA 17.2) “A headman of each village is to be appointed, and above him headmen of

10, 20, 100, and 1,000 villages.” (HETHIId 12.87.3)

Ten headmen of single villages should maintain the one of 10 villages, two of those the
one of 20. The headman of 100 villages should receive a large village and all honors
from the king. The one of 1,000 should receive a small town and manage all affairs. In
every town should be an officer of the king, supervising through agents the affairs and
taxes to the king.

Immigration:

“When people have arrived from another country with the desire to live under his
protection, the king should shelter them, not considering whether they may be wicked
or honest.” (Agni-Purana 220.18)>*

... The text further explains that, if they are wicked, the king should employ detectives
and honor only those who are deserving.

Hindus have surrendered all varieties of community Dharma (incl. all privileges) to
the constitution of the country in which they live. Special provisions in India are still:

(1) Village councils (consisting of five, or more, members), called Panchayat. Modern
Indian Panchayati Raj consists of 250,000 Gram-Panchayats (or -Sabhas). In addition,
there are Khap-Panchayats (representing a clan/class), which are not affiliated with
government bodies. The system was reintroduced in Nepal 1962:

“At the local level, there were 4,000 village assemblies (Gram Sabha) electing nine
members of the village Panchayat, who in turn elected a mayor (Sabhapati). Each
village Panchayat sent a member to sit on one of 75 district (Zilla) Panchayats,
representing from 40 to 70 villages; one-third of the members of these assemblies were
chosen by the town Panchayat. Members of the district Panchayat elected
representatives to fourteen zone assemblies (Anchal Sabha), functioning as electoral
colleges for the National Panchayat, or Rastriya Panchayat, in Kathmandu. In addition,
there were class organizations at village, district, and zonal levels for peasants, youth,
women, elders, laborers, and ex-soldiers, who elected their own representatives to
assemblies.” (Wikipedia 2018)

(2) A certain leniency towards all forms of non-cooperation, like Bandh /strike

“In India the nation at large has generally used passive resistance in all departments of
life. We cease to cooperate with our rulers when they displease us.” (Mohandas
Gandhi, Indian politician, 1869-1948)


https://en.wikipedia.org/wiki/Rastriya_Panchayat_(National_Parliament)
https://en.wikipedia.org/wiki/National_Panchayat

“Whenever this traditional pattern of relationship [between ruler and ruled] was
disturbed by an autocratic ruler, the people were entitled to offer resistance in the
customary manner, that is, by peaceful non-cooperation and civil disobedience. It also
appears that in the event of such action, the response of the ruling authority was not to
treat it as unlawful defiance, rebellion or disloyalty that had to be put down at any cost
before the issue in dispute could be taken up, but as rightful action that called for
speedy negotiated settlement.” (Jayaprakash Narayan, Indian politician, 1902-1979)
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| 76. Policy |

Tl Faeh: T ATl YIHay: | HIVSRI ider 9 avwd eardare?id |
31%’@33“@@ ﬁaamﬂmlwma{@awwﬁaaq [1°>7
“The source of peace and industry is the sixfold policy (TS0 ).”>*¥ “Truce (Fﬁ_:%T),

war (iaug ), maintaining a position, preparing for an attack, alliance, and dividing

one’s force is the sixfold policy, the teachers say.”>*® Other lists include g
(indifference). GT%T -Y0UT (226.6) includes stratagems to frighten and harm an enemy

by tricks, propaganda and substances (like certain incense). Most important are:
(1) (2) (3) 4)

qH | &N ¥T | fome

to deal with | Fo=1 | SgEM | A= H M

(poss. <T3])
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The respective chapters of %T‘h'q%:f?'f are (2) &H-?_'m:f, (3) ﬁéﬂ:ﬁ?{, (4) 9% and (D
afeer.

