
DHARMA
“Whenever I look around me, in the vast region of Hindoo Mythology, I discover piety
in the garb of allegory: and I see Morality, at every turn, blended with every tale; and, as
far as I can rely on my own judgment, it appears the most complete and ample system
of Moral Allegory that the world has ever produced.” (Charles Stuart, Irish-born British
Army General in India, 1758-1828)

“If the attainment of the middle path consisted in a mere surrender to instinct, as the
bewailers of ‘naturalism’ suppose, the profoundest philosophical speculation that the
human  mind  has  ever  known  would  have  no  raison  d’être.  But,  as  we  study  the
philosophy of the Upanishads, the impression grows on us that the attainment of this
path is not exactly the simplest of tasks. Our Western superciliousness in the face of
these Indian insights is a mark of our barbarian nature, which has not the remotest
inkling of their extraordinary depth and astonishing psychological accuracy. We are
still  so  uneducated  that  we actually  need  laws  from without,  and a  task-master  or
Father above, to show us what is good and the right thing to do. And because we are
still such barbarians, any trust in human nature seems to us a dangerous and unethical
naturalism. Why is this? Because under the barbarian’s thin veneer of culture the wild
beast lurks in readiness, amply justifying his fear. But the beast is not tamed by locking
it up in cage. There is no morality without freedom. When the barbarian lets loose the
beast within him, that is not freedom but bondage. Barbarism must first be vanquished
before freedom can be won. This happens, in principle, when the basic root and driving
force of morality are felt by the individual as constituents of his own nature and not as
external restrictions.” (Carl Gustav Jung, Swiss psychotherapist, 1875-1961)

“The Hindu creed is monotheistic and of very high ethical value; and when I look back
on my life in India and the thousands of good friends I have left there among all classes
of the native community, when I remember those honorable, industrious, orderly, law-
abiding, sober, manly men, I look over England and wonder whether there is anything
in Christianity which can give a higher ethical creed than that which is now professed
by the large majority of the people of India. I do not see it in London society, I do not
see it in the slums of the East End, I do not see it on the London Stock Exchange. I
think that the morality of India will compare very favorably with the morality of any
country in Western Europe.” (Sir  Lepel Henry  Griffin,  British diplomat and writer,
1840-1908)

49. Fable

“Fables constitutes with the Hindus practical ethics – the science of Niti or Polity – the
system of rules necessary for the good government of society in all matters not of a
religious nature – the reciprocal duties of the members of an organized body either in
their  private or public relations. Hence it  is  specially intended for the education of



princes, and proposes to instruct them in those obligations which are common to them
and their subjects, and those which are appropriate to their princely office; not only in
regard  to  those  over  whom  they  rule,  but  in  respect  to  other  princes,  under  the
contingencies of peace and war.”  “The Fables of the Hindus are a sort of machinery to
which  there  is  no  parallel  in  the  fabling  literature  of  Greece  and  Rome.”   “In  a
manuscript of the Parable of Sendebar (Sindbad), which existed in the British Museum,
it is repeatedly asserted in anonymous Latin notes that the work was translated out of
the Indian language into Persian and Arabic, and from one of them into Hebrew.”
(Prof. Horace Hayman Wilson, British surgeon and orientalist, 1786-1860)

“The  fables  of  animals,  familiar  to  the  Western  world  from  the  time  of  Aesop
downwards, had their original home in India. The relation between the fox and the lion
in the Greek versions had no reality in nature, but it was based upon the actual relation
between the lion and his followers, the jackal, in the Sanskrit stories. Panchatantra was
translated into the ancient Persian in the 6th century A.D. from that rendering all the
subsequent versions in Asia Minor and Europe have been derived. The most ancient
animal  fables  of  India  are  at  the  present  day  the  nursery  stories  of  England  and
America. This graceful Hindu imagination delighted also in fairy tales, and the Sanskrit
compositions of this class are the original source of many of the fairy stories of Persia,
Arabia and Christendom.” (Sir William Wilson Hunter, Scottish historian, 1840-1900)

“We have to admit that the beast-fable did not begin with him (Aesop), or in Greece at
all. We have, in fact, to go East and to look to India and burrow in the ‘tale of tales’ of
Hitopadesa to get an idea how old the antiquity of the fable actually is.  When one
remembers also that many of the stories in the Arabian Nights, including that of the
famous Sindbad the Sailor, are of Hindu origin, it is not easy to accept the view that
such tales are not of native Indian growth.” (Ernest Rhys, Welsh-English writer, 1859-
1946)

“It  may  also  be  a  complete  revelation  to  find  that  the  fabulous  Hindu  mind  is
responsible for the genre of animal fables and many stories of the Arabian Nights type,
in which Buddhist and non-Buddhist literature abounds.”  “India is the home of fables
– one must say that the Hindu mind is fabulous. The genius for creating fables seems
inexhaustible  in  Indian literature.”  (Lin  Yutang,  Chinese  scholar and author,  1895-
1976)

“Practically the entire fairy-lore of the Occident is derived from India. No one disputes
this assertion today, but no one as yet can give a completely clear account of the ways
and means  by  which  its  journey  was  accomplished.”  (Theodor  Gomperz,  Austrian
scholar and philosopher, 1832-1912)

“Numerous European fairy stories, to be found in Grimm or Hans Andersen, including
the magic mirror, the seven-leagued boots, Jack and the beanstalk, and the purse of
Fortunatus, have been traced to Indian sources.” “Many of them are to be found in the
Gesta  Romanorum,  the  Decameron,  and the  Merchant  of  Venice,  is  found  in  the



romance of Barlaam and Josaphat, which is too clearly the story of Buddha, who was
changed into a Christian garb, and later canonized as a Christian saint as St. Josephat!
And everyone of course knows the story of the Milkmaid who dreamt of her wedding
and overthrew the milk pail, now to be recognized in its original form as the story of
the Brahmin’s Dream, included in the selections from the Panchatantra.” (Sir Henry
Creswicke Rawlinson, British politician and orientalist, 1810-1895)

“It is not necessary that I shall say whence I have taken the subjects of these new fables.
I shall only say, from a sense of gratitude that I owe the largest portion of them to
Pilpay the Indian sage.” (Jean de La Fontaine, French poet, 1621-1695)

50. Mushika

MauiNa–MaUizk==–k==Qaa “The story of the Muni and the mouse.”

PauraTaNa–k==ale TaPaaevNae  In old times in the Tapovana [forest]   k==iêd( MauiNa" AaSaqTa(
some Muni was living.   TaSYa NaaMa MahaTaPaa" His name was Mahātapāh.   k==daicd( Sa"
MauiNa"  Once  this  Muni   Aaé[MaSYa  SaMaqPae  near  (=SaMaqPa=)  the  Āshrama   k==ak==–
Mau%aTa( Pair>a]íMa( from a crow’s beak (=k==ak==–Mau:a=) fallen   Wk==Ma( MaUizk==–Xaavk==Ma( d*ívaNa(
a baby (=Xaavk===) mouse he saw.

k==å<aYaa TaMa( MaUizk==–Xaavk==Ma(  Mercifully that baby mouse   Aaé[MaMa( AaNaqTavaNa(  to
the  Āshrama he brought.   Pa[iTaidNaMa( DaaNYa–k==<aaNa( dtva Giving every day pieces of
grain   TaMa( Pa[qTYaa PaaeizTavaNa(  he nourished it  with affection.   ALPaeNa Wv k==aleNa
Within a very short time   MaUizk==" SaMYak(== Pa[v*Ö" the mouse was fully grown up.

AQa k==daicd( k==êNa MaaJaaRl"  Then once some cat (=MaaJaaRl=,  same as  MaaJaaRr=)   Ta}a
AaGaTavaNa( came there.   MaaJaaRlaTa( >aqTa" MaUizk==" The mouse, fearful of the cat   MauNae"
SaMaqPaMa( AaGaTYa o¢==vaNa( coming near the Muni, said:   PaUJYa====´ Wz" MaaJaaRl" Sir! this
cat   MaaMa( :aaidTauMa( AaGaC^iTa comes to eat me.   k*==PaYaa MaaJaaRlaTa( Please, from the cat
MaaMa( r+aTau >avaNa( wiTa  You must protect me!   MauiNa" – >aqiTa" Maa ASTau  The Muni
[said]: Do not fear!   >avNTaMa( AiPa You also   AhMa( MaaJaaRlMa( k==raeiMa I make a cat.
wiTa oKTVaa Saying this   Sv–TaPa"–Pa[>aave<a by the power of his austerities ( =TaPaSa(=)   TaMa(
MaUizk==Ma( MaaJaaRlMa( k*==TavaNa( that mouse he made a cat.

PauNa" k==daicd( k==êNa XauNak=="  Again once  some dog   Ta}a AaGaTavaNa(  came there.
XauNak==aTa( >aqTa" MaaJaaRl"  The cat, fearful of the dog ( =XauNak===)   MauNae" SaMaqPaMa( AaGaTYa
o¢==vaNa( coming close to the Muni, said:   PaUJYa, PaXYaTau WTaMa( duí–XauNak==Ma( Sir! See this
rascal dog!   Sa" MaaMa( :aaidTauMa( wC^iTa He wants to eat me.   k*==PaYaa XauNak==aTa( Please,
from the dog   MaaMa( r+aTau >avaNa( wiTa You must protect me.   MauiNa" – icNTaa Maa ASTau



The Muni [said]: Do not worry!   >avNTaMa( AiPa You also   AhMa( XauNak==Ma( k==raeiMa I
make a dog.

PauNa" k==daicd(  Again, once k==êNa VYaaga[" Ta}a AaGaTavaNa(  some tiger (=VYaaga[=) came
there.   VYaaga[aTa( >aqTa" XauNak==" The dog, afraid of the tiger   PauNa" AiPa MauNae" SaMaqPaMa( Wv
again near to the Muni   Xar<aMa( GaTavaNa(  he went for shelter.   MauiNaMa( o¢==vaNa( c –
PaUJYa And he said to the Muni: Sir!   WTaSMaaTa( >aYaªraTa( VYaaga[aTa( From this fearsome
tiger   MaaMa( r+aTau >avaNa( wiTa you must protect me.   MauiNa" YaQaa–PaUvRMa( The Muni [said]
as before:   icNTaaMa( Maa k==raeTau >avaNa( You should not worry.   >avNTaMa( AiPa You also
AhMa( VYaaga[Ma( k==raeiMa I make a tiger.

ANaNTarMa( c Sa" VYaaga["  And then that tiger   iNa>aRYaeNa Aaé[Mae SavR}a A$=iTa  roams
fearlessly everywhere in the Āshrama.   MauiNa" Tau But the Muni   TaMa( VYaaga[Ma( that tiger
MaUizk==Ma( wv PaXYaiTa SMa saw like a mouse.   TaSMaaTa( VYaaga[aTa( From that tiger   TaSYa Tau
ik==iÄd( AiPa >aYaMa( Na AaSaqTa( Wv his fear was not the least.

Aaé[Mae ANYae AiPa JaNaa" In the Āshrama also other people   vaSaMa( ku==vRiNTa SMa were
living (‘made a home’).   TaMa( VYaaga[Ma( d*îa Seeing that tiger,   Tae SaveR vdiNTa SMa they
all used to say:   Wz" VYaaga[" vaSTaivk==" VYaaga[" Na This tiger is actually (=vaSTaivk=="=)
not a tiger.   Sa" Tau k==êNa MaUizk==" He is just a mouse.   Wz" MauiNa" TaPa"–Pa[>aave<a This
Muni, by the power of austerities   TaMa( MaUizk==Ma( VYaaga[Ma( k*==TavaNa(====AiSTa  made that
mouse a tiger.   ATa" Wz"  Therefore, this is    VYaaga[–æPa" MaUizk==" Wv wiTa  just a
mouse in the shape of a tiger.

Tad( é[uTva VYaaga[" iciNTaTavaNa(  Hearing this, the tiger thought:   YaavTa(–PaYaRNTaMa( Wz"
MauiNa" JaqviTa  As long as this Muni lives   TaavTa(–PaYaRNTaMa(  so long   JaNaa" WvMa( Wv
vdiNTa people will speak in this way.   Tae MaaMa( MaUizk==Ma( Wv MaNYaNTae They consider me
just a mouse   Na Tau VYaaga[Ma( and not a tiger.   Wza APak==IiTaR" dUrq–k==r<aqYaa ced( If this
infamy is to be removed   MaYaa MauiNa" Maar<aqYa" Wv the Muni has to be killed by me.
ATa" TaMa( wdaNaqMa( Wv MaarYaaiMa Therefore, right now I kill him.

wiTa icNTaiYaTva Thinking thus   MauNae" SaMaqPaMa( GaTavaNa( he went near the Muni.   ParNTau
MauiNa"  But the Muni   VYaaga[SYa duralaecNaMa( jaTavaNa(  understood the evil  intention
(=dur(.AalaecNa=) of the tiger.   k==aePaeNa VYaaga[Ma( d*îa  Looking with anger (=k==aePa=) at the
tiger    PauNa"  MaUizk=="  >av  wiTa  oKTva  saying,  “Again  become  a  mouse!”
TaMa( VYaaga[Ma( PauNa" AiPa MaUizk==Ma( k*==TavaNa( he made that tiger again a mouse.   MaUizk=="
lÂYaa The mouse with shame (=lÂa=)   TaTa" PalaYaNaMa( k*==TavaNa( ran away from there.



51. Hitopadesha

Pa[<aMYa iXarSaa ivZ<au& }aElaeKYaaiDaPaiTa& Pa[>auMa(===) NaaNaaXaañaeÖ*Ta& v+Yae raJaNaqiTaSaMauÀYaMa(===))
ADaqTYaed& YaQaaXaañ& Narae JaaNaaiTa SataMa"===) DaMaaeRPadeXaiv:YaaTa& k==aYaaRk==aYa| Xau>aaXau>aMa(===))43

ADaqTae Ya wd& iNaTYa& NaqiTaXaaS}a& Xa*<aaeiTa c===) Na Para>avMaaPNaaeiTa Xa§==adiPa k==dacNa===))44

é[uTaae ihTaaePadeXaae==_Ya& Paa$=v& Sa&Sk*==Taaei¢==zu===) vaca& SavR}a vEic}Ya& NaqiTaivÛa& ddaiTa c===))45

Story 1 – Raja

AiSTa >aaGaqrQaq–Taqre There is on the bank (=Taqr=) of the Gangā (=>aaGaqrQaq=)   Paa$=ilPau}a–
NaaMa–DaeYaMa( NaGarMa( a city (=NaGar=) by the name (=NaaMa–DaeYa=) Pātaliputra (modern Patna).
Ta}a SaudXaRNa" NaaMa Nar–PaiTa" AaSaqTa( There was a king by the name (=NaaMaNa(=) Sudarshana.
Sa" >aU–PaiTa" Wk==da Once (=Wk==da=) that king   Xlaek==–ÜYaMa( Xaué[av he heard two verses
(=Xlaek===):

ANaek==Sa&XaYaaeC êid  Parae+aaQaRSYa dXaRk==Ma(===) SavRSYa laecNa& Xaañ& YaSYa NaaSTYaNDa Wv Sa"===))46

YaaEvNa&  DaNaSaMPaita"  Pa[>auTvMaivveik==Taa===)  WkE==k==MaPYaNaQaaRYa  ik==Mau  Ya}a  cTauíYaMa(===))47

ivZ<au–XaMaaR–NaaMaa Maha–Pai<@Ta" A  great  scholar  with  name Vishnu  Sharmā  Ab]vqTa(
spoke:  z@(–MaaSa–A>YaNTare Within six (=zz(=)  months (=MaaSa=)   >avTa(–Pau}aaNa( Your sons
AhMa( NaqiTa–Xaañ–Ai>ajaNa( k==irZYaaiMa I will make aware of Nīti-Shāstra.

TaSYa ivZ<au–XaMaR<a" k==re In the hand (=k==r=) of that Vishnu Sharmā   Pau}aaNa( SaMaiPaRTavaNa( he
(the king) offered his sons.   AQa Pa[aSaad–Pa*ïe Then on the roof of the palace   raJa–
Pau}aa<aaMa( PaurSTaaTa( before (=PaurSTaaTa(=) the princes   Pai<@Ta" Ab]vqTa( the scholar spoke:
>aae raJa–Pau}aa" Xa*<auTa O princes, listen!

ivta–hqNaa" [Though]  bereft  of  wealth (=ivta=)    SauôNMaTaa" buiÖMaNTa" those  who have
friends (=Sauôd(=) and intelligence (=buiÖ=)   AaXau k==aYaaRi<a SaaDaYaiNTa quickly accomplish
their tasks  (=k==aYaR=),    k==ak==–kU==MaR–Ma*Ga–Aa%uvTa( like crow (=k==ak===),  tortoise  (=kU==MaR=),  deer
(=Ma*Ga=) and mouse. raJa–Pau}aa" Ocu" The princes said:   k==QaMa( WTad( How (=k==QaMa(=) is this?
Sa" Ab]vqTa( He (Vishnu Sharmā) said:

2 – Kaka

AQa k==daicd( ra}aaE Now,  once  at  night    lgauPaTaNak==–NaaMaa vaYaSa" the  bird  (crow)
Laghupatanaka (‘who flies quickly’)   VYaaDaMa( APaXYaTa( saw a hunter (=VYaaDa=). TaeNa VYaaDaeNa
By that hunter   Ta<@ul–k==<aaNa( ivk==IYaR [after] scattering grains (=k==<a=) of rice (=Ta<@ul=)
JaalMa( ivSTaq<aRMa( a net was spread.   Sa" c Ta}a Pa[C^‘a" >aUTva iSQaTa" And he stayed there,
being hidden.



AiSMaNa( Wv k==ale At that very time   ic}aGa]qv–NaaMaa k==PaaeTa–raJa" the king of pigeons with
name Citragrīva (‘whose neck is multi-colored’)   Sa–Pairvar" with his family   TaaNa(
Ta<@ul–k==<aaNa( Avlaek==YaaMaaSa he saw those grains of rice.

k==PaaeTa–raJa" The king (=raJa = raJaNa(=) of pigeons   Ta<@ul–k==<a–luBDaaNa( k==PaaeTaaNa( Pa]iTa to
the pigeons who were greedy for the grains of rice   Aah he spoke:   ku==Ta" A}a iNaJaRNae vNae
What is  here (=A}a=)  in the  uninhabited forest  (=vNa=)    Ta<@ul–k==<aaNaaMa( SaM>av" the
possibility of rice grains? >ad]Ma( wdMa( Na PaXYaaiMa I do not see this as a fortune.   k==ª<aSYa
Tau lae>aeNa By greed (=lae>a=) for the bracelet (=k==ª<a=)   YaQaa PaiQak==" SaMMa*Ta" as the traveller
died. k==PaaeTaa" Ocu" –  k==QaMa( WTad( The pigeons said: How was this?   Sa" Ab]vqTa( He
(Citragrīva) said:  Wk==da di+a<a–Ar<Yae crNa( Once,  wandering in the southern forest
(=Ar<Ya=)   AhMa( APaXYaMa( I saw [the following]:

3 – Vyaghra

Wk==" v*Ö" VYaaga]" An old tiger   Sar"–Taqre b]UTae on the river bank he spoke:   >aae >aae PaNQaa"
O traveller!    wdMa( Sauv<aR–k==ª<aMa( Ga*ùTaaMa( Please  accept  this  golden bracelet! TaTa"
ke==Naicd( PaaNQaeNa AalaeicTaMa( Then by some traveller it was considered:   >aaGYaeNa WTad(
SaM>aviTa By good fortune this happens. ik==NTau SavR}a AQaR–AJaRNa–Pa[v*taaE But always in an
activity to earn wealth   SaNdeh" Wv there is doubt (risk).   Pa[k==aXaMa( b]UTae Loudly (‘visibly’)
he spoke:   ku==}a Tav k==ª<aMa( Where is your bracelet?   VYaaga]" hSTaMa( Pa[SaaYaR The tiger,
stretching his hand   dXaRYaiTa would show it. PaaNQa" AvdTa( The traveller spoke:   Maar–
AaTMake== TviYa In you, who are death personified   k==QaMa( ivìaSa" how can there be
confidence (=ivìaSa=)?