Most effective:

U9 BT HIEIR TE: YeTehTehH | TTHTETad 261 fHrd i deafurd |56

A H1 ST A & G9TT A1 T AR | S eI Fedediag O 1156

War as last means:
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“The Hindu laws of war are very chivalrous and humane, and prohibit the slaying of
the unarmed, of women, of the old, and of the conquered.” (Prof. Horace Hayman
Wilson, British surgeon and orientalist, 1786-1860)
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“Whereas among other nations it is usual, in the contests of war, to ravage the soil and
thus to reduce it to an uncultivated waste, among the Indians, on the contrary, by
whom husbandmen are regarded as a class that is sacred and inviolable, the tillers of
the soil, even when battle is raging in their neighborhood, are undisturbed by any sense
of danger, for the combatants on either side in waging the conflict make carnage of
each other, but allow those engaged in husbandry to remain quite unmolested. Besides,
they never ravage an enemy’s land with fire, nor cut down its trees.” (Megasthenes;
Greek historian and diplomat, c. 350-290 BCE)

| 77. Others |
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Two persons were called J[&. (1) One who is inclined to do payed service: “Payed
service is the natural work of a J[&.” (W‘Wﬁ?ﬂ 18.44) (2) A DY, or low-class
person: “He who is always fond of all kinds of food, does all sorts of work, is impure,
has given up the 9%, and has no good conduct, he alone is called J[&.”>"?

Mixed aﬁ: Hd - son of STRIUl and ET%P:[ (both ways), chariot driver, royal herold;
reciter of histories; HIY - %str father and ZT%FJ mother, king’s messenger,
professional bard; reciter of genealogies; EE| / <l - &5 father and J[& mother,
‘praiser’, bard, accompanies a prince or army; reciter of prayers; W/ hId& -

different mixed castes are called so, among them lawyers and politicians.

Peonage (debt bondage):
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India was admired for being prosperous without slavery:
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“As for good works and sins, they all agree with the Doctrine of Morality and the
universal consent of Mankind, that there are differences of Virtue and Vice in all the
world. They hold not only Adultery, but even simple Fornication, a great sin; nor do
they account it lawful, as the Mahometans do, to have commerce with female slaves, or
with others besides their own Wives. Yea, slaves of either sex they no-wise admit, but
hold it a sin; making use of free persons for their service, and paying them wages, as we
do in Europe. Which likewise was their ancient custom, as appears by Strabo, who cites
Megasthenes and other Authors of those times for it.” (Pietro Della Valle, Italian
musicologist and traveller, 1586-1652)

| 78. Ashrama |

SATH (‘hermitage’) in society is a stage of life, and SMH-4H a personal (spiritual)

duty in each stage, of supposedly a quarter of a man’s life-span.

1) (2) (3) (4)
MM | FE[EE | MeEA EIRELRZ] a2
pupilage | houshold life retirement mendicancy
or Te-3T14H SET-3T14H, Heg-ad,
S EERARIIEEIER
member | FETET! | &L FETEY T
student | householder hermit/monk mendicant
or Tl E-HYT | aHl, ae-aTEl, g1, Br-aust
JEH, AIE[
both also called T / Tar

EREIR] may refer to ‘practice of spiritual life (SI&])’, which means first of all celibacy;
‘practice of the T (T) as a disciple/student, T/ 9T under a teacher (19T
[T /\‘HITJIJ); or any pupilage.
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For a JIT&TUT stages 1-4 were obligatory, for a &I 1-3, for a 993 1-2 and for J[& only
stage 2. But anyone could 'escape’ at any time into stage 3 (and even 4).
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“Spiritual life in India has solitary meditation as one of its essential stages. It has been
the cherished ambition and pursuit of the lonely ascetic. It is assumed that those who

are distracted by the cares and encumbered by the possessions of the world find it hard
to secure their spiritual ends. Those emancipated from these are free to devote




themselves to the highest aim. When once the end is reached, the Indian sannyasi
travels at pleasure and has no fixed residence or occupation. The first Christians were
homeless wanderers. The mendicant rather than the resident community of monks has
been the Indian ideal. Monasteries are more temporary rest-houses or centres of
learning than permanent habitations. The Hindu system of ashramas according to
which every one of the twice-born towards the close of his life must renounce the world
and adopt the homeless life and the ascetic’s garb has had great influence on the Indian
mind. Though in intention, certain classes were not eligible to become monks, in
practice monks were recruited from all castes. The Jain and the Buddhist orders though
based on the ancient Hindu custom have become more centralised and co-ordinated.”
(Sir Sarvepalli Radhakrishnan, Indian Prof. at Oxford University and President of
India, 1888-1975)

| 79. Women |
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“In all consultations and emergencies, they take advice of the women.” (Al-Biruni
/Alberuni; Persian scholar, 973-1048)
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“And it may be confidently asserted that in no nation of antiquity were women held in
so much esteem as amongst the Hindus.” (Prof. Horace Hayman Wilson, British
surgeon and orientalist, 1786-1860)

“India of the Vedas entertained a respect for women amounting to worship; a fact
which we seem little to suspect in Europe when we accuse the extreme East of having
denied the dignity of woman, and of having only made her an instrument of pleasure
and of passive obedience.” “Here is a civilization, which you cannot deny to be older
than your own, which places the woman on a level with the man and gives her an equal
place in the family and in society.” (Louis Francois Jacolliot, French judge in India and
writer, 1837-1890)

“Indian wives often possess greater influence than wives of Europeans. He is not a true
Hindu who does not regard a woman’s body as sacred as the temple of God. He is an



outcast who touches a woman’s body with irreverence, hatred or anger.” (Sir Monier
Monier-Williams, British Indologist and head of the Oxford’s Boden Chair, 1819-1899)
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| 80. Marriage |
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Among the twelve great personalities in this list, seven were J[&&*:

“TEIT*, TG, 197a*, the four HHTR, HIUA, TIHT T+, T&IG*, TH*, HIH,
qfeT, e and THITT .50

Considerations:
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Eight kinds of marriage:
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No marriage without consent:
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“Those races (the Indian viewed from a moral aspect) are perhaps the most remarkable
people in the world. They breathe an atmosphere of moral purity, which cannot but
excite admiration, and this is especially the case with the pioneer classes, who,
notwithstanding the privations of their humble lot, appear to be happy and contented.
Domestic felicity appears to be the rule among the Natives, and this is the more strange
when the customs of marriage are taken into account, parents arranging all such
matters. Many Indian households afford examples of the married state in its highest
degree of perfection.” (James Young, British officer, 1782-1848)

Preliminary ceremonies: 1. Efgl-a_{{[UT-qﬁ%ﬂ , 2. GT-YYT, 3. HUST-HIU (if the
ceremony is performed outside the house), 4. Tﬁ_&%—{-‘:ﬁ'{, 5. ?Iﬂ‘gﬁﬂ‘w , 6.
FETTE-ATTEA, 7. HETH, 8. THI (both), 9. TL-TI-ZHH, 10. TTEIT-
THIET; Essential: 11. H-1-8H, 12. B[, 13. TIU-TEW, 14. AST-8MM, 15. 3T0H-
qRUEE, 16. AH-ANEA, 17. A<-9al, 18, H4-3HUH, 19. F&I-799, 20.
TEATA-T4H, 21, HTE-3ET-3EA; Subsequent: 23. JeTH-STTHII, 24.
IeTUM-2T, 25. T&-999T, 26. Ya-TE-EAI-E9H, 27. BRE-9, 28. IUT-HH
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“They have peculiar months; in which only they allow the consummation of marriages.
In these months what with illuminations, singers, dancer and horrid musick, one
would imagine the days and nights reversed for they never begin the entertainment
before it is dark, nor conclude them while that favours the demonstration of their
fireworks. All this time, the bride and bridegroom richly dres’d, are well mounted on
horse back or carried in pallankeens (like a couch, in which there is a mattress and
pillows) upon four or six men’s shoulders thro the town, accompanied by the relations
and friends of both families, preceded by the dancing girls, musicians, singers, with
great mumber of massals or links attending them. Previous to this, there are machines
of fire erected over against all their friends houses to whom they intend to pay respect,
where always they stop, and are entertained by the dancers. And during the exhibition
of the fireworks, throughout the whole procession the bride and bridegroom are
incessantly employed threwing flowers at one another, of which the servants carry



basketsful for that purpose. Though these ceremonies are not finished in less than six
or eight days, yet in regard to their entertainments they never exceed a low sweetmeats
and butlenuts, which they use as Europeans do tobacco, but the former is a fine
aromatick and in every respect much preferable, at the same time promiscuously
sprinkling rose-water and other perfumes amongst their guests. You would be
surprised to think how great a sum the expence of one of their better sort of marriages
will amount to. I saw one my last voyage at Bengall, which I was well informed could
not cost less than ten or twelve thousand pounds sterling, and one since I have been in
Bombay that amounted to about one third of that sum.” (Alex Knox ? in 1753)
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Dowry:
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“As I observed before, their marriages are all conducted by the parents during the
parties infancy, the expence of this ceremoney, which is considerable according to the
ranks of the persons married, is always from the bridegroom’s family, nor is it
customary to give any fortunes with their daughters, because it should not be said they
were obliged to buy them husbands, for this custom it seems they despise the
Europeans very much.” (Alex Knox ? in 1753)