VYaaga]" ovac The tiger said:   Xa*<au re PaaNQa Listen, O traveller!   Mae Pau}aa" dara" c Ma*Taa" My
children and my wife died,   AhMa( v&Xa–hqNa" c and [now] I am without family. TaTa"
ke==Naicd( DaaiMaRke==<a Then, by some religious man   AhMa( oPaidí" I was instructed:   daNa–
DaMaR–Aaidk==Ma( ‘Charity (=daNa=) and other religious observances ( =DaMaR=)   crTau >avaNa( wiTa
You must do!’ Tad(–oPadeXaaTa( wdaNaqMa( Now, by his instruction   AhMa( SNaaNa–Xaql" daTaa I
am dedicated to [religious] baths and giving [in charity].   v*Ö" GailTa–Na%–dNTa" Being
old, my nails (=Na:a=) and teeth (=dNTa=) worn out   k==QaMa( Na ivìaSa–>aUiMa" how I am not an
object of faith?   Tad( A}a SariSa SNaaTva Therefore, after bathing here in the lake   Sauv<aR–
k==ª<aMa( wdMa( Ga*ha<a accept this golden bracelet!

TaTa" YaavTa( ASaaE Then as soon as he   Sar" SNaaTauMa( Pa[iví" had entered the lake to bath,
TaavTa( Maha–Paªe iNaMaGNa" he sunk in deep mud (=Paª=). TaMa( Paªe PaiTaTaMa( d*îa Seeing him
fallen in deep mud   VYaaga]" AvdTa( the tiger spoke:   Ahh Maha–Paªe PaiTaTa" AiSa Oho,



you are fallen in deep mud!   ATa" TvaMa( AhMa( oTQaaPaYaaiMa Therefore, I will lift you up.
Sa" PaaNQa" AicNTaYaTa( That traveller thought:   Tad( MaYaa >ad]Ma( Na k*==TaMa( That was not done
properly by me   Yad( A}a Maar–AaTMake== that in death personified   wiTa icNTaYaNa( Thinking
thus   ASaaE VYaaga]e<a %aidTa" he was eaten by the tiger.

2 – cont.

ATa" AhMa( b]vqiMa Therefore  I  say  (Citragrīva  speeking  to  his  fellow  pigeons):
k==ª<aSYa Tau lae>aeNa wTYaaid Out of greed for the bracelet, etc. [the traveller died]. WTad(
vcNaMa( é[uTva Hearing these words   k==iêd( k==PaaeTa" Sa–dPaRMa( Aah one pigeon (=k==PaaeTa=)
spoke with pride (=dPaR=):   SavR}a WvMa( ivcare When there is such consideration in all
matters   >aaeJaNae AiPa A–Pa[vTaRTaaMa( there is non-engagement even in eating (=>aaeJaNa=).
WTad( é]uTva [After] hearing this   Ta<@ul–k==<a–lae>aeNa because of greed for the grains of
rice   SaveR k==PaaeTaa" Ta}a oPaivía" all pigeons landed there.   ANaNTarMa( Tae SaveR Thereafter,
all  of  them    Jaal–iNabÖa" b>aUvu" were  bound  in  the  net. TaTa" YaSYa vcNaaTa( Ta}a
AvliMbTaa" Then, on whose word they had depended there   TaMa( SaveR iTarSku==vRiNTa SMa
that one they all criticized.

iTarSk==arMa( é[uTva [After] hearing the criticism   ic}aGa]qv" ovac Citragrīva said:   Na
AYaMa( ASYa daez" It is not his fault ( =daez=).    YaTa" Because:   AaPadaMa( For calamities
(=AaPad(=)   ihTa" AiPa heTauTaaMa( AaYaaiTa even a friend (=ihTa=) becomes [sometimes] the
instrument (=heTau=). wdaNaqMa( AiPa WvMa( i§==YaTaaMa( Even now let this be done.    JaalMa(
AadaYa oÊqYaTaaMa( taking the net, let us fly up.   SaveR Pai+a<a" All the birds   JaalMa( AadaYa
oTPaiTaTaa" taking the net, they flew up.

AQa luBDak==Ma( iNav*taMa( d*îa Now  seeing  the  hunter  (=luBDak===_‘greedy  man’)  having
stopped   k==PaaeTaa" Ocu" the pigeons said:   SvaiMaNa( Master (Citragrīva)!   ik==Ma( wdaNaqMa(
k==TauRMa( oicTaMa( What is  now proper (=oicTa=) to do? ic}aGa]qv" ovac Citragrīva said:
ASMaak==Ma( iMa}aMa( Our friend   ihr<Yak==" NaaMa MaUizk==–raJa" Hiranyaka, the king of mice
Ga<@k==I–Taqre ic}avNae iNavSaiTa lives at the bank of the Gandakī in the Citravana [forest].
Sa" ASMaak==Ma( PaaXaaNa( êTSYaiTa He will cut our bonds.

wiTa AalaeCYa Considering thus   SaveR ihr<Yak==–SaMaqPaMa( GaTaa" they all went to Hiranyaka.
PaaXa–bÖaNa( WTaaNa( d*îa Seeing them caught in the net   ihr<Yak==" ovac Hiranyaka said:
Sa%e, ik==Ma( WTad( O friend!  How is this?   ic}aGa]qv" ovac –  Sa%e Citragrīva said: O
friend!   ASMaak==Ma( Pa[a¢==Na–JaNMa–k==MaR<a" Of our Karma from a previous birth   f==lMa(
WTad( this is the fruit (=f==l=). wiTa Aak==<YaR Hearing this   k==PaaeTaaNaaMa( bNDaNaaiNa the bonds



of all the pigeons   TaeNa i^‘aaiNa were cut by him (Hiranyaka) (after which the pigeons
left).

AQa lgauPaTaNak==–NaaMaa k==ak==" Now the crow (=k==ak===) Laghupatanaka   SavR–v*taaNTa–dXas
being witness to the whole affair (from the very beginning, when the hunter spread his
net)   Sa–AaêYaRMa( wdMa( Aah said the following with wonder ( =AaêYaR=): AhMa( AiPa I also
TvYaa Sah MaE}aqMa( k==TauRMa( wC^aiMa want to make friendship with you.   ihr<Yak==" ivhSYa
Aah Hiranyaka, [after] laughing, said:   k==a TvYaa Sah MaE}aq What friendship is [possible]
with you?   YaTa" Because: >a+Ya–>a+ak==Yaae" Pa[qiTa" Love (=Pa[qiTa=) between the food (=>a+Ya=)
and its  eater    ivPatae" k==ar<aMa( MaTaMa( is  considered as  cause (=k==ar<a=)  of  misfortune
(=ivPaita=).    Xa*GaalaTa( PaaXa–bÖ" When caught in a trap (=PaaXa=) because of the jackal
(=Xa*Gaal=)   Ma*Ga" k==ake==Na ri+aTa" the deer (=Ma*Ga=) was protected by the crow. vaYaSa" Ab]vqTa(
– k==QaMa( WTad( The crow said: How was this?   ihr<Yak==" k==QaYaiTa Hiranyaka tells it:

4 – Mriga

AiSTa MaGaDa–deXae There  is  in  the  country  of  Magadha   cMPak==vTaq NaaMa Ar<YaaNaq a
wilderness (=Ar<YaaNaq f.) called Campakavatī.   TaSYaaMa( icraTa( In it, for a long time
MahTaa SNaeheNa Ma*Ga–k==ak==aE iNavSaTa" lived with great love (=SNaeh=) a deer and a crow. Sa" c
Ma*Ga" And that deer [Citrānga (‘beautiful limbs’)]   ke==Naicd( Xa*GaaleNa Avlaeik==Ta" was
seen by some jackal.  TaMa( d*îa Xa*Gaal" AicNTaYaTa( Seeing him, the jackal thought:   A"
WTad( Maa&SaMa( Ah, this delicious flesh (=Maa&Sa=)   k==QaMa( >a+aYaaiMa how can I eat it?

wiTa AalaeCYa oPaSa*TYa Thinking thus and approaching him   Ab]vqTa( he said:   iMa}a,
ku==XalMa( Tae O friend! Are you happy?   Ma*Gae<a o¢==Ma( – k==" TvMa( The deer said: Who are
you? Sa" b]UTae He said:   +aud]buiÖ–NaaMaa JaMbuk==" AhMa( I am the jackal Kshudrabuddhi
(‘evil-minded’).   A}a Ar<Yae bNDau–hqNa" Here in the forest without any friend ( =bNDau=)
Wk==ak==I iNavSaaiMa I live alone. TaTa" PaêaTa( Thereafter   TaaE Ma*GaSYa vaSa–>aUiMaMa( GaTaaE they
both went to the place of residence of the deer. Ta}a SaubuiÖ–NaaMaa k==ak==" iNavSaiTa There
the crow Subuddhi (‘good-wit’) lives   Ma*GaSYa icr–iMa}aMa( as the deer’s long-time (=icr=)
friend.

TaaE d*îa Seeing both of them   k==ak==" AvdTa( the crow said [to the deer]:   Sa%e ic}aa®
Friend Citrānga!   k==" AYaMa( iÜTaqYa" Who is this second (=iÜTaqYa=) one? Ma*Ga" b]UTae The
deer  said:    ASMad(–Sa:YaMa( wC^Na( Desiring  our  friendship  (=Sa:Ya=)    AYaMa( JaMbuk=="
AaGaTa" this jackal has come.   k==ak==" b]UTae The crow said: k==SYaicd( A–jaTa–ku==l–XaqlSYa
“To anyone of unknown family ( =ku==l=) and character (=Xaql=)   vaSa" Na deYa" residence
(=vaSa=) should not be given.   MaaJaaRrSYa ih daeze<a By the fault (=daez=) of the cat (=MaaJaaRr=)



Ga*Da]" JarÓv" hTa" the vulture (=Ga*Da[=) Jaradgava (‘old bull’) was killed.”   TaaE AahTau" –
k==QaMa( WTad( They both (deer and jackal) said: How was that?   k==ak==" k==QaYaiTa The crow
says:

5 – Marjara

AiSTa >aaGaqrQaq–Taqre There is on the bank of the Gangā (Bhāgīrathī)   Ga*Da]kU==$=–NaaiMNa
PavRTae on the Gridhra-kūta (‘vulture-peak’) mountain ( =PavRTa=)   MahaNa( PakR==$=q–v*+a" a big
Parkatī  tree.   TaSYa k==ae$=re In its  hollow   GailTa–Na%–NaYaNa" with broken claws and
eyesight    JarÓv–NaaMaa Ga*Da]" Pa[iTavSaiTa the  vulture  Jaradgava  (‘old  bull’)  lives. AQa
k*==PaYaa Tad(–JaqvNaaYa Now, out of mercy (=k*==Paa=), for his living   Tad(–v*+a–vaiSaNa" Pai+a<a"
the birds residing in that tree   Sv–AaharaTa( from their own food   ik==iÄd( ik==iÄd(
oÖ*TYa setting apart each a little   TaSMaE ddiTa they would give it to him.   TaeNa ASaaE
JaqviTa By that he would live   TaezaMa( Xaavk==–r+aaMa( c k==raeiTa and do the protection of
their babies.

AQa k==daicd( dqgaRk==<aR–NaaMaa MaaJaaRr" Once the cat Dīrghakarna (‘long-eared’)   Pai+a–
Xaavk==aNa( >a+aiYaTauMa( to eat the baby birds   Ta}a AaGaTa" it came there.   TaTa" TaMa( AaYaaNTaMa(
d*îa Then,  seeing him (the cat)  approaching   >aYa–AaTaŒ" Pai+a–XaavkE==" by the  fear-
stricken baby birds [in the tree]   k==aelahl" k*==Ta" a loud sound was made. Tad( é]uTva
JarÓveNa o¢==Ma( Hearing this [sound], it was said by Jaradgava:   k==" AYaMa( AaYaaiTa Who
is this coming?   Ga*Da]Ma( AvlaeKYa Seeing the vulture   dqgaRk==<aR" Sa–>aYaMa( Aah [the cat]
Dīrghakarna said [to  himself]  in  fear:    ha, hTa" AiSMa Alas!  I  am dead.    AQava
However: 

TaavÙYaSYa >aeTaVYa& YaavÙYaMaNaaGaTaMa(===) AaGaTa& Tau >aYa& vq+Ya Nar" ku==YaaRÛQaaeicTaMa(===))48

wiTa AalaeCYa TaMa( oPaSa*TYa Considering thus and approaching him   Ab]vqTa( [the cat]
said [to the vulture Jaradgava]:   AaYaR, TvaMa( Ai>avNde Sir! I praise you. Ga*Da]" AvdTa( –
k==" TvMa( The vulture said: Who are you?   Sa" AvdTa( – MaaJaaRr" AhMa( He said: I am a
cat.   Ga*Da]" b]UTae – dUrMa( APaSar The vulture said: Go far away!   Naae ced( hNTaVYa" AiSa MaYaa If
not, then you are to be killed by me. MaaJaaRr" AvdTa( The cat said:

é[UYaTaaMa( TaavTa( Mad(–vcNaMa( First hear my words!   A}a Ga®a–Taqre Here at the bank of the
Gangā   caNd]aYa<a–v]TaMa( AacrNa( observing the vow (=v[Ta=) of Cāndrāyana (a difficult
fast)   AhMa( iTaïaiMa I dwell. YaUYaMa( DaMaR–jaNa–rTaa" You are devoted to the knowledge of
Dharma (duty, virtue)   wiTa Pai+a<a" SaveR thus all birds   SavRda Pa[STauviNTa always declare
before me.   ATa" Therefore   >avÙy" from You   DaMaRMa( é[aeTauMa( to hear about Dharma



wh AaGaTa" I have come here. >avNTa" c But You   MaaMa( AiTaiQaMa( me, a guest (=AiTaiQa=)
hNTauMa( oÛTaa" You are ready to kill.

Ga*Da]" AvdTa( The vulture said:   MaaJaaRr" ih Maa&Sa–åic" A cat is fond of flesh.   Pai+a–
Xaavk==a" c A}a iNavSaiNTa And here are living the babies of the birds.   TaeNa AhMa( WvMa(
b]vqiMa Therefore I would speak so [before]. Tad( é]uTva Hearing that [excuse]   MaaJaaRr"
>aUiMaMa( SPa*îa the cat, after touching the earth ( =>aUiMa=)   k==<aaŒ SPa*XaiTa touches the ears
(=k==<aR=) (a gesture indicating innocence).   WvMa( ivìaSYa After thus creating confidence
Sa" MaaJaaRr" Taå–k==ae$=re iSQaTa" that cat would stay in the hollow of the tree.

TaTa" idNaezu GaC^TSau Then, as days (=idNa=) were passing   Pai+a–Xaavk==aNa( Sv–k==ae$=rMa( AaNaqYa
bringing baby-birds to his hollow   ASaaE Pa[TYahMa( %adiTa he (the cat) eats everyday. TaTa"
iJajaSaa SaMaarBDaa here and there an enquiry (=iJajaSaa=) was started.   Tad( PairjaYa On
understanding this   MaaJaaRr"PalaiYaTa" the cat fled.   PaêaTa( Ta}a Taå–k==ae$=re Later, there in
the hollow of the  tree    Pai+ai>a" by the  birds    Xaavk==–ASQaqiNa Pa]aPTaaiNa the bones
(=AiSQa=) of the babies were found. ANaeNa Wv Xaavk==a" :aaidTaa" ‘By him (the vulture)
alone the babies were eaten’   wiTa SavŒ" Pai+ai>a" iNaiêTYa after this was concluded by all
the birds   Sa" Ga*Da]" VYaaPaaidTa" that vulture was killed.

4 – cont.

ATa" AhMa( b]vqiMa Therefore I say:   AjaTa–ku==l–XaqlSYa wTYaaid To one of unknown
family and character etc. [residence should not be given]. wiTa Aak==<YaR Hearing this
Sa" JaMbuk==" Sa–k==aePaMa( Aah that jackal said with anger:   >avaNa( AiPa You [crow] also
AjaTa–ku==l–Xaql" Wv AaSaqTa( were of unknown family and character.

AYa& iNaJa" Parae veiTa Ga<aNaa lgauceTaSaaMa(===) odarcirTaaNaa& Tau vSauDaEv ku==$u=Mbk==Ma(===))49

YaQaa c AYaMa( Ma*Ga" MaMa bNDau" And as this deer is my friend   TaQaa >avaNa( AiPa so are You
too. Ma*Ga" Ab]vqTa( The deer  said:    ik==Ma( ANaeNa otaraetare<a What  is  the  use  of  such
argumentation?   SavŒ" Wk==}a With all together   Sau%Ma( happily   SQaqYaTaaMa( we should
stay.   k==ake==Na o¢==Ma( – WvMa( ASTau The crow said: So be it!

Wk==da Xa*Gaal" b]UTae Once  the jackal  said  [to  the  deer]:    Sa%e Ma*Ga Deer,  my friend!
WTaiSMaNa( Wv vNae In this very forest   +ae}aMa( AiSTa is a field (=+ae}a=).   Tad( dXaRYaaiMa I will
show it. TaQaa k*==Tae SaiTa That being done   Ma*Ga" Pa[TYahMa( Ta}a GaTva the deer, going there
daily   SaSYaMa( %adiTa would eat the grain.   TaTa" Then   +ae}a–PaiTaNaa by the owner (=PaiTa=)
of the field   PaaXaa" Ta}a YaaeiJaTaa" snares were fixed there. Ta}a crNa( PaaXaE" bÖ" Walking
there and being caught by the snares   Ma*Ga" AicNTaYaTa( the deer thought:   VYaaDa–PaaXaaTa(



From the hunter’s net   iMa}aaTa( ANYa" other than a friend   k==" MaaMa( }aaTauMa( SaMaQaR" who is
able to deliver me?

A}a ANTare JaMbuk==" Ta}a AaGaTYa Soon the jackal came there   AicNTaYaTa( and thought:
ASQaqiNa The bones   MaMa >aaeJaNaaiNa >aivZYaiNTa will be my meals. Ma*Ga" And that deer   TaMa(
d*îa oçaiSaTa" b]UTae delighted after seeing him (the jackal), said:   Sa%e Friend!   i^iNDa
TaavTa( MaMa bNDaNaMa( Cut my bond now!   YaTa" Because:

AaPaTSau iMa}a& JaaNaqYaad( r<ae XaUrMa*<ae XauicMa(===) >aaYaa| +aq<aezu ivtaezu VYaSaNaezu c baNDavaNa(===))50

JaMbuk==" Aaha – Sa%e The jackal said: O friend!   SNaaYau–iNaiMaRTaa" PaaXaa" The snares (=PaaXa=)
are made of intestines,   k==QaMa( WTaaNa( dNTaE" SPa*XaaiMa how can I touch them with the teeth
(=dNTa=)? ANaNTarMa( Sa" k==ak==" Then the crow   Ma*GaMa( the deer   AiNvZYaNa( searching   TaQaa–
ivDaMa( TaMa( d*îa [and then] finding him (the deer) in such a state   ovac – Sa%e===´ he (the
crow) said: O friend!   o¢==Ma( Wv MaYaa PaUvRMa( I have told it before!

duJaRNaeNa SaMa& Sa:Ya& vEr& caiPa Na k==arYaeTa(===) oZ<aae dhiTa ca®ar" XaqTa" k*==Z<aaYaTae k==rMa(===))51

Sa%e Ma*Ga O friend deer!   TvMa( AaTMaaNaMa( Ma*TavTa( SaNdXYaR Showing yourself as if dead
iTaï be still!   Yada AhMa( XaBdMa( k==raeiMa When I make a sound (=XaBd=)   Tada oTQaaYa then,
getting up   TvMa( SaTvrMa( PalaiYaZYaSae you should quickly flee. Ma*Ga" TaQaa Wv The deer
exactly   k==ak==–vcNaeNa iSQaTa" stayed by the words of the crow.   TaTa" +ae}a–PaiTaNaa Then by
the field-owner   TaQaa–ivDa" Ma*Ga" Aalaeik==Ta" the deer was seen in that state. Aa" SvYaMa(
Ma*Ta" AiSa ‘Ah, you are dead of yourself!’   wiTa o¤a After thus saying   Ma*GaMa( bNDaNaaTa(
MaaeciYaTva freeing the deer from the snare   SaYaTNa" b>aUv he was bussy. Ma*Ga" k==ak==SYa
XaBdMa( é[uTva The deer, hearing the sound of the crow   SaTvrMa( oTQaaYa PalaiYaTa" quickly
getting up, fled. TaMa( oiÕXYa Seeing him (the deer)   TaeNa +ae}a–PaiTaNaa by that field-owner
Pa[k==aePaaTa( i+aáeNa thrown in anger   lGau@eNa Xa*Gaal" VYaaPaaidTa" by a stick the jackal was
killed.

2 – cont.

ATa" AhMa( b]vqiMa Therefore  I  (the  mouse  Hiranyaka)  say:    >a+Ya–>a+ak==Yaae" Pa[qiTa"
wTYaaid Love between the food and its eater, etc. [causes misfortune].   lgauPaTaNak==" b]UTae
Laghupatanaka said:   Tav Üair at your door (=Üar(=)   AaTMaaNaMa( VYaaPaadiYaZYaaiMa wiTa I
will kill myself. Tad(–vcNaMa( Aak==<YaR Hearing these words   ihr<Yak==" Aah Hiranyaka
said:    AaPYaaiYaTa" AhMa( I  am  pleased    >avTaaMa( WTaeNa vcNa–AMa*TaeNa by  this  your
nectarian word. TaTa" Pa[>a*iTa Beginning from that time   ku==Xal–Pa[XNaE" with nice questions
(=Pa[XNa=)   ik==YaTa( k==al" AiTavTaRTae some time would pass.   Wk==da lgauPaTaNak==" ihr<Yak==Ma(
Aah One day, Laghupatanaka spoke to Hiranyaka:



Sa%e Friend!    vaYaSaSYa wdMa( SQaaNaMa( For  a  crow this  place (=SQaaNa=)    k==íTar–l>Ya–
AaharMa( is more difficult for getting food.   Tad( WTad( PairTYaJYa Therefore, leaving this
[place]   SQaaNa–ANTarMa( GaNTauMa( wC^aiMa I want to go to another place.   ihr<Yak==" b]UTae
Hiranyaka said:

SQaaNa>a]ía Na Xaae>aNTae dNTaa" ke==Xaa Na%a Nara"==) wiTa ivjaYa MaiTaMaaNa( SvSQaaNa& Na PairTYaJaeTa(==))52

k==ak==" b]UTae – iMa}a The crow said: Friend!   k==aPauåzSYa vcNaMa( WTad( This is the word of a
coward.   YaTa" Because:

SQaaNaMauTSa*JYa GaC^iNTa iSa&ha" SaTPauåza" GaJaa"=) Ta}aEv iNaDaNa& YaaiNTa k==ak==a" k==aPauåza" Ma*Gaa"=))53

ihr<Yak==" b]UTae – iMa}a Hiranyaka said: Friend!   Kv GaNTaVYaMa( Where will you go?

clTYaeke==Na PaadeNa iTaïTYaeke==Na buiÖMaaNa(===) NaaSaMaq+Ya Par& SQaaNa& PaUvRMaaYaTaNa& TYaJaeTa(===))54

vaYaSa" b]UTae – iMa}a The crow said: Friend!   AiSTa d<@k==–Ar<Yae There is in the Dandaka
forest    k==PaURr–GaaEr–Ai>aDaaNaMa( Sar" a  lake  known  as  Karpūra-gaura  (‘camphor-
yellowish’).   Ta}a There   Mae iPa[Ya–Sauôd( my long-time-acquired (old) and dear friend
MaNQar–Ai>aDaaNa" kU==MaR" the tortoise (=kU==MaR=) Manthara   Pa[iTavSaiTa lives. AQa vaYaSa" TaeNa
iMa}ae<a Sah Then the crow, with his friend   TaSYa SarSa" SaMaqPaMa( YaYaaE went to the vicinity
of that lake. TaTa" MaNQar" Aah Then Manthara said:

oPaaiJaRTaaNaa& ivtaaNaa& TYaaGa Wv ih r+a<aMa(===) Ta@aGaaedrSa&SQaaNaa& Parqvah wvaM>aSaaMa(===))55

AiTaSaÄYa–Xaql" AYaMa( JaMbuk==" The overaccumulating jackal ( =JaMbuk===)   DaNauza hTa" was
killed by the bow (=DaNauSa(=).   TaaE AahTau" – k==QaMa( WTad( The two (crow and mouse) said:
How was this?   MaNQar" k==QaYaiTa Manthara says:

6 – Jambuka

AaSaqTa( There was   >aErv" NaaMa VYaaDa" a hunter named Bhairava.   Sa" c Wk==da He once
DaNau" AadaYa taking the bow   ivNDYaa–A$=vq–MaDYaMa( GaTa" went inside the forest of the
Vindhyā [mountains].   Ta}a TaeNa Wk==" Ma*Ga" VYaaPaaidTa" There by him one deer was killed.
TaTa" Then   TaeNa by him   XaUk==r" d*í" a fierce boar was seen.   TaTa" Ma*GaMa( >aUMaaE iNaDaaYa
Then, putting the deer down on the earth   TaeNa XaUk==r" Xare<a hTa" the boar was hit by
him with an arrow.   XaUk==re<a AiPa hTa" [But] by the boar (=XaUk==r=) also being hit   Sa"
VYaaDa" that hunter   PaPaaTa he died (‘fell’).   AQa TaYaae" Paad–AaSf==alNaeNa Now, by their
both foot-trampling   Wk==" SaPaR" AiPa Ma*Ta" one snake (=SaPaR=) also died.

A}a ANTare Thereafter   dqgaRrav" NaaMa JaMbuk==" a jackal named Dīrgha-rāva (‘long-howl’)
TaaNa( Ma*TaaNa( Ma*Ga–VYaaDa–SaPaR–XaUk==raNa( those dead deer, hunter, snake and boar   APaXYaTa( he
saw.   AalaeKYa AicNTaYaTa( c Seeing them he thought: Pa[QaMa–bu>au+aaYaaMa( In the first



hunger   wdMa( iNa"Svadu SNaaYau–bNDaNaMa( this tasteless sinew-string (=bNDaNa=)   k==aed<@–lGNaMa(
%adaiMa which is fixed to the bow I eat. (Why leave it for someone else to eat?)   wiTa
o¤a TaQaa Ak==raeTa( Speaking thus, he did so. TaTa" i^‘ae SNaaYau–bNDaNae Then, when the
sinew-string was cut   d]uTaMa( oTPaiTaTaeNa DaNauza by the bow who was quickly jumping up
ôid iNai>aR‘a" being pierced in the heart (=ôd(=)   Sa" dqgaRrav" PaÄTvMa( GaTa" that jackal
Dīrgharāva attained death (=PaÄTv_the ‘fivefold state’, when the body is dissolved into
the five elements).

2 – cont.

ATa" AhMa( b]vqiMa Therefore I say:

Sau%MaaPaiTaTa& SaeVYa& du"%MaaPaiTaTa& TaQaa===) c§==vTPairvTaRNTae du"%aiNa c Sau%aiNa c===))56

1 – cont.

AQa raJa–Pau}aE" Sa–AaNaNdMa( o¢==Ma( Now the princes spoke with delight:   SaveR é[uTavNTa"
Saui%Na" vYaMa( Hearing it, we are all happy.   iSaÖMa( Na" SaMaqihTaMa( Our (=Na"=, from ASMad(=)
aspiration has been fulfilled.

52. Ramayana57

é[qPaiTa& Pa[i<aPaTYaah& é[qvTSaaiªTav+aSaMa(==) é[qraMaaedNTaMaa:YaaSYae é[qvaLMaqik==Pa[k==IiTaRTaMa(==))58

Paura ivé[vSa" Pau}aae rav<aae NaaMa ra+aSa"===) AaSaqdSYaaNauJaaE caSTaa& ku==M>ak==<aRiv>aqz<aaE===))59

Tae Tau Taqv]e<a TaPaSaa Pa[TYa+aqk*==TYa veDaSaMa(===) viv]re c vraiNaíaNa( ASMaadaié[TavTSalaTa(===))60

rav<aae MaaNauzadNYaEr( AvDYaTv& TaQaaNauJa"===) iNadeRvTveC^Yaa iNad]a& ku==M>ak==<aaeR==_v*<aqTa c===))61

iv>aqz<aae ivZ<au>ai¢&== vv]e SatvGau<aaiNvTa"===) Tae>Ya WTaaNvraNdtva Ta}aEvaNTadRDae Pa[>au"===))62

rav<aSTau TaTaae GaTva r<ae iJaTva DaNaaiDaPaMa(===) lªaPaurq& PauZPak&== c ôTva Ta}aavSaTSau%Ma(===))63

AaSaqÕXarQaae NaaMa SaUYaRv&Xae_Qa PaaiQaRv"=) >aaYaaRiSTaóae_iPa lBßaSaaE TaaSau le>ae Na SaNTaiTaMa(=))64

TaTa" SauMaN}avcNaad( ‰ZYaXa*É& Sa >aUPaiTa"===) AaNaqYa Pau}ak==aMaeiíMa( Aare>ae SaPauraeihTa"===))65

PaU<aeR k==ale==_Qa  k==aESaLYaa SaÂNaaM>aaeJa>aaSk==rMa(===)  AJaqJaNad]aMacNd]& kE==ke==Yaq >arTa& TaQaa===))66

TaTaae l+Ma<aXa}augNaaE SauiMa}aaJaqJaNaTSauTaaE===) Ak==arYaiTPaTaa Taeza& JaaTak==MaaRidk&== iÜJaE"===))67

TaTaae vv*iDare==_NYaaeNYa& iòGDaaêTvar Wv Tae===) Sak==laSau c ivÛaSau NaEPau<YaMai>alei>are===))68

TaTa" k==daicdaGaTYa  ivìaiMa}aae  MahaMauiNa"===)  YaYaace  Yajr+aaQa|  raMa&  Xai¢==DaraePaMaMa(===))69

viSaïvcNaad]aMa& l+Ma<aeNa SaMaiNvTaMa(===)  k*==C \̂e<a Na*PaiTaSTaSYa k==aEiXak==SYa k==re ddaE===))70

TaaE Ga*hqTva TaTaae GaC^Na( blaMaiTabla& TaQaa===) Añai<a c SaMaGa]ai<a Taa>YaaMauPaiddeXa Sa"===))71

GaC^NSahaNauJaae raMa" k==aEiXake==Na Pa[caeidTa"===) Taa@k==aMa( AvDaqÖqMaaNa( laek==Paq@NaTaTParaMa(===))72

TaTa" iSaÖaé[Ma& Pa[aPYa k==aEiXak==" Sahragav"===) Aßr& c SaMaare>ae ra+aSaaê SaMaaGaMaNa(===))73



ragavSTau TaTaae==_ñe<a i+aPTva MaarqcMa<aRve===) SaubahuPa[Mau%aNhTva Yaj& caPaalYaNMauNae"===))74

k==aEiXake==Na TaTaae raMaae NaqYaMaaNa" SahaNauJa"===) AhLYaaXaaPaiNaMaaeR+a& k*==Tva SaMPa[aPa MaEiQalMa(===))75

JaNake==NaaicRTaae  raMa"  k==aEiXake==Na  Pa[caeidTa"===)  SaqTaaiNaiMataMaaNaqTa&  b>aÅ  DaNaurEìrMa(===))76

TaTaae dXarQa& dUTaEr( AaNaaYYa iMaiQalaiDaPa"===) raMaaid>YaSTaTSauTae>Ya" SaqTaaÛa" k==NYak==a ddaE===))77

Tadak==<YaR DaNau>aRÉMa( AaYaaNTa& raez>aqz<aMa(===) iviJaTYa >aaGaRv& raMaMa( AYaaeDYaa& Pa[aPa ragav"===))78

TaTa" SavRJaNaaNaNd& ku==vaR<aêeiíTaE" SvkE=="===) TaaMaDYauvaSa k==aku==TSQa" SaqTaYaa SaihTa" Sau%Ma(===))79

wiTa é[qraMaaedNTae balk==a<@" SaMaaá"===)80

TaTa" Pa[k*==iTai>a" Saak&== MaN}aiYaTva Sa >aUPaiTa"===) Ai>azek==aYa raMaSYa SaMaare>ae MaudaiNvTa"===))81

kE==ke==Yaq  Tau  MahqPaal&  MaNQaradUizTaaXaYaa===)  vrÜYa&  Paura  dta&  YaYaace  SaTYaSaÉrMa(===))82

vNavaSaaYa raMaSYa raJYaaPTYaE >arTaSYa c===) TaSYaa vrÜYa&  k*==C^\Ma( ANauJaje MahqPaiTa"===))83

raMa& TadEv kE==ke==Yaq vNavaSaaYa caidXaTa(===) ANaujaPYa GauæNSavaRNa( iNaYaRYaaE c vNaaYa Sa"===))84

d*îa Ta& iNaGaRTa& SaqTaa l+Ma<aêaNauJaGMaTau"===) SaNTYaJYa SvGa*haNSaveR PaaEraêaNauYaYaud]uRTaMa(===))85

SaariQa& Sai‘aMaN}YaaSaaE SaqTaal+Ma<aSa&YauTa"===) GauheNaaNaqTaYaa Naava SaNTaTaar c JaaövqMa(===))86

>arÜaJaMauiNa& Pa[aPYa Ta& NaTva TaeNa SaTk*==Ta"===) ragavSTaSYa iNadeRXaac(  ic}akU==$=e==_vSaTSau%Ma(===))87

AYaaeDYaa& Tau TaTaae GaTva SauMaN}a" Xaaek==ivûl"===) raje NYavedYaTSav| ragavSYa ivceiíTaMa(===))88

Tadak==<YaR SauMaN}aae¢&== raJaa du"%ivMaU!Daq"===) raMaraMaeiTa ivlPaNa( deh& TYa¤a idv& YaYaaE===))89

AMaaTYaEêaeÛMaaNaae==_iPa raJYaaYa >arTaSTada===) vNaaYaEv YaYaaE raMaMa( AaNaeTau& NaaGarE" Sah===))90

cTaudRXa SaMaa NaqTva PauNarEZYaaMYah& PaurqMa(===) wTYau¤a Paaduke== dtva Ta& raMa" Pa[TYaYaaPaYaTa(===))91

Ga*hqTva Paaduke== TaSMaad( >arTaae dqNaMaaNaSa"===) NaiNdGa]aMae iSQaTaSTaa>Yaa& rr+a c vSauNDaraMa(===))92

ragavSTau iGareSTaSMaad( GaTvai}a&  SaMavNdTa===) TaTPaÒq Tau Tada SaqTaa& >aUz<aE" SvEr>aUzYaTa(===))93

oizTva Tau iNaXaaMaek==aMa( Aaé[Mae TaSYa ragav"===) ivveXa d<@k==ar<Ya& SaqTaal+Ma<aSa&YauTa"===))94

wiTa é[qraMaaedNTae AYaaeDYaak==a<@" SaMaaá"===)

v]JaNvNaeNa k==aku==TSQaae ivraDa& iviDacaeidTaMa(===) SadaraNauJaMaaTMaaNa& hrNTaMavDaqtada===))95

Xar>aÉaé[Ma& Pa[aPYa SvGaRiTa& TaSYa vq+Ya Sa"===) Pa[iTaJaje ra+aSaaNaa& vDa& MauiNai>ariQaRTa"===)) 96

TaSMaaÓTva SauTaq+<a& c Pa[<aMYaaNaeNa PaUiJaTa"===) AGaSTYaSYaaé[Ma& Pa[aPYa Ta& NaMaaMa rgaUtaMa"===))97

raMaaYa vEZ<av& caPaMa( WeNd]& TaU<aqYauGa& TaQaa===) b]aø& cañ& c %É& c Pa[ddaE ku==M>aSaM>av"===))98

TaTa" PaÄv$=q& Pa[aPYa Ta}a l+Ma<aiNaiMaRTaaMa(===) Pa<aRXaalaMaDYauvaSa SaqTaYaa SaihTa" Sau%Ma(===))99

Ta}aa>YaeTYaEk==da raMa& vv]e XaUPaR<a%ai>ak==a===) TaiàrSTaa l+Ma<a& c vv]e Saae=_iPa iNarak==raeTa(===))100

raMaMaev TaTaae  vv]e  k==aMaaTaaR  k==aMaSaià>aMa(===)  PauNaê iDa¡*==Taa TaeNa  SaqTaaMa>Yad]vd]uza===))101

l+Ma<aeNa Tada raezaTa( k[==taé[v<aNaaiSak==a===) Saa Tau GaTva JaNaSQaaNa& %raYaETa‘YavedYaTa(===))102

Tadak==<YaR %r" §u==Öae ragav& hNTauMaaYaYaaE===) dUz<ai}aiXaraeMau:YaEr( YaaTauDaaNaE" SaMaiNvTa"===))103

TaT+a<a& l+Ma<ae SaqTaa& iNaDaaYa rgauNaNdNa"===) %r& SahaNauGa& Sa«ye JagaaNa lgauiv§==Ma"===))104



TaTa" XaUPaR<a%a GaTva lªa& Xaaek==SaMaiNvTaa===) NYavedYad]av<aaYa v*taaNTa& SavRMaaidTa"===))105

TaC^\uTva rav<a" SaqTaa& hTau| k*==TaMaiTaSTada===)  MaarqcSYaaé[Ma&  Pa[aPYa SaahaYYae TaMacaedYaTa(===))106

Saae=_iPa Sv<aRMa*Gaae >aUTva SaqTaaYaa" Pa[Mau%e=_crTa(===) Saa Tau Ta& Ma*GaMaahTau| >aTaaRr& SaMaYaacTa===))107

iNaYauJYa l+Ma<a&  SaqTaa&  ri+aTau&  rgauNaNdNa"===)  ANvGaC^NMa*Ga&  TaU<a|  d]vNTa&  k==aNaNaaNTare===))108

ivVYaaDa c Ma*Ga& raMa" Sa iNaJa& æPaMaaiSQaTa"==) ha SaqTae l+Ma<aeTYaev& ådNPa[a<aaNSaMaTYaJaTa(===))109

WTadak==<YaR vEdeùa l+Ma<aêaeidTaae >a*XaMa(===) Tad]+aa& devTaa" Pa[aQYaR Pa[YaYaaE ragavaiNTak==Ma(===))110

TadNTar& SaMaaSaaÛ rav<aae YaiTaæPaDa*Ta(===) SaqTaa& Ga*hqTva Pa[YaYaaE GaGaNaeNa MaudaiNvTa"===))111

TaTaae Ja$=aYauralaeKYa NaqYaMaaNaa& Tau JaaNak==IMa(===) Pa[ahrd]av<a& Pa[aPYa Tau<@Pa+aNa%E>a*RXaMa(===))112

i^tvENa& cNd]haSaeNa PaaTaiYaTva c >aUTale===) Ga*hqTva rav<a" SaqTaa& Pa[aivXaiàJaMaiNdrMa(===))113

AXaaek==viNak==aMaDYae  Sa&SQaaPYa JaNak==aTMaJaaMa(===)  rav<aae ri+aTau& cENaa& iNaYauYaaeJa iNaXaacrq"===))114

hTva raMaSTau MaarqcMa( AaGaC^àNauJaeirTaaMa(===)  vaTaaRMaak==<YaR du"%aTaR" Pa<aRXaalaMauPaaGaMaTa(===))115

Ad*îa Ta}a  vEdehq&  ivicNvaNaae  vNaaNTare===)  SahaNauJaae  Ga*Da]raJa&  i^àPa+a&  ddXaR  Sa"===))116

TaeNaae¢==a& JaaNak==IvaTaa| é[uTva PaêaNMa*Ta& c TaMa(==) dGßa SahaNauJaae raMaXa( c§e== TaSYaaedk==i§==YaaMa(==))117

wiTa é[qraMaaedNTae Aar<Yak==a<@" SaMaaá"===)

hNauMaaNaQa SauGa]qviNaidRíae raMal+Ma<aaE===) Pa[aPYa jaTva Tau v*taaNTa& TaeNa TaaE SaMaYaaeJaYaTa(===))118

TaTaae raMaSYa v*taaNTa& SauGa]qvaYa iNaveÛ Sa"===) Sa:Ya& c k==arYaaMaaSa TaYaae" Paavk==SaiàDaaE===))119

Pa[iTaJaje Tada raMaae hiNaZYaaMaqiTa vailNaMa(===) dXaRiYaZYaaiMa vEdehqMa( wTYaNYaeNa c Sa&é[uTaMa(===))120

heMaMaalq TaTaae valq TaarYaai>aihTa& ihTaMa(===) iNarSYa ku==iPaTaae >a]a}aa r<a& c§e== Saudaå<aMa(===))121

ba<aeNa vailNa& raMaae ivd(ßa >aUMaaE NYaPaaTaYaTa(=) Saae_iPa raMa wiTa jaTva TYa¤a deh& idv& YaYaaE=))122

SauGa]qvae ragav& d*îa vcNaataSYa vaNaraNa(===) NYaYau» SaqTaaMaNveíuMa( AaXaaSau cTaSa*ZviPa===))123

TaTaae hNauMaTPa[Mau%a vaNara di+a<aa& idXaMa(===) GaTva SaqTaa& ivicNvNTa" PavRTa& ivNDYaMaaPNauvNa(===))124

SaMaYaaiTa§==Maata}a c§u==" Pa[aYaaePaveXaNaMa(===) Tae_}a SaMPaaiTaNaa Pa[ae¢==a& SaqTaavaTaa| c Xaué[uvu"===))125

wiTa é[qraMaaedNTae ik==iZk==NDaak==a<@" SaMaaá"===)