Then why Dahej is widely practiced in India? Its name points to the Arabic root Jahez
and a custom to arrange marriages purely with profit in mind. The present dowry
practice in India can be traced only to the 19th century:

“The concept of stri dhan in which gifts — usually jewelry, including often a quarter
pound of gold — was given to the bride by her family, in order to secure some personal
wealth for her when she married. This jewelry remained her personal property
throughout the marriage, providing some security in case of her husband’s death or
other calamity. However, in approximately the 19th century, under the British rule, the
loving practice of stri dhan was joined by the very much different concept of dowry.
Dowry became first an expected, then a demanded, offering given by the bride’s family
to the groom’s family at the time of marriage. Whereas stri dhan is considered the
property only of the woman, passed matrilineally, dowry is not. ... In the pre-colonial
period, dowry was an institution managed by women, for women, to enable them to



establish their status and have recourse in an emergency. As a consequence of the
massive economic and societal upheaval brought on by British rule, womens’
entitlements to the precious resources obtained from land were erased and their
control of the system diminished, ultimately resulting in a devaluing of their very
lives.” (Rajeev Srinivasan, Indian-born American engineer and manager)

“Atrocity literature played its part in downgrading women’s right, too. Veena
Oldenburg’s seminal book, Dowry Murder, gives details on how the British encouraged
the Indians to dish out cases of atrocities that could then be blamed on the native
cultures. They systematically compiled these anecdotes, mostly unsubstantiated and
often exaggerated and one-sided. This became a justification to enact laws that
downgraded the rights of common citizens. The book shows how the dowry extortions
that have become so common in middle-class today, were actually started when
women’s traditional property rights were taken away by the British through convoluted
logic.” (Rajiv Malhotra, Indian scientist and writer)
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“There are two divisions of philosophers, the Brahmanas (Brahmana) and the Samanas
(Shramana). The Brahmanas form the leading sect, and succeed by right of birth to this
kind of divine wisdom as to a priesthood. They are not subjected to the authority of the
king, and pay no tribute. They subsist on fruits, cow milk and wild rice. To taste
anything else, or so much as to touch animal food, is held to be the height of impurity
and impiety. They inculcate the duty of worshipping the deity with pious reverence. ...
The whole day and greater part of the night they set apart for hymns and prayers to the
gods. Each of them has a hut of his own in which he passes as much time as possible in
solitude. The Samanas, on the other hand, are collected from the whole society, and
when any one is to be enrolled in their order, he presents himself before the magistrates
of the city or of the village to which he happens to belong, and there resigns all his
possessions and his other means. The superfluous parts of his person are then shaved
off, and he puts on the mendicants robe and goes away to join the mendicants, taking
no concern either for his wife or his children, if he has any, and thinks of them no
more. The king takes charge of his children and supplies their wants, while his relatives
provide for his wife. ... They and the Brahmanas are held in such high honor by the



other Indians that even the king himself will visit them and solicit their prayers.”
(Porphyrios; Greek philosopher and writer, c. 233- ¢. 301)
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“He should not make disciples, study many books, undertake discourses (as a means
of livelihood), and attempt enterprises in any way.”%*2
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Four stages:

1. w - ‘who lives in a ﬁ/ W’ outside the village; his family supplies food

until he is experienced how to beg.

- ‘who has much water (13ach)’, begging food at bathing places; also called
qw — ‘like a bee’
Teh 1o THE U G2l aad Jraar | TeMeddndeg g JTga< g: |54
3. 89 - ‘swan’, also called TR TS - ‘wandering’ mendicant
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, FEd, ‘Babaji’; he is beyond all JTH, with the vows of 3-
aﬁﬁ—qﬁr (mode of taking what is not begged) and 31~ Qﬁf (mode of a python).
“Abandoning fraug, HHUS], etc., into water with “¥: TII8I’, in this stage one
should seek out the SATCHT.”628

Much honored:
All 3TIH are spiritually equally important, but a TSI is held in high esteem

because of his renunciation.
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It may be said, that H=TH is a license for sense gratification on the mental platform -

learning, honor and influence.