Ai>avNÛaQa Sak==laNa( AMaraNPavNaaTMaJa"===) Pauâuve c iGareSTaSMaad( ivlºiYaTauMa<aRvMa(===))126

Sa SaMauçºy MaENaak&== SaurSaaMai>avNÛ c===) iNahTYa iSa&ihk==a& NaqTYaa Paar& Pa[aPa MahaedDae"===)) 127

lªaiDadevTaa& iJaTva Taa& Pa[ivXYaaiNalaTMaJa"=) SaqTaa& ivicNvàd]a+aqNa( iNad]a<a& iNaiXa rav<aMa(==))128

APaXYa&STa}a  vEdehq& ivicNvaNaSTaTaSTaTa"===) AXaaek==viNak==a&  GaTva SaqTaa& i:a‘aa& ddXaR Sa"===))129

PaadPa& k==iÄdaåù TaTPalaXaE" SauSa&v*Ta"===) AaSTae SMa MaaåiTaSTa}a SaqTaeYaiMaiTa TakR==YaNa(===))130

rav<aSTau  Tada>YaeTYa  MaEiQalq&  MadNaaidRTa"===)  >aaYaaR  >av MaMaeTYaev&  bhuDaa  SaMaYaacTa===))131

iNaGaRTae rav<ae SaqTaa& Pa[lPaNTaq& Sa MaaåiTa"===) o¤a raMaSYa v*taaNTa& Pa[ddaE ca®ulqYak==Ma(===))132

TaTSaMaadaYa vEdehq ivlPYa c >a*Xa&  PauNa"===) cU@aMai<a& ddaE TaSYa k==re Saa MaaåTae" iPa[YaMa(===))133

NaqiTaMaaNSaae_iPa SaiÄNTYa b>aÅaePavNa& c TaTa(===) A+aadqiNa c r+aa&iSa bhUiNa SaMare_vDaqTa(===))134



TaTa"  Xa§==iJaTaa  YauÖe  bÖ" PavNaNaNdNa"===)  Pa[TaaPa&  rgauNaaQaSYa  rav<aaYa  NYavedYaTa(===))135

r+aaedqiPaTala®Ul"  Sa  Tau  lªaMaXaezTa"===)  dGßa  SaaGarMautaqYaR  vaNaraNSaMauPaaGaMaTa(===))136

Sa GaTva vaNarE" Saak&== ragavaYaaTMaNaa k*==TaMa(===) iNavediYaTva Sak==l& ddaE cU@aMai<a& c TaMa(===))137

wiTa é[qraMaaedNTae SauNdrk==a<@" SaMaaá"===)

AQaaSa«yE" k==iPaGa<aE" SauGa]qvPa[Mau%E" Sah===) iNaYaRYaaE ragavSTaU<a| Taqr& Pa[aPa MahaedDae"===))138

Tada iv>aqz<aae >a]a}aa TYa¢==ae raMaMauPaaGaMaTa(===) lªaiDaPaTYae=_>YaizÄd( WNa& raMaae=_irMadRNa"===))139

dtaMaaGaR" SaMaud]e<a Ta}a SaeTau& NaleNa Sa"===) k==ariYaTva TaeNa GaTva Sauvel& Pa[aPa PavRTaMa(===))140

TaTaae ragaviNaidRía NaqlMau:Yaa" âvÉMaa"===) ååDau" SavRTaae lªa& v*+aPaaza<aPaa<aYa"===))141

rav<aSYa iNaYaaeGaeNa iNaGaRTaaNYauiDa ra+aSaaNa(===) Pa[hSTaPa[Mau%aNhTva NaeduSTae iSa&hiv§==Maa"===))142

ravi<aSTau Tada>YaeTYa SaMare raMal+Ma<aaE===) NaNaah NaaGaPaaXaeNa NaaGaairSTaaE VYaMaaecYaTa(===))143

rav<aae=_iPa TaTaae YauÖe ragave<a ParaiJaTa"===) ku==M>ak==<a| Pa[baeDYaaXau raMa& hNTau& NYaYau» c===))144

TaTaae vaNarSaºa&ê >a+aYaNTa& iNaXaacrMa(===) wNd[e<aaS}ae<a raMaae==_iPa iNaJagaaNa r<ae >a*XaMa(===))145

TaTaae rav<aSaiNdí" Xak[==iJad[agavaE r<ae====) b[øaS}ae<a c TaaE bÖa vaNara&êavDaqC^rE"===))146

AQa JaaMbvTaae vaKYaad( GaTva caEziDaPavRTaMa(===) MaaåiTaêaEzDaqSTa}aad*îa k==aePa& ck==ar Sa"===))147

>aUDar& Ta& SaMauTPaa$=y Ga*hqTva PauNaraGaTa"===) TaaSaa& GaNDaeNa vE SavaRNa( ragavadqNaJaqvYaTa(===))148

k*==Tva icr& Ta}a YauÖMa( WeNd]e<aañe<a vE åza===) iXariêC^ed SaaEiMai}ar( dXaaNaNaSauTaSYa ih===))149

AQaaGaSTYaSYa vcNaad( rav<a& laek==k==<$=k==Ma(==) JagaaNa raMaae l+MaqvaNa( b]aøe<aañe<a Ta& r<ae==))150

iv>aqz<aSYa DaMaaRTMaa SaTYaSaNDa odarDaq"===) k==arYaaMaaSa l+MaqvaNa( ANauJaeNaai>azecNaMa(===))151

TaTa" PauZPak==Maaåù Sah iMa}aEJaRGaTPaiTa"===) >aaYaaRNauJaa>Yaa& SaihTa" ik==iZk==NDaa& Pa[aPa ragav"===))152

raMaae==_Qa Sah Sa®MYa >arTaeNaairgaaiTaNaa===) AYaaeDYaa& Pa[aivXataU<a| MaaTa*i>aêai>aNaiNdTa"===))153

AQaai>azek&== raMaSYa viSaïaÛa MaudaiNvTaa"===) SaihTaa MaiN}ai>aê§u==r( vSavae vaSav& YaQaa===))154

wiTa é[qraMaaedNTae YauÖk==a<@" SaMaaá"===)

raJaa  PaYaRGa]hqdev  >aaYaa|  rav<adUizTaaMa(===)  wTYajJaNavadeNa  raMaSTaTYaaJa  MaEiQalqMa(===))155

TaiÜidTvaQa vaLMaqik==r( AaNaqYaENaa& iNaJaaé[MaMa(==) ANTavRÒq& SaMaaìaSYa Ta}aEvavaSaYaTSau%Ma(==))156

‰izi>a" Pa[aiQaRTaSYaaQa ragavSYa iNaYaaeGaTa"===) Xa}augNaae lv<a& YauÖe iNahTYaENaaNaPaalYaTa(===))157

raMae heMaMaYaq& PaÒq& k*==Tva Yaj& ivTaNviTa===) AaNaqYa SaSauTaa& SaqTaa& TaSMaE Pa[aceTaSaae ddaE===))158

XaªyMaaNaa PauNaêEv& raMae<a JaNak==aTMaJaa===) >aUMYaa Pa[aiQaRTaYaa dta& ivvr& Pa[ivveXa Saa===))159

wiTa é[qraMaaedNTae otark==a<@" SaMaaá"===)

Wk==Xlaeik== raMaaYa<aMa(
  AadaE raMaTaPaaevNaaidGaMaNa& hTva Ma*Ga& k==aÄNa&   vEdehqhr<a& Ja$=aYauMar<a& SauGa[qvSaM>aaz<aMa(==)
  balqiNaGa[h<a& SaMaud[Tar<a& lªaPaurqdahNa&   Paêad[av<aku==M>ak==<aRhNaNaMaeTaiÖ raMaaYa<aMa(==))160



53. Association

“To render  the  construction  of  the  Samscred  language,  and its  emphatic  mode  of
expression, more familiar to their pupils,  the Guru employs various short sentences
clothed in Samscred verse,  which are called Shloga.  These verses  serve  not  only as
examples of the manner in which the words must be combined with each other, but
contain, at the same time, most excellent moral maxims, which are thus imprinted in
the minds of the young people as if in play; so that, while learning the language, they
are taught rules proper for forming their character, and directing their future conduct
in life. That the reader may be better enabled to conceive some idea of the morality of
the  Brahmans,  I  shall  here  subjoin  a  specimen  of  these  sentences.  ...  The  wounds
occasioned by a slanderous tongue occasion far more pain, and are much more difficult
to be healed, than those which proceed from fire and the sword. ... He who revenges an
injury enjoys a  pleasure which endures  only a day;  but  he who forgives  receives  a
satisfaction which will  accompany him through life.”  (Paulinus of St.  Bartholomew,
Austrian Carmelite missionary and Orientalist, 1748-1806)

Xlaeke==Na va TadDaeRNa TadDaaRDaaR+are<a va===) AbNDYa& idvSa& ku==YaaRd(== daNaaDYaYaNak==MaRi>a"===))161

Yaad*XaE"  Sai‘avSaiTa  Yaad*Xaa&êaePaSaevTae===)  Yaad*iGaC^eÀ  >aivTau&  Taad*G>aviTa  PaUåz"===))162

Indicators:
Aacar" ku==lMaa:YaaiTa deXaMaa:YaaiTa >aaz<aMa(=) SaM>a]Ma" SNaehMaa:YaaiTa vPaura:YaaiTa >aaeJaNaMa(=))163

TauZYaiNTa >aaeJaNae  ivPa[a  MaYaUra  gaNaGaiJaRTae===)  SaaDav" ParSaMPataaE  %la" ParivPaitazu===))164

MaU%aR<aa& Pai<@Taa ÜeZYaa iNaDaRNaaNaa& MahaDaNaa"==) v]iTaNa" PaaPaXaqlaNaaMa( ASaTaqNaa& ku==liS}aYa"==))165

luBDaaNaa& Yaack==" Xa}aur( MaU%aRNaa& baeDak==ae irPau"=) Jaarñq<aa& PaiTa" Xa}auXa( caEra<aa& cNd]Maa irPau"=))166

    YaQaa cTaui>aR" k==Nak&== Parq+YaTae  iNagazR<aC^edNaTaaPaTaa@NaE"===)
    TaQaa cTaui>aR" Pauåz" Parq+YaTae  TYaaGaeNa XaqleNa Gau<aeNa k==MaR<aa===))167

    SvGaRiSQaTaaNaaiMah Jaqvlaeke==  cTvair icöaiNa vSaiNTa dehe===)
    daNaPa[Sa®ae MaDaura c va<aq  devacRNa& b]aø<aTaPaR<a& c===))168

iTaiTa+av" k==aåi<ak==a"  Sauôd" SavRdeihNaaMa(===)  AJaaTaXa}av"  XaaNTaa" SaaDav"  SaaDau>aUz<aa"===))169

    dird]Taa DaqrTaYaa ivraJaTae  ku==vñTaa Xau>a]TaYaa ivraJaTae===)
    k==dàTaa caeZ<aTaYaa ivraJaTae  ku==æPaTaa XaqlTaYaa ivraJaTae===))170

Gau<aae >aUzYaTae æPa& Xaql& >aUzYaTae ku==lMa(===) iSaiÖ>aURzYaTae ivÛa& >aaeGaae >aUzYaTae DaNaMa(===))
iNaGauR<aSYa hTa& æPa& du"XaqlSYa hTa& ku==lMa(===) AiSaÖSYa hTaa ivÛa ù>aaeGaeNa hTa& DaNaMa(===))171

Sva-Bhāva:
SavRSYa ih Parq+YaNTae Sv>aava NaeTare Gau<aa"===) ATaqTYa ih Gau<aaNSavaRNa( Sv>aavae MaUiDNaR vTaRTae===))172

daTa*Tv& iPa[Yav¢*==Tv& DaqrTvMauicTajTaa===) A>YaaSaeNa Na l>YaNTae cTvar" SahJaa Gau<aa"===))173

PaUvRe vYaiSa Ya" XaaNTa" Sa XaaNTa wiTa Mae MaiTa"===) DaaTauzu +aqYaMaa<aezu XaMa" k==SYa Na JaaYaTae===))174



To be avoided:
    iSa&hae VYaak==r<aSYa k==TauRrhrTa( Pa[a<aaiNPa[YaaNPaai<aNaer(
      MaqMaa&Saak*==TaMauNMaMaaQa SahSaa hSTaq MauiNa& JaEiMaiNaMa(===)
    ^NdaejaNaiNaiDa& JagaaNa Mak==rae velaTa$=e iPa®lMa(
      AjaNaav*TaceTaSaaMaiTaåza& k==ae==_QaRiSTarêa& Gau<aE"===))175

oPaSaGaeR==_NYac§e==  c dui>aR+ae  c >aYaavhe===) ASaaDauJaNaSaMPakeR==  Ya" PalaYaeTSa JaqviTa===))176

raehTae SaaYakE==ivRÖ& i^à& raehiTa caiSaNaa===) vcae duå¢&== bq>aTSa& Na Pa[raehiTa vaK=+aTaMa(===))177

Ahae %l>auJa®SYa ivParqTaae vDa§==Ma"===) k==<aeR lGaiTa caNYaSYa Pa[a<aErNYaae ivYauJYaTae===))178

duJaRNaSYa c SaPaRSYa vr& SaPaaeR Na duJaRNa"===) SaPaaeR d&XaiTa k==ale Tau duJaRNaSTau Pade Pade===))179

duJaRNaEåCYaMaaNaaiNa  SaMMaTaaiNa  iPa[Yaa<YaiPa===)  Ak==alku==SauMaaNaqv >aYa&  SaÅNaYaiNTa  ih===))180

Pa[<aYaaduPak==araÜa Yaae ivìiSaiTa Xa}auzu===) Sa Sauá wv v*+aaGa]aTa( PaiTaTa" Pa[iTabuDYaTae===))181

STaaeke==NaaeàiTaMaaYaaiTa STaaeke==NaaYaaTYaDaaeGaiTaMa(===) Ahae SauSad*Xaq ceía TaulaYaíe" %lSYa c===))182

Parae+ae  k==aYaRhNTaar&  Pa[TYa+ae  iPa[YavaidNaMa(===)  vJaRYaetaad*Xa&  iMa}a&  ivzku==M>a&  PaYaaeMau%Ma(===))183

    vr& Na raJYa& Na ku==raJaraJYa&  vr& Na iMa}a& Na ku==iMa}aiMa}aMa(===)
    vr& Na iXaZYaae Na ku==iXaZYaiXaZYaae  vr& Na dara Na ku==dardar"===))184

Xak==$=&  PaÄhSTaeNa  dXahSTaeNa  vaiJaNaMa(===)  hSTaq  hSTaSahóe<a  deXaTYaaGaeNa  duJaRNaMa(===))185

hSTaq AªuXaMaa}ae<a vaJaq hSTaeNa Taa@yTae===)  Xa*®q lGau@hSTaeNa %ÉhSTaeNa duJaRNa"===))186

Friends:
AaTaure VYaSaNae Pa[aáe dui>aR+ae Xa}auSaª$=e===) raJaÜare XMaXaaNae c YaiSTaïiTa Sa baNDav"===))187

ddaiTa Pa[iTaGa*õaiTa GauùMaa:YaaiTa Pa*C^iTa===) >au»e >aaeJaaYaTae cEv ziÍDa& Pa[qiTal+a<aMa(===))188



54. Dharma Defined

“They (Indians) are remarkably brave,  and superior in war to all  Asiatics;  they are
remarkable for integrity; they are so reasonable as seldom to have recourse to law suits,
and so honest as to require neither locks to their  doors nor writings to bind their
agreements. They are in the highest degree truthful.” (Lucius Flavius Arrian, Greek
historian and military commander, c. 87-150 CE)

DaMaR is derived from Da*=, ‘that which supports’, maintains, holds up – a ‘natural duty’ to
uphold society for the overall and ultimate best of all.
Daar<aaÖMaRiMaTYaahur(  DaMaeR<a ivDa*Taa" Pa]Jaa"===) Ya" SYaaÖar<aSa&Yau¢==" Sa DaMaR wiTa iNaêYa"===))189

DaMaR or duties can be grouped into:
(1) Virtues, described as four legs of DaMaR

(1) (2) (3) (4)
SaTYa dMa=, XaaEc daNa=, dYaa TaPa"=, ivÛa

regulated by ivvah Yaj Saura
vedSYaaePaiNazTSaTYa& SaTYaSYaaePaiNazd( dMa"===) dMaSYaaePaiNazd( daNa& daNaSYaaePaiNazTa( TaPa"===)
TaPaSaaePaiNazTa( TYaaGaSa( TYaaGaSYaaePaiNazTa( Sau:aMa(=))190

Maui¢==iMaC^iSa cetaaTa ivzYaaiNvzvTa( TYaJa===) +aMaaJaRvdYaaXaaEc& SaTYa& PaqYaUzviTPab===))191

SaTYa& MaaTaa iPaTaa jaNa& DaMaaeR >a]aTaa dYaa Sa%a==) XaaiNTa" PaTNaq +aMaa Pau}a" z@eTae MaMa baNDava"=))192

(2) Sv–DaMaR in society acc. to Gau<aüSv–>aav
(3) Tradition – esp. Sacraments (=Sa&Sk==ar=) in different stages of life, see 13. Samskara
(4) Law and Government, see 75. Government
(5) Religion – Worship (=>aGavÖMaR=) for Liberation (=Maae+a=), see 101. Yoga

There is  a concept, that  DaMaR repays five  Debts (=‰<a=).  Maha>aarTa divides  DaMaR into 4
external and 4 internal rules. In Yoga or Aía®–YaaeGa there is a similar division into YaMa
and iNaYaMa=. In SMa*iTa–XaaS}a=, DaMaR is divided into public welfare (=PaUTaR=) and rites (=wí=).

Although duties are eternal (=SaNaaTaNa–DaMaR=) for men, they are not the same for everyone;
and because  of  changing  circumstances  in  human  society,  certainly  not  a  set  of
doctrines, but liable to change.
k==ar<aaÖMaRMaiNvC êNa( Na laek==cirTa& creTa(===)193

 Sa Wv DaMaR" Saae==_DaMaaeR deXak==ale Pa]iTaiïTa"===)194

“O sage!  >aqZMa=,  the  knower  of  eternal  principles,  duly  described  –  through many
stories and histories, according to  v<aR and  Aaé]Ma=, and according to the  Sv>aav of a
man, characterizing both in terms of what is mentioned as vEraGYa and raGa=, with their
subdivisions, in summary and explicit, together with their means – the following: DaMaR



for charity, for kings, for liberation, for women, towards God, and also the four DaMaR–
AQaR–k==aMa–Maae+a=.”195

    AahariNad]a>aYaMaEQauNa& c  SaaMaaNYaMaeTaTPaXaui>aNaRra<aaMa(===)
    DaMaaeR ih TaezaMaiDak==ae ivXaezae  DaMaeR<a hqNaa" PaXaui>a" SaMaaNaa"===))196

    Yaeza& Na ivÛa Na TaPaae Na daNa&  jaNa& Na Xaql& Na Gau<aae Na DaMaR"===)
    Tae MaTYaRlaeke== >auiv >aar>aUTaa  MaNauZYaæPae<a Ma*GaaêriNTa===))197

WTaavÂNMaSaaf==LYa&  deihNaaiMah  deihzu===)  Pa[a<aErQaŒiDaRYaa  vaca  é[eYa  Aacr<a&  Sada===))198

YaJa  duJaRNaSa&SaGa|  >aJa  SaaDauSaMaaGaMaMa(===)  ku==å  Pau<YaMahaera}a&  SMar  iNaTYaMaiNaTYaTa"===))199

DaNaSYa  YaSYa  raJaTaae  >aYa&  Na  caiSTa  caErTa"===)  Ma*Ta&  c  Ya‘a  MauCYaTae  SaMaJaRYaSv
TaÖNaMa(===))200 Ak*==TaeZvev k==aYaeRzu Ma*TYauvER SaMPa]k==zRiTa===) YauvEv DaMaRXaql" SYaad( AiNaiMata&
ih JaqivTaMa(===)
k*==Tae DaMaeR >aveTPa]qiTar( wh Pa]eTYa c XaaìTaq===))201

AJaraMarvTPa[ajae ivÛaMaQa|  c icNTaYaeTa(===)  Ga*hqTa wv ke==Xaezu Ma*TYauNaa DaMaRMaacreTa(===))202

ivÛa iMa}a& Pa[vaSaezu >aaYaaR iMa}a& Ga*hezu c===) VYaaiDaTaSYaaEzDa& iMa}a& DaMaaeR iMa}a& Ma*TaSYa c===))203

Wk==  Wv SauôÖMaaeR  iNaDaNae==_PYaNauYaaiTa  Ya"===)  Xarqre<a  SaMa& NaaXa& SavRMaNYaidh GaC^iTa===))204

cla l+Maqêla" Pa[a<aaXa( cle JaqivTaMaiNdre===) clacle c Sa&Saare DaMaR Wk==ae ih iNaêl"==))205

JalibNduiNaPaaTaeNa §==MaXa" PaUYaRTae ga$="===) Sa heTau" SavRivÛaNaa& DaMaRSYa c DaNaSYa c===))206

Wk==  Wv creÖMa|  Na  DaMaRDviJak==ae  >aveTa(===)  DaMaRvai<aJak==a  ùeTae  Yae  DaMaRMauPa>au“aTae===))207

DaMaeR<aaiPaihTaae DaMaaeR DaMaRMaevaNauvTaRTae===)208

55. Self-Preservation

Xarqr&  DaMaRSavRSv&  r+a<aqYa&  Pa]YaTNaTa"===)  XarqraCCYavTae  DaMaR"  PavRTaaTSaill&  YaQaa===))209

iSa&hadek&== bk==adek&== iXa+aeÀTvair ku==¡u==$=aTa(===) vaYaSaaTPaÄ iXa+aeÀ z$( XauNañqi<a GadR>aaTa(===))210

Pa[>aUTa&  k==aYaRMaLPa&  va Yaàr" k==TauRiMaC^iTa===)  SavaRrM>ae<a TaTk==aYa|  iSa&hadek&==  Pa[c+aTae===))211

wiNd]Yaai<a c Sa&YaMYa bk==vTPai<@Taae Nar"===) deXak==albl& jaTva SavRk==aYaaRi<a SaaDaYaeTa(===))212

Pa[TYauTQaaNa& c YauÖ& c Sa&iv>aaGa& c bNDauzu===) SvYaMaa§==MYa >au¢&== c iXa+aeÀTvair ku==¡u==$=aTa(===))213

GaU!MaEQauNa& cairTv& k==ale k==ale c Sa°hMa(===) APa[MataMaivìaSa& PaÄ iXa+aeÀ vaYaSaaTa(===))214

bûaXaq SvLPaSaNTauí" SaiNad]ae lgauceTaNa"===) SvaiMa>a¢==ê XaUrê z@( WTae ìaNaTaae Gau<aa"===))215

Saué[aNTaae=_iPa vheÙar& XaqTaaeZ<a& Na c PaXYaiTa===) SaNTauíêrTae iNaTYa& }aqi<a iXa+aeÀ GadR>aaTa(===))216

Ya WTaaiNv&XaiTaGau<aaNa( AacirZYaiTa MaaNav"===) k==aYaaRvSQaaSau SavaRSau AJaeYa" Sa >aivZYaiTa===))217

Duty in times of emergency:
Aaharae MaEQauNa& iNad]a SaeVYaa NaaiTa ih åG>aveTa(===)218

deXa>a®e Pa]vaSae va VYaaiDazu VYaSaNaeZviPa===) r+aedev Svdehaid PaêaÖMa| SaMaacreTa(===))



AaPaTk==ale  Tau SaMPa]aPTae XaaEcacar& Na icNTaYaeTa(==) SvYa& SaMauÖreTPaêaTa( SvSQaae DaMa| SaMaacreTa(=))219

JaqivTaaTYaYaMaaPa‘aae Yaae=_‘aMaita TaTaSTaTa"===) Aak==aXaiMav PaªeNa Na Sa PaaPaeNa ilPYaTae===))220

Suicide discouraged:
Yaid Tv& >aJaMaaNaa& Maa& Pa]TYaa:YaaSYaiSa MaaNad==) ivzMaiGNa& Jal& r’auMaaSQaaSYae Tav k==ar<aaTa(==))221

AiTaMaaNaadiTak]==aeDaaTa( SNaehaÜa Yaid va >aYaaTa(===) oØDNaqYaaTS}aq PauMaaNva GaiTareza ivDaqYaTae===)
PaUYaXaaei<aTaSaMPaU<aeR ANDae TaMaiSa Ma’aiTa===))222

Sorrow:
XaBde SPaXaeR rSae æPae GaNDae c rMaTae MaNa"===) Taezu >aaeGaezu SaveRzu Na >aqTaae l>aTae Sau:aMa(===))223

MaaNaSaeNa  ih  du":aeNa  XarqrMauPaTaaPYaTae===)  AYa"iPa<@eNa  TaPTaeNa  ku==M>aSa&SQaiMavaedk==Ma(===))224

SaNTaaPaad(  >a]XYaTae æPa&  SaNTaaPaad(  >a]XYaTae blMa(=)  SaNTaaPaad( >a]XYaTae jaNa& SaNTaaPaad(  VYaaiDaMa*C^iTa=))225

iNaåTSaahSYa dqNaSYa Xaaek==PaYaaRku==laTMaNa"===)  SavaRQaaR VYavSaqdiNTa VYaSaNa& caiDaGaC^iTa===))226

iÜivDae JaaYaTae VYaaiDa" Xaarqrae MaaNaSaSTaQaa===) ParSPar& TaYaaeJaRNMa iNaÜRNÜ& NaaePaPaÛTae===))227

Pa]jYaa MaaNaSa& du":a& hNYaaC^arqrMaaEzDaE"===)228

MaiTaMaNTaae ùTaae vEÛa" XaMa& Pa]aGaev ku==vRTae===) MaaNaSaSYa iPa]Yaa:YaaNaE" SaM>aaeGaaePaNaYaENa*R<aaMa(===))229

Ma*Ta& va Yaid va Naí& Yaae==_TaqTaMaNauXaaeciTa===) du":aeNa l>aTae du":a& ÜavNaQaaER Pa]PaÛTae===))
>aEzJYaMaeTad( du":aSYa YadeTa‘aaNauicNTaYaeTa(===) icNTYaMaaNa& ih Na VYaeiTa >aUYaêaiPa Pa]vDaRTae===))230

GaTae Xaaek==ae Na k==TaRVYaae >aivZYa& NaEv icNTaYaeTa(===) vTaRMaaNaeNa k==aleNa vTaRYaiNTa ivc+a<aa"===))231

Ya}a NaEv XarE" k==aYa| Na >a*TYaENaR c bNDaui>a"===) AaTMaNaEke==Na  YaaeÖVYa& Tatae YauÖMauPaiSQaTaMa(===))232

du"%MaevaiSTa Na Sau%& YaSMaataduPal+YaTae===) du"%aTaRSYa Pa[Taqk==are Sau%SaHja ivDaqYaTae===))233

SavaR" SaMPataYaSTaSYa SaNTauí& YaSYa MaaNaSaMa(===)  oPaaNaÓU!PaadSYa NaNau cMaaRv*Taev >aU"===))234

56. Artha

The objects of human life (=PauåzaQaR=), DaMaR–AQaR–k==aMa plus Maae+a=, called i}a–ücTaur(–vGaR=, are
rooted in DaMaR=.
DaMaaRQaRk==aMaMaae+aa<aa& YaSYaEk==ae==_iPa Na ivÛTae===) JaNMaJaNMaiNa MaTYaeRzu Mar<a& TaSYa ke==vlMa(===))235

DaMaRMaUlae==_QaRiv$=PaSa( TaQaa k==aMaf==lae MahaNa(===) i}avGaRPaadPaSTa}a r+aYaa f==l>aaG>aveTa(===))236

oPaaYa& DaMaRMaevahuSa( i}avGaRSYa ivXaaMPaTae===) ilPSaMaaNaae ih TaeNaaXau k==+ae==_iGNairv vDaRTae===))237

Be active:
Aaié[TaaNaa& >a*TaaE SvaiMa–SaevaYaa& DaMaRSaevNae===) Pau}aSYaaeTPaadNae cEv Na SaiNTa Pa[iTahSTak==a"===))238

oÛaeGae NaaiSTa daird[y& JaPaTaae  NaaiSTa PaaTak==Ma(==) MaaENaeNa k==lhae NaaiSTa NaaiSTa JaaGairTae >aYaMa(==))239

PaXYa k==MaRvXaaTPa[aá& >aaeJYak==ale_iPa  >aaeJaNaMa(===) hSTaaeÛMa& ivNaa v£e== Pa[ivXae‘a k==QaÄNa===))240

Sau:a& du":aaNTaMaalSYa& da+Ya& du":a& Sau:aaedYaMa(==) >aUiTa" é[q”qRDa*RiTa" k==IiTaRr( d+ae vSaiTa NaalSae==))241

AalSYaaPaGaTaa ivÛa ParhSTaGaTa& DaNaMa(===) ALPabqJa& hTa& +ae}a& hTa& SaENYaMaNaaYak==Ma(===))242

daez>aqTaerNaarM>aSa(  TaTk==aPauåzl+a<aMa(===)  kE==rJaq<aR>aYaad(  >a]aTar(  >aaeJaNa&  PairhqYaTae===))243



z@( daeza" Pauåze<aeh haTaVYaa  >aUiTaiMaC^Taa===)  iNad]a TaNd]a >aYa& §==aeDa AalSYa& dqgaRSaU}aTaa===))244

DaNaDaaNYaPa[YaaeGaezu ivÛaSa°h<aezu c===) Aahare VYavhare c TYa¢==lÂ" Sau%q >aveTa(===))245

ì"k==aYaRMaÛ ku==vsTa PaUvaRõe caParaiõk==Ma(===) Na ih Pa[Taq+aTae Ma*TYau" k*==Ta& vaSYa Na va k*==TaMa(===))246

idvSaeNaEv TaTku==YaaRd( YaeNa ra}aaE Sau:a& vSaeTa(===) AíMaaSaeNa TaTku==YaaRd( YaeNa vzaR" Sau:a& vSaeTa(===))
PaUveR vYaiSa TaTku==YaaRd( YaeNa v*Ö" Sau:a& vSaeTa(===) Yaav’aqveNa TaTku==YaaRd(  YaeNa Pa]eTYa Sau:a& vSaeTa(===))247

Destiny and own activity:
+ae}a&  Pauåzk==arSTau dEv& bqJaMaudaôTaMa(===) +ae}abqJaSaMaaYaaeGaaTa(  TaTa" SaSYa&  SaMa*ÖyTae===))248

YaQaa ùeke==Na c§e==<a Na rQaSYa GaiTa>aRveTa(===) TaQaa Pauåzk==are<a ivNaa dEv& Na iSaÖyiTa===)) 249

oÛMaeNa ih iSaÖyiNTa k==aYaaRi<a Na MaNaaerQaE"==) Na ih SauáSYa iSa&hSYa Pa[ivXaiNTa Mau%e Ma*Gaa"==))250

YaQaaiGNa" PavNaaeÖUTa" SauSaU+Maae==_iPa MahaN>aveTa(===) TaQaa k==MaRSaMaaYau¢&== dEv& SaaDau ivvDaRTae===))
YaQaa  TaEl+aYaaÕqPa"  Pa]”aSaMauPaGaC^iTa===)  TaQaa  k==MaR+aYaaÕEv&  Pa]”aSaMauPaGaC^iTa===))251

Poverty:
DaNaMaaJaRYa k==aku==TSQa DaNaMaUliMad& JaGaTa(===) ANTar& Naai>aJaaNaaiMa iNaDaRNaSYa Ma*TaSYa c===))252

oPaaSaTae  Yae  Ga*hSQaa"  ParPaak==MabuÖYa"===)  TaeNa  Tae  Pa[eTYa  PaXauTaa&  v]JaNTYa‘aaiddaiYaNa"===))253

k==í& c %lu MaU%RTv& k==í& c %lu YaaEvNaMa(===) k==íaTk==íTar& cEv ParGaehiNavaSaNaMa(===))254

APau}aSYa Ga*h& XaUNYa& SaiNMa}arihTaSYa c===) MaU%RSYa c idXa" XaUNYaa" SavRXaUNYaa dird]Taa===))255

XauZk==SYa k==I$=%aTaSYa viödGDaSYa SavRTa"===) TaraerPYaUzrSQaSYa vr& JaNMa Na caiQaRNa"===))256

Na TaQaa baDYaTae laeke== Pa[k*==TYaa iNaDaRNaae JaNa"==) YaQaa d]VYaai<a SaMPa[aPYa TaEivRhqNaae_Sau%e iSQaTa"==))257

Respect:
YaSYaaQaaRSTaSYa  iMa}aai<a YaSYaaQaaRSTaSYa baNDava"=)  YaSYaaQaaR" Sa PauMaamçaeke== YaSYaaQaaR"  Sa c Pai<@Ta"=))258

b]øhaiPa Nar" PaUJYaae YaSYaaiSTa ivPaul& DaNaMa(===) XaiXaNaSTauLYav&Xaae==_iPa iNaDaRNa" Pair>aUYaTae===))259

iNaDaRNa& Pauåz& veXYaa Pa[Jaa >aGNa&  Na*Pa& TYaJaeTa(===) %Gaa vqTaf==l& v*+a& >au¤a ca>YaaGaTaae Ga*hMa(===))260

TaavTPa[qiTa>aRveçaeke==  YaavÕaNa&  Pa[dqYaTae===)  vTSa"  +aqr+aYa&  d*îa  PairTYaJaiTa  MaaTarMa(===))261

    vr& vNa& VYaaga]GaJaeNd]SaeivTa&  d]uMaalYa& Pa}af==laMbuSaevNaMa(===)
    Ta*<aezu XaYYaa XaTaJaq<aRvLk==l&  Na bNDauMaDYae DaNahqNaJaqvNaMa(===))262

    TYaJaiNTa iMa}aai<a DaNaEivRhqNa&  Pau}aaê daraê SauôÂNaaê===)
    TaMaQaRvNTa& PauNaraé[YaiNTa  AQaaeR ih laeke== MaNauzSYa bNDau"===))263

    TaaNaqiNd]Yaa<Yaivk==laiNa Tadev NaaMa  Saa buiÖrPa[iTahTaa vcNa& Tadev===)
    AQaaeRZMa<aa===ivrihTa"===Pauåz"===Sa===Wv======ANYa"===+a<aeNa===>avTaqiTa===ivic}aMaeTaTa(===))264

Service:
Wih GaC^ PaTaaeitaï vd MaaENa& SaMaacr===) WvMaaXaaGa[hGa[STaE" k[==I@iNTa DaiNaNaae==_iQaRi>a"===))265

Saevk=="  SvaiMaNa& Üeií k*==Pa<a& Paåza+arMa(===) AaTMaaNa& ik&== Sa Na Üeií SaeVYaaSaeVYa& Na veita Ya"===))266

>aUXaYYaa b]øcYa| c k*==XaTv& lgau>aaeJaNaMa(===) Saevk==SYa YaTaeYaRÜd( ivXaez" PaaPaDaMaRJa"===))267

XaqTaaTaPaaidk==íaiNa SahTae YaaiNa Saevk=="===) DaNaaYa TaaiNa caLPaaiNa Yaid DaMaaRYa MauCYaTae===))268

    k==aNTaaivYaaeGa" SvJaNaaPaMaaNaae  r<aSYa Xaez" ku==Na*PaSYa Saeva===)



    daird[>aavae ivzMaa Sa>aa c  ivNaaiGNaNaETae Pa[dhiNTa k==aYaMa(===))269

But:
i}avGa|  NaaiTak*==C \̂e<a  >aJaeTa  Ga*hMaeDYaiPa===) YaQaadeXa&  YaQaak==al&  YaavÕEvaePaPaaidTaMa(===))270

k==" k==al" k==aiNa iMa}aai<a k==ae deXa" k==aE VYaYaaGaMaaE==) k==êah& k==a c Mae Xai¢==r( wiTa icNTYa& MauhuMauRhu"=))271

d*iíPaUTa& NYaSaeTPaad& vS}aPaUTa& Jal& iPabeTa(===)  SaTYaPaUTaa& vdeÜaKYa& MaNa"PaUTa& SaMaacreTa(===))272

ANaalaeKYa VYaYa& k==TaaR ANaaQa" k==lhiPa[Ya"===) AaTaur" SavR+ae}aezu Nar" Xaqga]& ivNaXYaiTa===))273

Wk=="  Svadu Na >auÅqTa  NaEk==" Sauáezu JaaGa*YaaTa(==) Wk==ae  Na GaC^edßaNa& NaEk==êaQaaRNPa[icNTaYaeTa(==))274

Yaae Da]uvai<a PairTYaJYa ADa]uv& PairzevTae===) Da]uvai<a TaSYa NaXYaiNTa ADa]uv& NaíMaev ih===)) 275

icrk==airk== >ad]& Tae >ad]& Tae icrk==airk=====) icrk==arq ih MaeDaavq NaaParaDYaiTa k==MaRSau===))276

AiTa©e==XaeNa Yae caQaaR DaMaRSYaaiTak[==Mae<a Tau===) Xa}aU<aa& Pa[i<aPaaTaeNa Tae ùQaaR Maa >avNTau Mae===))277

57. Ahimsa

ih&Saa defined:
oÜeGaJaNaNa& ih&Saa SaNTaaPak==r<a& TaQaa===) å¡*==iTa" Xaaei<aTak*==iTa" PaEXau<Yak==r<a& TaQaa===))
ihTaSYaaiTaiNazeDaê MaMaaeRÔa$=NaMaev c===) Sau%aPaöuiTa" Sa&raeDaae vDaae dXaivDaa c Saa===))278

DaMaR is measured in A–ih&Saa :
“The first limb of Yoga is Yama (prohibitions), and Ahimsā is its first item. Without
Ahimsā the other limbs of Yoga are, as it were, not performed. Abstinence from injury
means not causing pain to any living creature at any time. The Yamas and Niyamas
that follow have their origin in it. They are meant to achieve it. They are taught with
the object of teaching it. They are taken up with the object of rendering the light of its
appearance purer. And so it has been said: As the Brāhmana goes on undertaking many
of a vow of restraint and observance, he goes on turning away from the sins committed
on account of forgetfulness, and having their origin in injury caused to others; and by
so  doing  he  goes  on  rendering  the  Ahimsā  itself  purer  and  purer.”  (Yoga-Sūtra-
Bhāshya 2.30)

When  é[q–k*==Z<a declares that, “Even a rogue, if he worships Me exclusively, is to be
considered  SaaDau ...”, He immediately clarifies,  that a true  >a¢== “will  quickly become
DaMaaRTMaa=” also. (=>aGavÓqTaa 9.30-31)

Na c+auza Na MaNaSaa Na vaca dUzYaediPa===) Na Pa]TYa+a& Parae+a& va dUz<a& VYaahreTKvicTa(===))
Na  ih&SYaaTSavR>aUTaaiNa MaE}aaYa<aGaTaêreTa(===) Naed&  JaqivTaMaaSaaÛ vEr&  ku==vqRTa ke==NaicTa(===))279

ih&Saa as an insult to the Creator:
wRXaavaSYaiMad& Sav| YaiTk==Ä JaGaTYaa& JaGaTa(===) TaeNa TYa¢e==Na >auÅqQaa  Maa Ga*Da" k==SYaiSvÖNaMa(===))280

    A>YacRiYaTva Pa[iTaMaaSau ivZ<au&  iNaNdNa( JaNae SavRGaTa& TaMaev===)
    A>YaCYaR PaadaE ih iÜJaSYa MaUiDNaR  d]uùi‘avajae Nark&== Pa[YaaiTa===))281



How to judge it?
AaTMaaEPaMYaeNa MaNTaVYa& buiÖMaiÙ" k*==TaaTMai>a"===)282

YadNYaEivRihTa& NaeC^ed( AaTMaNa" k==MaR PaUåz"===) Na TaTParezu ku==vqRTa JaaNa‘aiPa]YaYaaTMaNa"===))283

As DaMaR is the basis of i}a–vGaR=, Aih&Saa is the basis of all DaMaR=:
Na >aUTaaNaaMaih&SaaYaa  JYaaYaaNDaMaaeR_iSTa k==êNa==)284

 Aih&Saa ParMa& iMa}aMa( Aih&Saa ParMa& Sau:aMa(==)285

Aih&Saa defines  all  other virtues,  and even  SaTYa=,  which is  otherwise  praised as  the
highest virtue:
NaaiSTa SaTYaaTParae DaMaaeR NaaNa*TaaTPaaTak&==  ParMa(==) iSQaiTaihR SaTYa& DaMaRSYa TaSMaaTSaTYa& Na laePaYaeTa(==))
SaTYaSYa vcNa& é]eYa" SaTYaadiPa ihTa& vdeTa(===) YaÙUTaihTaMaTYaNTaMa( WTaTSaTYa& MaTa& MaMa===))286

SavRSvSYaaPahare Tau v¢==VYaMaNa*Ta& >aveTa(===) Ta}aaNa*Ta& >aveTSaTYa& SaTYa& caPYaNa*Ta& >aveTa(===)
TaSMaaÖMaaRQaRMaNa*TaMa( oKTva NaaNa*Ta>aaG>aveTa(===))287