A fallen WT{:?[:

“One who leaves his home as the ‘field of -G, and later again engages in those
material activities, that TSITHY is indeed a shameless ‘eater of vomit’”6*  “The
neglect of his 9 by a STETATA, the neglect of his rituals by a J&%, life in a village by
a 99, and sense gratification by a TEATH] - these are certainly degradations and



derisions of the 3IT#H. Those who are thus bewildered by the Lord’s HIHT one should
neglect out of compassion.”®! “A TSI who wishes to come back to houshold life
should perform three TSI fasts, or one ATHTIUI fast. And he has to perform the
whole process of GEh beginning with ATT-%H 632 Or else: “One who has given up
HRTH shall do the king’s service.”®%

SIS gerard At I Tadraa | SF Aadg Ta9r quiEe (|e

| 83. Renunciation |

AT HE T HE I THATT HeEdl | 0 T FYATdl dEGaTHIE: |65

M drae &9 SAlftad geaded: | Ugd UgEardl geras 9 afusd: |6

I Tl YT rel: Hedd T | ®iel: ey AN hiel & s 167

Wﬁﬁlﬂﬂ?ﬁﬁﬁﬁ%l aﬂaﬁr:ﬁwwaw@aq%q%nm
IS G FIEMAT T Mae &R  e: |

T TYIEETAATAT: T T8 GTHIHIT 163

External symptoms of T :

Out of 108 HITH names, 10 are declared to be most prestigious: e, e, &,
3R, FIR, 99, AR, {3, YR, and 3 (via Gfchdh-3HIg and HTTdd-
QT%HT). “He should wear [97@T, 39did, f1-2Us, DHUSH, a cup or T for
purifying water, and saffron cloth. And he should always chant TTTI=IT 640

But:
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“Renunciation of BFI-&H the sages know as 919 .” (Wﬁ?ﬁ?ﬂ 18.2) ... which does
not necessitate to give up e and ATaT® duty in society. And:

AAGHAHHI dI5He 7 T | IeTATEq: JET THIEE 7 T |6

The real meaning of %T-Q'U_S' is self-control, for which a WT{:?[ is called @T‘:ﬁ
(master), T-TGTHT (master of the senses), or Ha[-[AT (lord):
U] S AHIGUS: HIASISEST I |a@ﬁﬁ%m§§f%m€ﬁﬁmwﬁ 1645
qrel AT HAE: AT
A= fowed 4 Wﬂﬁmqﬁrﬁﬁﬁmﬁn“ﬁ
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“Both classes [of philosophers] take such a view of death that they endure life
unwillingly, as being a hard duty exacted by nature, and accelerate the release of their
souls from their bodies; and frequently, when their health is good and no evil forces
them, they take their leave of life. They let their intention to do so be known to their
friends beforehand, but no one offers to prevent them; on the contrary, all deem them
happy, and charge them with messages to their dead relatives, so firm and true is the
belief in their own minds, and in the minds of many others, that souls after death have
intercourse with each other. When they have heard the commissions entrusted to
them, they commit their body to the flames with a view to sever the soul from the body
in completest purity, and then they die amid hymns resounding their praises, for their
most attached friends dismiss them to death with less reluctance than it gives us to part
with our fellow-citizens who set out on a distant journey. They weep, but it is for
themselves, because they must continue to live, and those whose death they have
witnessed they deem happy in their attainment of immortality. And neither among
those Samanas nor among the Brahmanas whom I have already mentioned, has any
sophist come foreward, as have so many among the Greeks, to perplex with doubts by
asking where would we be if every one should copy their example.” (Porphyrios; Greek
philosopher and writer, c. 233- c. 301)
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Sati was the young wife of Shiva who burned herself to give up the body given by her
father, when her husband was insulted by her father. To follow the dead husband into
the puneral fire as ‘SatT’ was a great ideal, practiced by some exalted women among the
nobility, and remained an exception.