Once some robbers, in search of fleeing travellers, reached the hut of a hermit. After
reminding him of his vow of SaTYa=, the hermit pointed out the path the travellers had
taken. His SaTYa became falsehood.

k*==Tae Pa[iTak*==iTa& ku==YaaRd( iDa&SaNae Pa[iTaih&SaNaMa(===) Ta}a daezae Na PaTaiTa duíe duí& SaMaacreTa(===))288

58. Meat-Eating

A‘aaÕXaGau<a&  iPaí&  iPaíaÕXaGau<a&  PaYa"===)  PaYaSaae==_íGau<a&  Maa&Sa&  Maa&SaaÕXaGau<a&  ga*TaMa(===))289

Na Maa&SaaTParMa& ik==iÄd( rSaTaae ivÛTae >auiv===) +aTa+aq<aai>aTaPTaaNaa& Ga]aMYaDaMaRrTaaTMaNaaMa(===)
ADvNaa k==iXaRTaaNaa& c Na Maa&SaaiÜÛTae ParMa(===))290

But:
SvMaa&Sa& ParMaa&SaeNa Yaae vDaRiYaTauiMaC^iTa===)  NaaiSTa +aud]TarSTaSMaaNa( Na Na*Xa&SaTarae Nar"===))291

rSavqYaRivPaak==a  ih ìMaa&SaSYaaiPa vEÛke====) k==IiTaRTaa wiTa TaiTk&== SYaad(  >a+a<aqYa& ivc+a<aE"===))292

For many Hindus, Aih&Saa includes a vegetarian diet:
Naae dYaa Maa&Sa>aaeiJaNa"===)293

raJaPau}a  icr& Jaqv Maa Jaqv MauiNaPau}ak=====)  Jaqv va Mar va SaaDaae VYaaDa Maa Jaqv Maa Mar===))294

ANauMaNTaa ivXaiSaTaa iNahNTaa §==Yaiv§==Yaq===) Sa&Sk==TaaR caePahTaaR c %adk==êeiTa gaaTak==a"===))295

And the very word for meat (=Maa&Sa=) is said to support this:
Maa& Sa >a+aiYaTaaMau}a YaSYa Maa&SaiMahaÚyhMa(===) WTaNMaa&SaSYa Maa&SaTv& Pa[vdiNTa MaNaqiz<a"===))296

Yae TvNaev&ivdae_SaNTa" STaBDaa" Sadi>aMaaiNaNa"=) PaXaUNd]uùiNTa  ivé[BDaa" Pa[eTYa %adiNTa Tae c TaaNa(==))297

Meat-eating, and even garlic and onions, are forbidden for b[aø<a=:
Ga*he Gauravr<Yae va iNavSa‘aaTMavaiNÜJa"===) NaavedivihTaa& ih&SaaMa( AaPaÛiPa SaMaacreTa(===))  
SaMauTPaita& c Maa&SaSYa vDabNDaaE c deihNaaMa(===)  Pa[SaMaq+Ya iNavTaeRTa SavRMaa&SaSYa >a+a<aaTa(===))298



^}aak&== ivÍrah& c lXauNa& Ga]aMaku==¡u==$=Ma(===)  Pala<@u& Ga*ÅNa& cEv MaTYaa JaGßa PaTaed( iÜJa"==))299

cTauZPaaTSak==lae DaMaaeR b]aø<aSYa ivDaqYaTae===) Paadavk*==íae raJaNYae TaQaa DaMaaeR ivDaqYaTae===))300

Concession for Yaj=:
YajaYa JaiGDaMaa|SaSYaeTYaez  dEvae iviDa" SMa*Ta"===) ATaae==_NYaQaa  Pa[v*itaSTau ra+aSaae iviDaåCYaTae===))
YaaviNTa PaXauraeMaai<a TaavTk*==Tvae h Maar<aMa(===) v*QaaPaXaugNa" Pa[aPNaaeiTa Pa[eTYa JaNMaiNa JaNMaiNa===))
AaezDYa" PaXavae v*+aaSa( iTaYaRÄ" Pai+a<aSTaQaa==) YajaQa| iNaDaNa& Pa[aáa" Pa[aPNauvNTYauTSa*Taq" PauNa"=))301

é]uiTa declared that AìMaeDa can counteract even b]øhTYaa=, which was always disputed:
YaQaa PaªeNa PaªaM>a" SaurYaa va Saurak*==TaMa(===) >aUTahTYaa& TaQaEvEk==a&  Na YajEMaaRíuRMahRiTa===))302

ih&Saa is a law of nature:
AhSTaaiNa SahSTaaNaaMa( APadaiNa cTauZPadaMa(===) f==LGaUiNa Ta}a MahTaa& Jaqvae JaqvSYa JaqvNaMa(===))303

TaTaSTaa>Yaae ddav‘aMa( AaezDaq" SQaavrai<a c===) Ja®MaaiNa  c >aUTaaiNa dubRlaiNa blqYaSaaMa(===))304

It cannot be avoided:
AaezDYaae vqåDaêEv PaXavae Ma*GaPai+a<a"===) A‘aaid>aUTaa >aUTaaNaaMa( wTYaiPa é]UYaTae é]uiTa"===))
k*==iz& SaaiDviTa MaNYaNTae Ta}a ih&Saa Para SMa*Taa===) k==zRNTaae la®lE" Pau&Saae gNaiNTa >aUiMaXaYaaNbhUNa===)
JaqvaNaNYaa&ê bhuXaSa( Ta}a ik&== Pa]iTa>aaiTa Tae===)) Jaqva ih bhvae b]øNa( v*+aezu c f==lezu c===)
odke== bhvêaiPa Ta}a ik&== Pa]iTa>aaiTa Tae===))305

PaÄ SaUNaa Ga*hSQaSYa  cuçq Paez<YauPaSk==r"===) k==<@Naq caedku==M>aê bDYaTae YaaSTau vahYaNa(===))306

Concession for hunting:
NaaTMaaNaMaPairTYaJYa Ma*GaYaa NaaMa ivÛTae===) SaMaTaaMauPaSa®MYa >aUTa& hNYaiNTa hiNTa va===))
ATaae raJazRYa" SaveR Ma*GaYaa& YaaiNTa >aarTa===) Na ih ilPYaiNTa PaaPaeNa Na cETaTPaaTak&== ivdu"===))307

But:

SaveR veda Na TaTku==YauR" SaveR Yajaê >aarTa===) Yaae >a+aiYaTva Maa&SaaiNa PaêadiPa iNavTaRTae===))
duZk==r&  c  rSajaNae  Maa&SaSYa  PairvJaRNaMa(===)  cTau|  v]TaiMad&  é]eï&  SavRPa]a<Ya>aYaPa]dMa(===))308

Ad]aehe<aEv >aUTaaNaaMa( ALPad]aehe<a va PauNa"==) Yaa v*ita" Sa Parae DaMaRSa( TaeNa JaqvaiMa JaaJale==))309

59. Mother Cow

“Others, the most ignoble and largest of all, though they kill not, nevertheless eat, all
sorts of Animals good for food, except Cows; to kill and eat which all in general abhor,
saying that the Cow is their Mother, for the Milke she gives and the Oxen she breeds,
which plough the Earth and do a thousand other services ...” (Pietro Della Valle, Italian
musicologist and traveller, 1586-1652)
The cow is l+Maq personified:
PaYaSaa hivza dDNaa Xak*==Taa caQa cMaR<aa===) AiSQai>aêaePaku==vRiNTa Xa*®EvaRlEê >aarTa===)
NaaSaa& XaqTaaTaPaaE SYaaTaa& SadETaa" k==MaR ku==vRTae==))310

 Gaavae l+MYaaSTaQaa MaUl& Gaaezu dta& Na NaXYaiTa==)311

SaveR deva GavaMa®e TaqQaaRiNa TaTPadezu c===) TaÓuùezu SvYa& l+MaqSa( iTaïTYaev Sada iPaTa"===)



GaaviSTaïiNTa Ya}aEv TataqQa| Pairk==IiTaRTaMa(===))312

MaaTar"  SavR>aUTaaNaa& Gaav" SavRSau%Pa[da"===) v*iÖMaak==a¿Taa  iNaTYa& Gaav" k==aYaaR" Pa[di+a<aa"===))313

k==ITaRNa& é]v<a& daNa&  dXaRNa& caiPa PaaiQaRv===) Gava& Pa]XaSYaTae vqr SavRPaaPahr& iXavMa(===))314

SauæPaa bhuæPaaê ivìæPaaê MaaTar"===) Gaavae MaaMauPaiTaïNTaaMa( wiTa iNaTYa& Pa]k==ITaRYaeTa(===))315

Gaa vE PaXYaaMYah& iNaTYa& Gaav" PaXYaNTau Maa& Sada==) Gaavae=_SMaak&==  vYa& TaaSaa& YaTaae GaavSTaTaae  vYaMa(==))316

“Cow-protection is an article of faith in Hinduism. Apart from its religious sanctity, it
is an ennobling creed. Cow protection is the dearest possession of the Hindu heart. It is
the one concrete belief common to all Hindus. No one who does not believe in cow-
protection can possibly be called a Hindu. ... For me the cow is the personification of
innocence. Cow protection means the protection of the weak and helpless.” (Mohandas
Gandhi, Indian politician, 1869-1948)

A®uíMaa}a" SQaUlae va bahuMaa}a" Pa]Maa<aTa"===) Aad]RSTau SaPalaXaê d<@ wTYai>aDaqYaTae===))317

GavaXaNaezu ivk]==I<a&Sa( TaTa" Pa]aPNaaeiTa GaaevDaMa(===) Gaaev*za<aa& ivPataaE c YaavNTa" Pa]e+ak==a JaNaa"==)
Na varYaiNTa Taa& Taeza& SaveRza& PaaTak&== >aveTa(===))318

From about 1750 onwards a very large number of cows were daily slaughtered by the
British for their army and civilian personnel in India. The Muslim community was
encouraged by the British to take up the slaughter of cattle, as the large number of
slaughterhouses  set up by the British required professional  butchers.  In 1880-1894
there was a movement against cow killing in which many prominent Muslims actively
participated, because a majority of Muslims in India did not eat the flesh of cow.

“I doubt whether, since the Mutiny, any movement containing in it a greater amount of
potential  mischief  has  engaged  the  attention of  the  Government  of  India.”  (Henry
Petty-Fitzmaurice Lansdowne, Viceroy of India, 1845-1927)

The  British  largely  succeeded  in  projecting  this  movement  as  a  conflict  between
Hindus and Muslims.

“The British Origin of Cow-Slaughter in India (Dharampal 2002) – besides providing
historical  evidence about the  genesis  of  mass  cow-slaughter under  British auspices,
presents extensive documentary material about one of the most significant resistance
movements in India against kine-killing by the British during the years 1880-1894. By
highlighting the support given by some prominent Muslims during phases of this mass
protest as well as by emphasising the crucial fact that it was the British and not the
Muslims who were the main consumers of beef, Dharampal is able to dispel one of the
deep-seated  myths  perpetuated  in  the  interest  of  reinforcing  divisive  colonial
strategies.” (Wikipedia)
“Though the Muhammadan’s cow killing is made the pretext for the agitation, it is, in
fact,  directed  against  us,  who  kill  far  more  cows  for  our  army,  etc.,  than  the
Muhammadans.” (Queen Victoria, 1819-1901)



60. Satya

iNaTYa& k]==aeDaataPaae r+aec( i \̂Ya& r+aeÀ MaTSaraTa(==) ivÛa& MaaNaavMaaNaa>YaaMa( AaTMaaNa& Tau Pa]MaadTa"=))
AaNa*Xa&SYa& Parae DaMaR" +aMaa c ParMa& blMa(===) AaTMajaNa& Par& jaNa& Na SaTYaaiÜÛTae ParMa(===))319

SaTYaSYa vcNa& SaaDau Na SaTYaaiÜÛTae ParMa(===) SaTYaeNa ivDa*Ta& Sav| Sav| SaTYae Pa]iTaiïTaMa(===))
AiPa PaaPak*==Taae raEd]a" SaTYa& k*==Tva Pa*QaKPa*Qak(=====) Ad]aehMaivSa&vad& Pa]vTaRNTae Tadaé]Yaa"===))320

Na ùSaTYaaTParae==_DaMaR wiTa haevac >aUirYaMa(===) Sav| Saae!uMal& MaNYae ‰Tae==_lqk==Par& NarMa(===))321

The last instruction of a teacher to his graduated student:
    SaTYa& vd===) DaMa| cr===) SvaDYaaYaaNMaa Pa]Mad"===) MaaTa*devae >av===) iPaTa*devae >av===)
    AacaYaRdevae >av===) AiTaiQadevae >av===)322

How to speak:
iPa[YavaKYaPa[daNaeNa  SaveR  TauZYaiNTa JaNTav"===)  TaSMaatadev v¢==VYa&  vcNae  k==a  dird]Taa===))323

Aih&SaYaEv  >aUTaaNaa& k==aYa| é[eYaae=_NauXaaSaNaMa(==)  vaKcEv MaDaura  Xl+<aa Pa[YaaeJYaa DaMaRiMaC^Taa==))324

SaTYa& b]UYaaiTPa[Ya&  b]UYaaNa( Na b]UYaaTSaTYaMaiPa[YaMa(===)  iPa[Ya& c NaaNa*Ta& b]UYaad( Wz DaMaR" SaNaaTaNa"===))325

On the other hand:
luBDaMaQaeRNa  Ga*õqYaaTa( STaBDaMaÅilk==MaR<aa===)  MaU%| ^Ndae=_Nauv*tYaa  c YaQaaQaRTveNa Pai<@TaMa(===))326

Saul>aa"  Pauåza raJaNa( SaTaTa&  iPa]YavaidNa"==) AiPa]YaSYa c PaQYaSYa v¢==a é]aeTaa c dulR>a"==))327

Pa*í" iPa]YaihTa& b]UYaaNa( Na b]UYaadihTa& iPa]YaMa(===) AiPa]Ya& va ihTa& b]UYaaCa( *̂<vTaae=_NauMaTaae  iMaQa"==))328

Secrets:
AaYauivRta& Ga*hiC^d]& MaN}aMaEQauNa>aezJaMa(===) TaPaae daNaavMaaNaaE c Nav GaaePYaaiNa YaTNaTa"===))329

AaTMaNaae Mau%daeze<a bDYaNTae Xauk==Saairk==a"===) bk==aSTa}a Na bDYaNTae MaaENa& SavaRQaRSaaDaNaMa(===))330

MaNaSaa iciNTaTa& k==aYa| vaca NaEv Pa[k==aXaYaeTa(===) MaN}ae<a r+aYaeÓU!& k==aYaeR caiPa iNaYaaeJaYaeTa(===))331

When not to speak:
NaaPa*í" k==SYaicd( b]UYaaNa( NaaPYaNYaaYaeNa Pa*C^Ta"===)  jaNavaNaiPa MaeDaavq Ja@vTSaMauPaaivXaeTa(===))332

Na ivìSaeTku==iMa}ae  c iMa}ae caiPa Na ivìSaeTa(===) k==daicTku==iPaTa& iMa}a& Sav| Gauù& Pa[k==aXaYaeTa(===))333

PaYa"PaaNa& >auJa®aNaa& ke==vl& ivzvDaRNaMa(===) oPadeXaae ih MaU%aR<aa& Pa[k==aePaaYa Na XaaNTaYae===))334

61. Shauca

XaaEc& c iÜivDa& Pa]ae¢&== baùMaa>YaNTar& TaQaa===) Ma*’ala>Yaa& SMa*Ta& baù& >aavXauiÖSTaQaaNTarMa(===))
AaXaaEcaiÖ vr& baù& TaSMaada>YaNTar& vrMa(===) o>aa>Yaa& c XauicYaRSTau  Sa XauicNaeRTar" Xauic"===))335

External purity:
AiÙSTau Pa]ae+a<a& XaaEc& bhUNaa& DaaNYavaSaSaaMa(===)  Pa]+aalNaeNa TvLPaaNaaMa( AiÙ" XaaEc& ivDaqYaTae===))
MaaJaaRrMai+ak==ak==I$=–PaTa®k*==iMadduRra"===) MaeDYaaMaeDYa& SPa*XaNTYaeNa& NaaeiC^íaNMaNaurb]vqTa(===))
Aduía" SaNTaTaa Daara vaTaaeÖUTaaê re<av"===) iS}aYaae v*Öaê balaê Na duZYaiNTa  k==dacNa===))336

:aNaNaaÕhNaaÜzaRd(  Gaaei>arak]==Ma<aadiPa===)  cTaui>aR" XauDYaTae >aUiMa" PaÄMaaÀaePalePaNaaTa(===))



rJaSaa XauDYaTae Naarq Nadq veGaeNa XauDYaiTa===) >aSMaNaa XauDYaTae k==a&SYa&  TaaMa]MaMleNa XauDYaiTa===))337

MaaN}a& >aaEMa& TaQaaGNaeYa& vaYaVYa& idVYaMaev c===) vaå<a& MaaNaSa& cEv SaPTa SNaaNaaNYaNauk[==MaaTa(===))
AaPaae ih ïaidi>aMaaRN}a& Ma*dalM>aSTau PaaiQaRvMa(==)  AaGNaeYa& >aSMaNaa SNaaNa& vaYaVYa& GaaerJa" SMa*TaMa(==))
Yatau SaaTaPavzeR<a SNaaNa& Tad( idVYaMauCYaTae===) AvGaahae vaå<a& SYaaNa( MaaNaSa& ùaTMaicNTaNaMa(===))338

Ma*da JaleNa XauiÖ" SYaaNa( Na ©e==Xaae Na DaNaVYaYa"===)339

AiXarSk&== >aveTSNaaNa& SNaaNaaXa¢==aE Tau k==iMaR<aaMa(==) Aad[eR<a vaSaSaa vaiPa MaaJaRNa& dEihk&== ivdu"=))340

oTQaaYa Nae}ae Pa]+aaLYa Xauic>aURTva SaMaaihTa"===) PairJaPYa c MaN}aai<a >a+aYaeÕNTaDaavNaMa(===))
AaYaubRl& YaXaae vcR" Pa]Jaa" PaXauvSaUiNa c===) b]ø Pa]ja& c MaeDaa& c Tv& Naae deih vNaSPaTae===))341

:aidrê k==rÅê k==dMbê v$=STaQaa===) iTaiNTa@q ve<auPa*ï& c AaMa[iNaMbaE TaQaEv c===))
APaaMaaGaRê  ibLvê AkR==êaEduMbrSTaQaa===)  bdrqiTaNduk==aSTveTae  Pa[XaSTaa  dNTaDaavNae===))342

A‘a& bu>au+aMaa<aSTau  i}aMauR:aeNa SPa*XaedPa"===)  >auKTva ca‘a& TaQaEv i}ar( iÜ" PauNa" PairMaaJaRYaeTa(===))343

valeNa Tau Na >au“aqTa===)344

“A surprising spirit of cleanliness is to be observed among the Hindoos; the streets of
their villages are commonly swept and watered, and sand is frequently strewed before
the doors of the houses. The simplicity, and perfectly modest character, of the Hindoo
women, cannot but arrest the attention of a stranger. With downcast eye, and equal
step,  they proceed along,  and scarcely  turn to  the  right  or  to  the left  to  observe a
foreigner as he passes, however new or singular his appearance. The men are no less
remarkable  for  their  hospitality,  and  are  constantly  attentive  to  accommodate  the
traveller in his wants.” (William Hodges, British painter and traveller, 1744-1797)

62. Dama

    iJaûEk==Taae=_CYauTa ivk==zRiTa MaaivTa*áa  iXaXNaae=_NYaTaSTvGaudr& é[v<a& ku==TaiêTa(===)
    ga]a<aae==_NYaTaêPald*KKv c k==MaRXai¢==r(  bûy" SaPaTNYa wv GaehPaiTa& luNaiNTa===))345

AdaNTa" Pauåz" ©e==XaMa( A>aq+<a& Pa]iTaPaÛTae===)  ANaQaa|ê bhUNaNYaaNa( Pa]Sa*JaTYaaTMadaezJaaNa(===))346

Na YaMa& YaMaiMaTYaahur( AaTMaa vE YaMa oCYaTae===) AaTMaa Sa&YaiMaTaae YaeNa Ta& YaMa" ik&== k==irZYaiTa===))
Na TaQaaiSaSTaQaa Taq+<a" SaPaaeR va duriDaiïTa"==) YaQaa k]==aeDaae ih JaNTaUNaa& XarqrSQaae ivNaaXak=="==))347

wiNd]Yaai<a Pa]MaaQaqiNa buÖya Sa&YaMYa YaTNaTa"==) SavRTaae iNaZPaiTaZ<aUiNa  iPaTaa balaiNavaTMaJaaNa(==))348

TaaviÂTaeiNd]Yaae Na SYaad( iviJaTaaNYaeiNd]Ya" PauMaaNa(===) Na JaYaed]SaNa& YaavJa( iJaTa& Sav| iJaTae rSae===))349

iNaz<<aêaiPa :aadeTa Na Tau GaC^Nk==dacNa===)350

dqPaae >a+aYaTae ßaNTa& k==Âl& c Pa[SaUYaTae===) Yad‘a& >a+YaTae iNaTYa& JaaYaTae Taad*Xaq Pa[Jaa===))351

NaaiSTa  k==aMaSaMaae  VYaaiDar( NaaiSTa MaaehSaMaae  irPau"=) NaaiSTa k==aePaSaMaae  viör( NaaiSTa jaNaaTPar&  Sau%Ma(==))352

dMaMaev Pa]Xa&SaiNTa  v*Öa"  é]uiTaSaMaaDaYa"===)  SaveRzaMaev  v<aaRNaa&  b]aø<aSYa  ivXaezTa"===))353

AaTMaa JaeYa" Sada raja TaTaae JaeYaaê Xa}av"===)354



bleNa Parraí\ai<a Ga*õNa( XaUrSTau NaaeCYaTae===) iJaTaae YaeNaeiNd]YaGa]aMa" Sa XaUr" k==QYaTae buDaE"===))355

    DaNaeNa ik&== Yaae Na ddaiTa NaaXNauTae  bleNa ik&== Yaê irPaU‘a baDaTae===)
    é[uTaeNa ik&== Yaae Na c DaMaRMaacreTa(  ik==MaaTMaNaa Yaae Na iJaTaeiNd]Yaae >aveTa(===))356

63. Dana

AiGNahae}af==la veda" Xaqlv*taf==l&  é[uTaMa(===)  riTaPau}af==la dara dta>au¢==f==l&  DaNaMa(===))357

YaÕdaiTa iviXaíe>Yaae Ya’auhaeiTa idNae idNae===) Tatau ivtaMah& MaNYae Xaez& k==SYaaiPa r+aiTa===))358

AlBDa& cEv ilPSaeTa lBDa& r+aeTPa[YaTNaTa"===) ri+aTa& vDaRYaeÀEv v*Ö& Paa}aezu iNai+aPaeTa(===))359

AhNYahiNa  daTaVYaMa(  AdqNaeNaaNTaraTMaNaa===)  STaaek==adiPa  Pa]YaTNaeNa  daNaiMaTYai>aDaqYaTae===))360

SaNTaaeziñzu k==TaRVYa" Svdare >aaeJaNae DaNae===) i}azu cEv Na k==TaRVYaae==_DYaYaNae JaPadaNaYaae"===))361

Most difficult:
k==" k==SYa caePaku==åTae k==ê k==SMaE Pa]YaC^iTa===) Pa]a<aq k==raeTYaYa& k==MaR SavRMaaTMaaQaRMaaTMaNaa===))362

daTaVYaiMaTYaYa& DaMaR o¢==ae >aUTaihTae rTaE"===) Ta& MaNYaNTae DaNaYauTaa" k*==Pa<aE" SaMPa]viTaRTaMa(===)
Yada iNaYaiTak==aPaR<YaMa( AQaEzaMaev raecTae===))363

daNaa‘a duZk==r& TaaTa Pa*iQaVYaaMaiSTa ik==ÄNa===) AQaeR c MahTaq Ta*Z<aa Sa c du":aeNa l>YaTae===))
PairTYaJYa iPa]YaaNPa]a<aaNa( DaNaaQa| ih MahaMaTae===) Pa]ivXaiNTa Nara vqra" SaMaud]Ma$=vq& TaQaa===))
k*==izGaaer+YaiMaTYaeke== Pa]iTaPaÛiNTa MaaNava"===) Pauåza" Pa]eZYaTaaMaeke== iNaGaRC^iNTa DaNaaiQaRNa"===))364

5 motivations: Charity is given ...
    DaMaaRdQaaRÙYaaTk==aMaaTk==aå<YaaidiTa===)365

3 kinds of charity:
Ai>aGaMYaaetaMa&  daNaMa( AahUTa& cEv MaDYaMaMa(===)  ADaMa& vacMaaNa& SYaaTa( SaevadaNa& c iNaZf==lMa(===))366

ParSParSYa daNaaiNa laek==Yaa}aa Na DaMaRTa"===)367

XaTaezu JaaYaTae XaUr" Sahóezu c Pai<@Ta"===) v¢==a XaTaSahóezu daTaa >aviTa va Na va===))
Na r<ae ivJaYaaC Ûrae==_DYaYaNaa‘a c Pai<@Ta"===) Na v¢==a vaKPa$=uTveNa Na daTaa caQaRdaNaTa"===))
wiNd]Yaa<aa& JaYae XaUrae DaMa| criTa Pai<@Ta"===) ihTaiPa]Yaaei¢==i>avR¢==a daTaa SaMMaaNadaNaTa"===))368

According to ability:
Wk==a& Gaa& dXaGaudRÛad( dXa dÛaÀ GaaeXaTaq===) XaTa& SahóGaudRÛaTa( SaveR TauLYaf==la ih Tae===))369

To whom:
v*Qaa v*ií" SaMaud]ezu v*Qaa Ta*áezu >aaeJaNaMa(===)  v*Qaa daNa& DaNaa!yezu v*Qaa dqPaae idvaiPa c===))370

Na Tae>Yaae==_iPa DaNa& deYa& XaKYae SaiTa k==QaÄNa===) PaaPae>Yaae ih DaNa& dta& daTaarMaiPa Paq@YaeTa(===))371

A +ai}aYa does not accept  daNa=, while a  b]aø<a should accept (and quickly distribute),
but never ask for it:
+ai}aYaae=_h& Na JaaNaaiMa dehqiTa vcNa& KvicTa(===) Pa]YaC^ YauÖiMaTYaev&–vaidNa" SMaae iÜJaaetaMa===))372

b]aø<aae==_NaQaRNaaDa*iTa"===)373



Na Tau PaaPak*==Taa& raja& Pa]iTaGa*õiNTa SaaDav"===) WTaSMaaTk==ar<aaÛjEr( YaJaed]aJaaPTadi+a<aE"===))374

Ya  oÛTaMaNaad*TYa  k==INaaXaMai>aYaacTae===)  +aqYaTae  TaÛXa"  Sf==ITa&  MaaNaêavjYaa  hTa"===))375

daNa can be classified according to importance:
(1) Protection (fearlessness)
ihr<YadaNaEGaaeRdaNaEr( >aUiMadaNaEê SavRXa"===) Maa&SaSYaa>a+a<ae DaMaaeR iviXaí wiTa Na" é]uiTa"===))376

A>aYaSYa ih Yaae daTaa TaSYaEv SauMahTf==lMa(===)  Na ih Pa]a<aSaMa& daNa& i}azu laeke==zu ivÛTae===))377

(2) Livelihood (land, gold, kine and education)
>aUiMa>aURiTaMaRhadevq daTaar& ku==åTae iPa]YaMa(===) MaaMaevadta Maa& dta Maa& dtva MaaMavaPSYaQa===))378

YaQaaPSau PaiTaTa" SaÛSa( TaElibNdu" Pa]SaPaRiTa===) Wv& >aUiMak*==Ta& daNa& XaSYae XaSYae Pa]raehiTa===))379

SavaRNk==aMaaNPa]YaC^iNTa Yae Pa]YaC^iNTa k==aÄNaMa(===)380

    AGNaerPaTYa& Pa]QaMa& Sauv<aaeR  >aUvERZ<avq SaUYaRSauTaaê Gaav"===)
    laek==aS}aYaSTaeNa >aviNTa dtaa  Ya" k==aÄNa& Gaa& c Mahq& c dÛaTa(===))381

YaeNa JaqviTa Tad( dtva f==lSYaaNTaae Na ivÛTae===)382

Yaae b]UYaaÀaiPa iXaZYaaYa DaMYaa| b]aøq&  SarSvTaqMa(==)  Pa*iQavqGaaePa]daNaa>Yaa& TauLYa& Sa f==lMaXNauTae==))383

Wk==MaPYa+ar&  YaSTau Gauå" iXaZYa&  Pa[baeDaYaeTa(==) Pa*iQaVYaa& NaaiSTa Tad( d]VYa& YaÕtva Saae_Na*<aq >aveTa(==))384

(3) Help (food, water, ghee, trees, etc.)
A‘aeNa Sad*Xa& daNa& Na >aUTa& Na >aivZYaiTa===)385

AaEzDa& PaQYaMaahar& SNaeha>Ya®& Pa]iTaé]YaMa(===) Ya" Pa]YaC^iTa raeiGa>Ya" SavRVYaaiDaivviJaRTa"===))
daNaaNYaeTaaiNa deYaaiNa ùNYaaiNa c ivXaezTa"===) dqNaaNDak*==Pa<aaid>Ya" é]eYaSk==aMaeNa DaqMaTaa===))386

PaaNaqYa& ParMa& daNa& daNaaNaa& MaNaurb]vqTa(===) TaSMaaTkU==Paa&ê vaPaqê Ta@aGaaiNa c :aaNaYaeTa(===))387

TaSYa Pau}aa >avNTYaeTae PaadPaa Naa}a Sa&XaYa"===) PauiZPaTaa" f==lvNTaê TaPaRYaNTaqh MaaNavaNa(===)
v*+ad& Pau}avd( v*+aaSa( TaarYaiNTa Par}a Tau===))388

Pau‘aaMNaae  Nark==aÛSMaaTa( }aaYaTae iPaTar& SauTa"===) TaSMaaTPau}a wiTa Pa[ae¢==" SvYaMaev SvYaM>auva===))389

64. Adharma

AjaNaeNaav*Taae laek==ae MaaTSaYaaR‘a Pa]k==aXaTae===)  lae>aatYaJaiTa iMa}aai<a Sa®aTSvGa| Na GaC^iTa===))390

Wk==SYa k==MaR Sa&vq+Ya k==raeTYaNYaae=_iPa  GaihRTaMa(==) GaTaaNauGaiTak==ae laek==ae Na laek==" PaarMaaiQaRk=="==))391

Pard]VYaeZvi>aDYaaNa& MaNaSaaiNaíicNTaNaMa(===) ivTaQaai>aiNaveXaê i}aivDa& k==MaR MaaNaSaMa(===))     
PaaåZYaMaNa*Ta& cEv PaEXauNYa& caiPa SavRXa"===) ASaMbÖPa[laPaê vax(==MaYa& SYaaÀTauivRDaMa(===))   
AdtaaNaaMauPaadaNa& ih&Saa cEvaivDaaNaTa"===) PardaraePaSaeva c Xaarqr& i}aivDa& SMa*TaMa(===))392

(1) (2) (3) (4)
DaMaR SaTYa XaaEc=, dMa dYaa=, daNa TaPa"=, ivÛa

ADaMaR ÛUTaüA+a Sa®üiñYa SaUNaaüMa*GaYaa=, SMaYa MadüPaaNa
because of k==aMa k[==aeDa lae>a



Ga*haSa¢==SYa  Naae ivÛa Naae dYaa Maa&Sa>aaeiJaNa"===) d]VYaluBDaSYa Naae SaTYa& ñE<aSYa Na Paiv}aTaa===))393

TaPa" XaaEc& dYaa SaTYaMa( wiTa Paada" k*==Tae k*==Taa"===) ADaMaa|XaEñYaae >aGNaa" SMaYaSa®MadESTav===))394

A>YaiQaRTaSTada TaSMaE SQaaNaaiNa k==lYae ddaE===) ÛUTa& PaaNa& iñYa" SaUNaa Ya}aaDaMaRêTauivRDa"===))
PauNaê YaacMaaNaaYa JaaTaæPaMadaTPa[>au"===) TaTaae==_Na*Ta& Mad& k==aMa& rJaae  vEr& c PaÄMaMa(===))395

PaaNaMa+aa" iñYaêEv Ma*GaYaa c YaQaa§==MaMa(===) WTaTk==íTaMa& ivÛaÀTauZk&== k==aMaJae Ga<ae===))396

ÛUTaMaeTaTPaura k==LPae d*í& vErk==r& MahTa(===) TaSMaad( ÛUTa& Na SaeveTa haSYaaQaRMaiPa buiÖMaaNa(===)) 397

vaÖuRiz& >a]U<ahTYaa& c TaulYaa SaMaTaaelYaTa(===) AiTaïd( >a]U<aha k==ae$=ya& vaÖuRizNYaRKPaPaaTa h===))
iÜk&== i}ak&== cTauZk&== c PaÄk&== c XaTa& SMa*TaMa(===)  MaaSaSYa v*iÖ& Ga*õqYaad( v<aaRNaaMaNauPaUvRXa"===))398

Conclusions:
k==lhaNTaaiNa hMYaaRi<a ku==vaKYaaNTa& c SaaEôdMa(=) ku==raJaaNTaaiNa raí\ai<a ku==k==MaaRNTa& YaXaae Na*<aaMa(=))399

DaNaeNaaDaMaRlBDaeNa  YaiC^d]MaiPaDaqYaTae===)  ASa&v*Ta&  TaÙviTa  TaTaae==_NYadvdqYaRTae===))400

vDaRTYaDaMaeR<a  NarSa( TaTaae >ad]ai<a PaXYaiTa===) TaTa" SaPaTNaaNa( JaYaiTa SaMaUlSTau ivNaXYaiTa===))401

SavRTa" XaªTae STaeNaae Ma*Gaae Ga]aMaiMaveiYavaNa(===) bhuDaacirTa& PaaPaMa( ANYa}aEvaNauPaXYaiTa===))402

SaMaaNak==MaaRcr<a& PaiTaTaaNaa& Na PaaTak==Ma(===)403

Na Maa&Sa>a+a<ae daezae Na MaÛe Na c MaEQauNae===) Pa[v*itareza >aUTaaNaa& iNav*itaSTau Mahaf==la===))404

65. Karma

k==MaR–vad (the theory of reaction of work, or responsibility):
MaaNauzezu  MaharaJaNa(  DaMaaRDaMaaER  Pa]vTaRTa"===)  Na  TaQaaNYaezu  >aUTaezu  MaNauZYarihTaeiZvh===))405

    YaSMaaÀ YaeNa c YaQaa c Yada c YaÀ  YaavÀ Ya}a c Xau>aaXau>aMaaTMak==MaR===)
    TaSMaaÀ TaeNa c TaQaa c Tada c TaÀ  TaavÀ Ta}a c ivDaaTa*vXaaduPaEiTa===))406

balae Yauva c v*Öê YaTk==raeiTa Xau>aaXau>aMa(===) TaSYaa& TaSYaaMavSQaaYaa& TaTf==l& Pa]iTaPaÛTae===))407

raeGaXaaek==ParqTaaPa–bNDaNaVYaSaNaaiNa  c===)  AaTMaaParaDav*+aa<aa&  f==laNYaeTaaiNa  deihNaaMa(===))408

Witnesses:
jaNaPaUvRk*==Ta& PaaPa& ^adYaTYabhué]uTa"===)  NaENa&  MaNauZYaa" PaXYaiNTa PaXYaNTYaev idvaEk==Sa"===))409

ÛaE>aURiMaraPaae  ôdYa& cNd]ak==aRiGNaYaMaaiNala"===) rai}a" SaNDYae c DaMaRê v*taja" SavRdeihNaaMa(===))410

YaQaa  DaeNauSahóezu  vTSaae  ivNdiTa  MaaTarMa(===)  TaQaa  PaUvRk*==Ta&  k==MaR  k==TaaRrMaNauGaC^iTa===))411

“The law of Karma postulates that in this world there are no rewards or punishments; it
is  simply  a  case  of  inevitable  consequences.  As  you  sow,  so  shall  you  reap.”
(Nanabhoy /Nani  Ardeshir  Palkhivala;  Indian lawyer  and Ambassador to  the USA,
1920-2002)

Own and shared k==MaR=/responsibility:



Wk==" Pa[JaaYaTae JaNTaur( Wk== Wv Pa[lqYaTae===) Wk==ae==_Nau>au»e Sauk*==TaMa( Wk== Wv c duZk*==TaMa(===))412

SvYa& k==MaR k==raeTYaaTMaa SvYa& TaTf==lMaXNauTae===)  SvYa& >a]MaiTa Sa&Saare SvYa& TaSMaaiÜMauCYaTae===))413

AaraePYaTae iXala XaEle YaTNaeNa MahTaa YaQaa===) iNaPaaTYaTae +a<aeNaaDaSa( TaQaaTMaa Gau<adaezYaae"===))414

YaaTYaDaae_Da" v]JaTYauÀEr( Nar" SvErev k==MaRi>a"==) kU==PaSYa %iNaTaa YaÜTa( Pa[ak==arSYaev k==ark=="==))415

AiNaíaidíla>ae==_iPa Na GaiTaJaaRYaTae Xau>aa===) Ya}aaSTae ivzSa&SaGaaeR==_Ma*Ta& TadiPa Ma*TYave===))416

Pau<YaaTz@(>aaGaMaadtae NYaaYaeNa PairPaalYaNa(===) SavRdaNaaiDak&== YaSMaaTa( Pa]JaaNaa& PairPaalNaMa(===))
Ar+YaMaa<aa" ku==vRiNTa YaiTk==iÄiTk==iLbz& Pa]Jaa"=) TaSMaatau Na*PaTaerDa| YaSMaad( Ga*õaTYaSaaE k==raNa(==))417

A‘aade >a]U<aha MaaiíR PaTYaaE >aaYaaRPacair<aq==) GauraE iXaZYaê YaaJYaê STaeNaae raJaiNa ik==iLbzMa(==))418

PaTaTYaDa| XarqrSYa YaSYa >aaYaaR Saura& iPabeTa(===)419

YaTaYae k==aÄNa& dtva TaaMbul& b]øcair<ae===) caere>Yaae==_PYa>aYa& dtva daTaaiPa Nark&== v]JaeTa(===))420

Provision in k==il–YauGa=:
DaMaRk==aYa|  YaTaNa( XaKTYaa Naae ceTPa]aPNaaeiTa MaaNav"=) Pa]aPTaae >aviTa TaTPau<YaMa( A}a Mae NaaiSTa Sa&XaYa"=))
MaNaSaa icNTaYaNPaaPa& k==MaR<aa NaaiTaraecYaNa(===) Na Pa]aPNaaeiTa f==l&  TaSYaeTYaev& DaMaRivdae ivdu"===))421

NaaNauÜeií k==il& SaMa]a$(= Saar® wv Saar>auk(====) ku==XalaNYaaXau  iSaDYaiNTa NaeTarai<a k*==TaaiNa YaTa(==))422

“I am no Hindu, but I hold the doctrine of the Hindus concerning a future state to be
incomparably more rational, more pious, and more likely to deter men from vice, than
the  horrid  opinions,  inculcated  on  punishments  without  end.”  (Sir  William  Jones,
British judge of the Supreme Court at Calcutta, 1746-1794)

66. Daiva

Two stages of k==MaR=:
1. A–Pa[arBDa–f==l (‘whose result  has  not  yet  come’),  or  AaGaaiMa (which  is  ‘coming’
later): Sometimes subdivided into kU==$= (‘heap’, subtle total stock), bqJa (seed), and f==l–
oNMau:a (‘awaiting the fruit’, ripening).
2. Pa[arBDa–f==l (‘whose result has come’), that which has fructified in the form of our
present body.
k==MaR<aa  dEvNae}ae<a  JaNTaudeRhaePaPataYae===)  iñYaa"  Pa[iví  odr&  Pau&Saae  reTa"k==<aaé[Ya"===))423

The effects of k==MaR are JaNMaüJaaiTa (good or bad birth), AaYau" (lifespan), >aaeGa (=Sau:a from
Sauk*==iTa and  du":aüKleXa from  PaaPa=),  WeìYaR (lordship),  é]uiTaüivÛa (education), and  é]q
(beauty).
AaYau" k==MaR c ivta& c ivÛa iNaDaNaMaev c===) PaÄETaaiNa ih Sa*JYaNTae Ga>aRSQaSYaEv deihNa"===))424

dEv=, destiny:
AaPadaMaaPaTaNTaqNaa& ihTaae_PYaaYaaiTa heTauTaaMa(==)  MaaTa*Jaºa ih vTSaSYa STaM>aq>aviTa bNDaNae==))425

NaaPa[aák==alae iMa]YaTae ivÖ" XarXaTaEriPa===)  ku==XaaGa]e<aaiPa Sa&SPa*í" Pa[aák==alae Na JaqviTa===))426