“As we return’d home at night we met a Woman in the City of Ikkeri, who, her
husband being dead, was resolv’d to burn herself, as it is the custom with many Indian
Women. She rode on Horse-back about the City with face uncovered, holding a
Looking-glass in one hand and a Lemon in the other, I know not for what purpose; and
beholding herself in the Glass, with a lamentable tone sufficiently pittiful to hear, went
along I know not whither, speaking, or singing, certain words, which I understood not;
but they told me they were a kind of Farewell to the World and herself; and indeed,
being uttered with that passionateness which the Case requir’d and might produce they
mov’d pity in all that heard them, even in us who understood not the Language. She



was follow’d by many other women and Men on foot, who, perhaps, were her
Relations; they carry’d a great Umbrella over her, as all Persons of quality in India are
wont to have, thereby to keep off the Sun, whose heat is hurtful and troublesome.
Before her certain Drums were sounded, whose noise she never ceas’d to accompany
with her sad Ditties, or Songs; yet with a calm and constant Countenance, without
tears, evidencing more grief for her Husband’s death than her own, and more desire to
go to him in the other world than regret for her own departure out of this: a Custom,
indeed, cruel and barbarous, but, withall, of great generosity and virtue in such Women
and therefore worthy of no small praise. They said she was to pass in this manner about
the City I know not how many dayes, at the end of which she was to go out of the City
and be burnt, with more company and solemnity. If I can know when it will be I will
not fail to go to see her and by my presence honor her Funeral with that compassionate
affection which so great Conjugal Fidelity and Love seem to me to deserve. November
the sixteenth. I was told that the aforemention’d Woman, who had resolv’d to burn her
self for her Husband’s death, was to dye this Evening. But upon further enquiry at the
Woman’s House I understood that it would not be till after a few dayes more, and there
I saw her sitting in a Court, or Yard, and other persons beating Drums about her. She
was cloth’d all in white and deck’d with many Neck-laces, Bracelets and other
ornaments of Gold; on her Head she had a Garland of Flowers, spreading forth like the
rayes of the Sun; in brief she was wholly in a Nuptial Dress and held a Lemon in her
hand, which is the usual Ceremony. She seem’d to be pleasant enough, talking and
laughing in conversation, as a Bride would do in our Countries. She and those with her
took notice of my standing there to behold her, and, conjecturing by my foreign Habit
who I was, some of them came towards me. I told them by an Interpreter that I was a
Person of a very remote Country, where we had heard by Fame that some Women in
India love their Husbands so vehemently as when they dye to resolve to dye with them;
and that now, having intelligence that this Woman was such a one, I was come to see
her, that so I might relate in my own Country that I had seen such a thing with my own
Eyes. These people were well pleas’d with my coming, and she her self, having heard
what I said, rose up from her seat and came to speak to me. We discours’d together,
standing, for a good while. She told me that her name was Giaccama, of the Race
Terlenga, that her Husband was a Drummer; whence I wonder’d the more; seeing that
Heroical Actions, as this undoubtedly ought to be judg’d, are very rare in people of low
quality. That it was about nineteen dayes since her Husband’s death, that he had left
two other Wives elder then she, whom he had married before her, (both which were
present at this discourse) yet neither of them was willing to dye, but alledg’d for excuse
that they had many Children. This argument gave me occasion to ask Giaccama, (who
shew’d me a little Son of her own, about six or seven years old, besides a little Daughter
she had) how she could perswade her self to leave her own little Children; and I told
her, that she ought likewise to live rather than to abandon them at that age. She
answer’d me that she left them well recommended to the care of an Uncle of hers there
present, who also talk’d with us very cheerfully, as if rejoyeing that his Kins-woman



should do such an action; and that her Husband’s other two remaining Wives would
also take care of them. I insisted much upon the tender age of her Children, to avert her
from her purpose by moving her to compassion for them, well knowing that no
argument is more prevalent with Mothers than their Love and Affection towards their
Children. But all my speaking was in vain, and she still answer’d me to all my Reasons,
with a Countenance not onely undismay’d and constant, but even cheerful, and spoke
in such a manner as shew’d that she had not the least fear of death. She told me also,
upon my asking her, that she did this of her own accord, was at her own liberty and not
forc’d nor perswaded by any one. Whereupon, I inquiring whether force were at any
time us’d in this matter, they told me that ordinarily it was not, but onely sometimes
amongst Persons of quality, when some Widow was left young, handsome, and so in
danger of marrying again (which amongst them is very ignominious), or committing a
worse fault; in such Cases the Friends of the deceas’d Husband were very strict, and
would constrain her to burn her self even against her own will, for preventing the
disorders possible to happen in case she should live (a barbarous, indeed, and too cruel
Law); but that neither force nor persuasion was used to Giaccama, and that she did it of
her own free will; in which, as a magnanimous action, (as indeed it was) and amongst
them of great honor, both her Relations and herself much glory’d. I ask’d concerning
the Ornaments and Flowers she wore, and they told me that such was the Custom, in
token of the Masti’s joy (they call the Woman, who intends to burn her self for the
death of her Husband, Masti) in that she was very shortly to go to him and therefore
had reason to rejoyce; whereas such Widows as will not dye remain in continual
sadness and lamentations, shave their Heads and live in perpetual mourning for the
death of their Husbands. As last Giaccama caus’d one to tell me that she accounted my
coming to see her a great fortune, and held her self much honour’d, as well by my visit
and presence as by the Fame which I should carry of her to my own Country; and that
before she dy’d she would come to visit me at my House, and also to ask me, as their
custom is, that I would favour her with some thing by way of Alms towards the buying
of fewel for the fire wherewith she was to be burnt. I answer’d her that I should esteem
her visit and very willingly give her something; not for wood and fire wherein to burn
her self, (for her death much displeas’d me, and I would gladly have disswaded her
from it, if I could) but to do something else therewith that her self most lik’d; and I
promis’d her that, so far as my weak pen could contribute, her Name should remain
immortal in the World. Thus, I took leave of her, more sad for her death than she was,
cursing the custom of India which is so unmerciful to Woman. Giaccama was a
Woman of about thirty years of age, of a Complexion very brown for an Indian and
almost black, but of a good aspect, tall of stature, well shap’d and proportion’d. My
Muse could not forbear from chanting her in a Sonnet which I made upon her death,
and reserve among my Poetical Papers.” (Pietro Della Valle, Italian musicologist and
traveller, 1586-1652)

“As they have so steadfast a belief in transmigration and their women not being
permitted to marry a second husband, even the first should die in her nonage. I say



from the consideration and hardships upon the tender sex, we may be enabled in some
measure to account for the great fortitude and unmatched resolution of the wives
burning with the bodies of their dead husbands, which instead of being obliged to, by
the laws of their country, as some people have suggested, great entreaties and
arguments one generally made use of, to break their resolution, but seldom to any
purpose. It is certain that after they have determined to burn and the Brahmins have
performed the ceremonies for that occasion, should they then attempt to retract, their
friends and relations would assist to throw them into the flames. Sometimes since a
young creature at Bengall embraced this resolution, she was known by many of the
European ladies there, who kindly visited her, in her distress, and endeavured to move
her desperate design by the most influencing reasons they could offer, as she had two
very fine children, they represented to her the hardships and difficulties they would be
liable to, when destitute of both parents, nor were her own relations and those of her
husband less assiduous with their persuasions; however nothing could stagger her fixed
determination. The day she was to burn being arrived many gentlemen attended her to
the pile with several Bramins &c. The Bramins after praying with her for a considerable
time, annointed her head and hair, all the while muttering some unintelligible
sentences; afterwards they walked round the pile with her three times, constantly
singing out their prayers. Having thus ended the ceremony, she takes off her bracelets,
earrings &c and distributes them amongst her relations who attend her. Then
embracing them she took her leave very pleasantly and retired to the middle of the pile,
where her dead husband lay, and having placed herself at his feet, the Bramin gave a
lighted match into her hand. With joy in her countenance she received it and said “this
night I shall enjoy my husband’s company in another form”, then immediately set fire
to the pile, but observing that she done it on the leeward side, she turned round and
lighted it in several places to windward. The gentlemen’s curiosity led them as near to
the pile as the flames would admit them, yet they never heard her utter the least moan.
The laws of the country do not oblige the women to this cruel custom yet in private it is
certainly encouraged among them, for it is a great honour to the whole family, and the
children of the woman who burns are always much regarded and very well matched.”
(Alex Knox, ?; written 1753)

During Moslem rule, Hindu women captured in war were forced to become sex slaves
of those who just killed their husbands. Royal ladies were a great gift.

“First of all, daughters of Hindu kings captured during the course of the year come and
sing and dance. Thereafter they are bestowed upon Amirs and important foreigners.
After this, daughters of other Hindus dance and sing. ... Sultan gives them to brothers,
sons of high officials etc. The third day also Sultan distributes girls to generals and his
relatives.” (Muslim Chronicle)

Many Hindu women preferred death to dishonour. In 1568, 8,000 women immolated
themselves during Akbar’s capture of Chittorgarh. This type of mass immolation
became known as Jauhar.



The rapacity of British/Company occupation led to famines - the famine 1769-70
alone claimed the lives of one third of the population of Bengal. Under such pressure,
a widow returning to her father’s house was often a burden, leading to cases of forced
Sati-Daha. Colonial propaganda painted a picture of Sati-Daha as another great evil of
Hindu religion.

“Perhaps the most important point to which Raja Ram Mohan Roy awakened was the
absence of all Vedic sanction for the self-immolation of widows (Suttee). It was
principally his vehement denunciation of this practice, and the agitation against it set
on foot by him, which ultimately led to the abolition of Sati throughout British India in
1819.” (Sir Monier Monier-Williams, British Indologist and head of the Oxford’s
Boden Chair, 1819-1899)
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A dead adult Hindu is mourned with a cremation, while a dead child is typically
buried. Lead mourner is the eldest son, or else a senior relative (parents, own wife,
uncle, in-laws, step-parents), or a priest or teacher. He has to take bath and do the
following rites (an urban version):

1. Death: After the JTUl has left the body, one should note down the time and
summon a doctor to obtain a death certificate, which is important for cremation
permit and funeral service (cremation hall, time, car). Close relatives should be
informed and asked to inform other relatives also.

TR TeEAUE R 9 ATdaTesH | STHISTargaeliy  aiRgeaTH: ||5%
2. Impurity: During the first 90 minutes after death, there is no ritual impurity yet in
that household, and a few spoons of T&T/ W/ STIH water can be poured into
the mouth of the dead. 3 H: ST is repeated three times into the right ear. But
later the body should be put on a mat on the ground, and no cooking should be done
in that home, incl. the preparation of tea, etc.

3. Prayer: To divert the soul’s attention from family relationships to God and to
remind everyone that the immortal 3TcHI/self is now released from the worn-out

body (which is returned to the five elements) to reach a new destination, there is

constant recitation and music — FITIGI] (esp. 2.11-30), TIIU-Hh , HeH-H,



Bhajans, etc. Visitors should not weep. The lead mourner performs HET—BHEHC?E, ie.
prays for the dead and offers G to saintly persons.

4. Rites: On the day of cremation (traditionally within a day of death), rites can be
performed at the funeral parlor, or the body can be brought home. Close relatives rub
oil on the head, then bath the body and dress it with new or favorite garments. The
body is placed on a mat (or any spread), head facing south. Mouth and eyes are (again)
closed, legs brought together, hands placed as in THEhIY on the chest, and the two
toes and thumbs are tied together. The body is covered up to the neck with a white
cloth (for males and widows), or orange, yellow or red cloth (other females). A few
W leaves are put below the head next to the right ear. The forehead is decorated
with fér‘{f?[ or [dcTh (men and widows), ‘5?@[ and HEH (other females), a garland,
but no jewellery. An oil lamp (one wick), g9 and a photograph of the 3'@-&3 is placed
at the head side. Outside the house a fire in an earthen pot with few pieces of wood,
charcoal and camphor is kept alive.

5. Transport: For viewing and transport, the body is placed in the casket. Some also
put a few coins and fruits tied in a new piece of cloth. Female relatives and friends pay
their last respects by placing rice or rice and gram near the mouth. The casket is
removed out of the house, legs first. Outside, grandsons go around the body thrice.
The casket is driven to the crematorium, accompanied by two persons, the lead
mourner carries the earthen pot with the fire in it. Those remaining at home will clean
the house, take a bath, rinse their clothes and discard the mat.

6. Cremation: The cremation ground (¥HRTT) is traditionally on the river bank. In
the crematorium, enter the incineration chamber with the legs first. Prayers are
continued. The body is put on the pyre, the lead mourner circumambulates it, says a
eulogy or recites a hymn, places sesame seeds or rice in the dead person’s mouth,
sprinkles the body and the pyre with ghee, and sets the pyre ablaze. All may
circumambulate the burning pyre once. All those who attend the cremation, and are
exposed to the dead body or cremation smoke take a shower as soon as possible after
the cremation, as the cremation ritual is considered unclean and polluting.

7. Ashes: After cremation, the mourner collects the ashes and consecrates it to the
nearest river or sea. If possible, the rite of immersion of ashes into water is performed
in a 1% like STRTOTHT on TSTIGHTEHT.

8. Mourning: Observed for 10-30 days. Sometimes the male relatives shave their head.
On the tenth or twelfth day the relatives are invited for a simple meal and 3{H-GT in
memory of the deceased. This is followed by TS