Yaae=_iDak==aÛaeJaNaXaTaaTa(  PaXYaTaqhaiMaz& %Ga"===) Sa Wv Pa[aák==alSTau PaaXabNDa& Na PaXYaiTa===))427

    Ari+aTa& iTaïiTa devri+aTa&  Sauri+aTa& devhTa& ivNaXYaiTa===)
    JaqvTYaNaaQaae==_iPa vNae ivSaiJaRTa"  k*==TaPa[YaTNaae==_iPa Ga*he ivNaXYaiTa===))428

    i^tva PaaXaMaPaaSYa kU==$=rcNaa&  >ax(==¤a blaÜaGaura&
      PaYaRNTaaiGNaiXa%ak==laPaJai$=laNa(  iNaGaRTYa dUr& vNaaTa(===)
    VYaaDaaNaa& XarGaaecradiPa JaveNaaeTPaTYa DaavNMa*Ga"
      kU==PaaNTa"PaiTaTa" k==raeTau ivDaure ik&== va ivDaaE PaaEåzMa(===))429

du"%eZvek==Tare<aaiPa dEv>aUTaaTMaheTauzu===) JaqvSYa Na VYavC^ed" SYaaÀeTa( TataTPa[iTai§==Yaa===))
YaQaa ih Pauåzae >aar& iXarSaa GauåMauÜhNa(===)  Ta& Sk==NDaeNa  Sa AaDatae TaQaa SavaR"  Pa[iTai§==Yaa"===))430

But, dEv itself is the result of previous activities:
dEve  Pauåzk==are  c  k==MaRiSaiÖVYaRviSQaTaa===)  Ta}a  dEvMai>aVYa¢&==  PaaEåz&  PaaEvRdeihk==Ma(===))431

67. Kama

Na PaXYaiTa c JaNMaaNDa" k==aMaaNDaae NaEv PaXYaiTa===) MadaeNMataa  Na PaXYaiNTa AQas daez& Na PaXYaiTa==))432

“After reading and considering the works of Babhravya and other ancient authors, and
thinking over the meaning of the rules given by them, this treatise (Kāma-Sūtra) was
composed, according to the precepts of the sacred law, for the benefit of the world, by
Vatsyayana, while leading the life of a religious student at Benares, and wholly engaged
in the contemplation of the Deity. This work is not to be used merely as an instrument
for satisfying our desires. A person acquainted with the true principles of this science,
who preserves his Dharma-Artha-Kāma, and who has regard to the customs of the
people,  is  sure  to  obtain  the  mastery  over  his  senses.  In  short,  an  intelligent  and
knowing person attending to Dharma-Artha-Kāma, without becoming the slave of his
passions,  will  obtain  success  in  everything  that  he  may  do.”  (Vatsyayana;  Indian
philosopher, 2nd century)

The root of k==MaR is k==aMa=/desire:
“=k==aMa=, k]==aeDa and lae>a – this threefold gate to hell is the destruction of awareness of the
self. Therefore, this triple one should give up.” ( =>aGavÓqTaa 16.21)
+aMaYaa k]==aeDaMauiC^NÛaTa( k==aMa& SaªLPavJaRNaaTa(===) SatvSa&SaevNaaÖqrae iNad]a& c C^etauMahRiTa===))433

Wk==Yaa Üe iviNaiêTYa }aq&êTaui>aRvRXae  ku==å==) PaÄ iJaTva ividTva z$(= SaPTa ihTva Sau:aq >av==))434

YaÛdev ih vaH êTa TaTaae vaH^a Pa[vTaRTae===)  Pa[aá WvaQaRTa" Saae=_QaaeR YaTaae vaH^a iNavTaRTae===))435

And the root of k==aMa is ignorance of the soul:
oPad]va&STaQaa  raeGaaNa( ihTaJaq<aRiMaTaaXaNaaTa(===)  lae>a& Maaeh& c SaNTaaezad(  ivzYaa&STatvdXaRNaaTa(===))
oTQaaNaeNa JaYaetaNd]q& ivTak|== iNaêYaa’aYaeTa(===) MaaENaeNa bhu>aaZYa& c XaaEYaeR<a c >aYa& TYaJaeTa(===))



YaC^ed( vax(==MaNaSaq buÖya Taa& YaC^eJjaNac+auza==) jaNaMaaTMaavbaeDaeNa  YaC^edaTMaaNaMaaTMaNaa==))436

68. Tapa

The following chapters cover topics concerning inner purification, like TaPa"=, Pa[aYaiêta=,
PaÄ–Yaj , +aMaa and punishment.
v]Ta& ih k==Ta*RSaNTaaPaaTa( TaPa wTYai>aDaqYaTae===)437

SavRMaeTataPaaeMaUl&  k==vYa"  Pairc+aTae===)  Na  ùTaPTaTaPaa  MaU!"  ik]==Yaaf==lMavaPNauTae===))438

wRhMaaNa" SaMaarM>aaNa( Yaid NaaSaadYaeÖNaMa(===)  oGa]& TaPa" SaMaaraeheNa( Na ùNauPTa& Pa]raehiTa===))439

k==aleNa SNaaNaXaaEca>Yaa&  Sa&Sk==arESTaPaSaeJYaYaa=)  XauDYaiNTa  daNaE" SaNTauíya  d]VYaa<YaaTMaaTMaivÛYaa=))440

k==alae=_iGNa" k==MaR Ma*ÜaYaur(  MaNaae jaNa& TaPaae JalMa(==) PaêataaPaae iNarahar" SaveR_Maq XauiÖheTav"=))441

Wk==aik==Naa TaPaae Üa>Yaa& Pa#=Na& GaaYaNa& i}ai>a"===)  cTaui>aRGaRMaNa& +ae}a& PaÄi>abRhu>aq r<a"===))442

As atonement:
XarqrPaaTaNaaÀEv  TaPaSaaDYaYaNaeNa  c===)  MauCYaTae  PaaPak*==TPaaPaad(  daNaaÀaiPa  Pa]MauCYaTae===))443

XaKYaTae iviDaNaa PaaPa& YaQaae¢e==Na VYaPaaeihTauMa(===)  AaiSTake== é]ÕDaaNae c iviDarez ivDaqYaTae===))444

TaPaSaa  k==MaR<aa  cEv  Pa]daNaeNa  c  >aarTa===)  PauNaaiTa  PaaPa&  Pauåz"  PauNaêe‘a  Pa]vTaRTae===))445

    iÜTaqYaMaParaDa& Na k==SYaicT+aMaeTa(===)446

Methods:
(1) cutting hair
YaiTk==iÄiTk]==YaTae PaaPa& Sav| ke==Xaezu iTaïiTa===) SavaRNke==XaaNSaMauÖ*TYa C êdYaed®uilÜYaMa(===))447

(2) b[ø–kU==cR (‘spiritual bundle’ of ku==Xa grass), a process of taking PaÄ–GaVYa
(3) oPavaSa=, also called k*==C^\ (‘hardship’)
SaMau‘aMaGa]Taae vS}a& PaêaC ûDYaiTa k==MaR<aa===) oPavaSaE" Pa]TaPTaaNaa& dqga| Sau:aMaNaNTak==Ma(===))448

“Eating in the evening and in the morning is prescribed in the ved for men. If food is
not taken in between sunrise and sunset one is also as if fasting.” 449 ... called Na¢==–v[Ta
(‘night penance’, eating only at night) in Ai}a–SMa*iTa 131.
“For three days one eats in the evening, three days in the early morning, three days
only what is unsolicited, and the last three days one should fast – this is described as
Pa[aJaaPaTYa rule.”450

“During  k*==Z<a–Pa+a one should reduce the food every day by one morsel, and during
XauKl–Pa+a one should increase it. On AMaavaSYaaüAMaavSYaa one should not eat. This is
the caNd[aYa<a rule.”451 Thus one starts and ends with fourteen morsels. According to
other sources the v[Ta starts with XauKl–Pa+a=, first increasing the food.
But:
MaaSaPa+aaePavaSaeNa MaNYaNTae YataPaae JaNaa"===) AaTMaTaN}aaePagaaTaSTau Na TaPaSTaTSaTaa& MaTaMa(===))



TYaaGaê Sa‘aiTaêEv iXaZYaTae  TaPa otaMaMa(===) SadaePavaSaq c >aved( b]øcarq Sada >aveTa(===))452

Aih&Saa SaTYavcNaMa( AaNa*Xa&SYa& dMaae ga*<aa===) WTataPaae ivduDaqRra Na XarqrSYa Xaaez<aMa(===))453

+aMaa (forgiveness):
APaMaaNaataPaaev*iÖ" SaMMaaNaataPaSa" +aYa"===)454

Aak]==aeXaPairvada>Yaa& ivih&SaNTYabuDaa buDaaNa(===) v¢==a PaaPaMauPaadtae +aMaMaa<aae ivMauCYaTae===))455

Wk==" +aMaavTaa& daezae iÜTaqYaae NaaePaPaÛTae===) YadeNa& +aMaYaa Yau¢==Ma( AXa¢&== MaNYaTae JaNa"===))
ÜaivMaaE PauåzaE raJaNa( SvGaRSYaaePair iTaïTa"===) Pa]>auê +aMaYaa Yau¢==ae dird]ê Pa]daNavaNa(===))456

When raMa was forced into exile He said to l+Ma<a=:
buiÖ"  Pa]<aqTaa YaeNaeYa& MaNaê SauSaMaaihTaMa(===) Ta& Tau NaahaRiMa  Sax(==©e==íu& Pa]v]iJaZYaaiMa  Maa icrMa(===))457

ParvaCYaezu iNaPau<a" SavaeR >aviTa SavRda===) AaTMavaCYa& Na JaaNaqTae JaaNa‘aiPa Na MauùiTa===))458

69. Debt

Every human being has five debts
(1) (2) (3) (4) (5)

to dev ‰iz iPaTa* Na*ü>a*TYa >aUTaüdevTaa
for light, water knowledge inheritance service protection

repaid as dev– b]ø– iPaTa*– Na*– >aUTa– Yaj
through haeMa ADYaYaNa

üADYaaPaNa
é]aÖ
üTaPaR<a

A>YacRNa
üAaiTaQYa

bil

devTaaiTaiQa>a*TYae>Ya" iPaTa*>YaêaTMaNaSTaQaa===)  ‰<avaNa( JaaYaTae MaTYaRSa( TaSMaadNa*<aTaa& v]JaeTa(===))
SvaDYaaYaeNa MahizR>Yaae deve>Yaae Yajk==MaR<aa===) iPaTa*>Ya" é]aÖdaNaeNa Na*<aaMa>YacRNaeNa c===))459

ADYaaPaNa& b]øYaj" iPaTa*YajSTau TaPaR<aMa(===) haeMaae dEvae bil>aaŒTaae Na*Yajae==_iTaiQaPaUJaNaMa(===))460

Especially a Ga*hSQa should perform PaÄ–Yaj to repay those debts.
vEvaihke====_GNaaE ku==vsTa Ga*ù& k==MaR YaQaaiviDa===) PaÄYajivDaaNa& c Pai¢&== caNvaihk==I& Ga*hq===))
devaNa*zqNMaNauZYaa&ê iPaTa›NGa*ùaê devTaa"===) PaUJaiYaTva TaTa" Paêad( Ga*hSQa" Xaez>auG>aveTa(===))461

He should eat only what is left after such offerings, after everyone has eaten, including
servants.  “Saints who eat food which is left after Yaj are freed from all sin, but those
who cook just for their own sake, eat verily sin.” ( =>aGavÓqTaa 3.13)
A>YacRNa (reverence):
NaaiSTa MaaTa*SaMa& dEv& NaaiSTa iPaTa*SaMaae Gauå"===)462

    >a*Taae v*Öae Yaae Na ib>aiTaR Pau}a"  SvYaaeiNaJa" iPaTar& MaaTar& c===)
    TaÜE PaaPa& >a]U<ahTYaaiviXaí&  TaSMaa‘aaNYa" PaaPak*==diSTa laeke====))463



AaTMaMaaTaa  Gaurae"  PaTNaq b]aø<aq raJaPaiTNak==a===) DaeNauDaaR}aq  TaQaa Pa*Qvq SaáETaa MaaTar" SMa*Taa"===))464

YaêENaMauTPaadYaTae  YaêENa&  }aaYaTae >aYaaTa(===) YaêaSYa ku==åTae  v*ita&  SaveR  Tae  iPaTarS}aYa"===))465

AaiTaQYa (hospitality):
ADvNaqNaae==_iTaiQajeRYa" é]aei}aYaae vedPaarGa"===) MaaNYaaveTaaE Ga*hSQaSYa b]ølaek==Ma>aqPSaTa"===))466

AravPYauicTa&  k==aYaRMa(  AaiTaQYa&  Ga*hMaaGaTae===)  êtauMaPYaaGaTae  ^aYaa&  NaaePaSa&hrTae  d]uMa"===))467

AiTaiQaYaRSYa >aGNaaXaae Ga*haTPa[iTaiNavTaRTae===) Sa dtva duZk*==Ta& TaSMaE Pau<YaMaadaYa GaC^iTa===))468

70. Punishment

SaPaaR<aa& c %laNaa& c Pard]VYaaPahair<aaMa(===)  Ai>aPa[aYaa Na iSaDYaiNTa TaeNaed& vTaRTae JaGaTa(===))469

GauåraTMavTaa&  XaaSTaa raJaa XaaSTaa duraTMaNaaMa(===)  wh Pa]C^‘aPaaPaaNaa& XaaSTaa vEvSvTaae YaMa"===))470

According to Maha>aarTa 1.108.13, there is no punishment for a person below 14 years of
age, and ...
vaNaSPaTYa& MaUlf==l& davRGNYaQa| TaQaEv c===) Ta*<a& c Gaae>Yaae Ga]aSaaQaRMa( ASTaeYa& MaNaurb]vqTa(===))471

k==MaR>Yaae ivPa]MauCYaNTae Yataa" Sa&vTSar& iS}aYa"==) iS}aYaSTvaXaiªTaa" PaaPaa NaaePaGaMYaa  ivJaaNaTaa==)
rJaSaa Taa ivXauDYaNTae >aSMaNaa >aaJaNa& YaQaa===))472

“The doctrines of the Hindoo religion have been singularly careful to protect the female
sex and infants from violence;  and it  is  unlawful  to put a woman to death for any
offense whatever.” (James Peggs, English missionary in India, 1793-1850)
    Ga*hqTaaNSaMaahTaaR PaaErJaaNaPadaNaa& dXaRYaeTa(===) caerGa]h<aq& ivÛaMaDaqTae====raJaa===)
    TaSYaaePadeXaaidMae caera Ga*hqTaa"===)473

Different punishments:
Paura iDaGd<@ WvaSaqd( vaGd<@STadNaNTarMa(===)  AaSaqdadaNad<@ae=_iPa vDad<@ae=_Û vTaRTae===))474

MaNauZYaa<aa& PaXaUNaa& c du"%aYa Pa[ôTae SaiTa===) YaQaa YaQaa MahÕu"%& d<@& ku==YaaRtaQaa TaQaa===))475

DaNa& Tau YaSYaaPahreTa( TaSMaE dÛaTSaMa& vSau===) ivivDaeNaa>YauPaaYaeNa Tada MauCYaeTa ik==iLbzaTa(===))476

AParaDaaNauæPa& c d<@& PaaPaezu DaarYaeTa(===) ivYaaeJaYaed( DaNaE‰RÖaNa( ADaNaaNaQa bNDaNaE"===))477

“In the code of Hindu laws and customs, it is said: ‘If the property of a dancing woman
should by any circumstance become subject to seizure, the magistrate shall except her
clothes, jewels, and dwelling. In the same manner, to a soldier shall be left his arms; and
to a man exercising any profession, the implements of that profession; but the rest of
his property may be confiscated.’” (Quintin Craufurd, British author, 1743-1819)

Capital punishment:
AiGNadae  GardêEv  XañPaai<aDaRNaaPah"===)  +ae}adarhrêEv  z@eTa  AaTaTaaiYaNa"===))478

NaaTaTaaiYavDae daezae hNTau>aRviTa k==êNa===)479



iNak*==TYaa iNak*==iTaPa]ja  hNTaVYaa wiTa iNaêYa"===) Na ih NaEk*==iTak&==  hTva iNak*==TYaa PaaPaMauCYaTae===))480

SvPa[a<aaNa( Ya" ParPa[a<aE" Pa[PauZ<aaTYaga*<a"  %l"==) TaÜDaSTaSYa ih é[eYaae YaÕaezaÛaTYaDa" PauMaaNa(==))481

XarqrSYa ivMaae+ae<a MauCYaTae k==MaR<aae==_Xau>aaTa(===)482

raJai>a" k*==Tad<@aSTau k*==Tva PaaPaaiNa MaaNava"=) iNaMaRla" SvGaRMaaYaaiNTa SaNTa" Sauk*==iTaNaae YaQaa==))483

But:
dSYaUi‘ahiNTa vE raJaa >aUYaSaae vaPYaNaaGaSa"===) >aaYaaR MaaTaa iPaTaa Pau}aae hNYaNTae Pauåze<a Tae===))
ASaaDauêEv Pauåzae l>aTae XaqlMaek==da===) SaaDaaeêaiPa ùSaaDau>Ya" Xaae>aNaa JaaYaTae Pa]Jaa===))
Yada PauraeihTa& va Tae PaYaeRYau" Xar<aEiz<a"===) k==irZYaaMa" PauNab]RøNa( Na PaaPaiMaiTa vaidNa"===)
Tada ivSaGaRMahaR" SYaur( wTaqd& DaaTa*XaaSaNaMa(===))484

“This  singular  passage,  dealing  with  an  abnormally  high  punishment  for  a  minor
offence, is evidently an interpolation, as it is inconsistent not only with the authors
principle  of  gradation  in  punishments  proportional  to  crimes,  but  also  with  his
intention to get rid of mutilation of limbs by fines levied in lieu thereof.” (Note by R.
Shamasastry on a passage in Kautiliya-Artha-Shastra, ch.76)

71. Society

ivPa[+ai}aYaiv$(=XaUd]a Mau%bahUåPaadJaa"===) Ga*haé[Maae JagaNaTaae b]øcYa| ôdae MaMa===)
v+a"SQalaÜNaevaSa" Sa‘YaaSa" iXariSa iSQaTa"===))485

“Since its origin, Hindu society has been built on rational bases by sages who sought to
comprehend man’s nature and role in creation as a whole. They organized the society
in such a way as to facilitate the development of each human being, taking into account
his inner nature and the reasons for his existence, since for the Hindus the world is not
merely the result of a series of chances but the realization of a divine plan in which all
aspects are interconnected. Thus, Hindu society is the result of an attempt to situate
man in the plan of creation.”  “The Hindus assert that their social formula meets the
requirements  of  man’s  individual  and  collective  nature.  The  fact  that  the  Hindu
civilization has been able to survive over thousands of years, despite disorders caused
by invasions, schisms, and internal wars, and has been capable of constant renewal, as
demonstrated by one brilliant period after another, merits all our attention in the study
of  a  social  system  whose  longevity  is  unique  in  history.”  (Alain  Danielou,  French
ethnomusicologist, head of the UNESCO Institute for Comparative Musicology, 1907-
1994)

“The fundamental needs of society are the moral and the spiritual, the military and the
economic.  In  Indo-European  society  these  three  functions  are  assigned  to  three
different groups, the men of learning and virtue, the men of courage and fight, and the
men who provide the economic needs, the Brahmana, the Kshatriya and the Vaishya.
Below them are the Shudras devoted to service. These distinctions are found in the Rig-



Veda,  though  they  are  not  crystallised  into  castes.  Ancient  Iranian  society  was
constituted on a similar pattern.” (Sir Sarvepalli Radhakrishnan, Indian Prof. at Oxford
University and President of India, 1888-1975)

Castes in India are not economically structured. Each caste has its own rich and its
own poor. There are rich Brahmins and poor Brahmins. As a general rule, Brahmins
were  among  the  poorest  section  of  society.  This  observation  runs  counter  to  the
prevalent  view that  Indian  society  is  Brahmin  dominated  and Brahmin  exploited.
Different  castes  in  India  are  like  different ethnic  groups  within  the United States.
There are rich Italians and poor Italians, rich Irish and poor Irish. Also, like caste
groups  in  India,  till  recently  the  ethnic  groups  in  America  married  in  their  own
community, i.e., Jews would marry other Jews, the Polish would marry other Polish,
and so on.

“Caste systems in India evolved, just as they have done in the US, as a labor group by
the kind of work. This is why each of India's castes corresponds to a category of labor,
much like the modern guild of American workers of a given profession, with its own
procedures for membership and strategies to compete with outsiders.  In India, this
segmentation got perpetuated because training was done through work apprenticeship
under  one's  parents,  thereby  turning  family  lineages  into  specialized  labor.” (Rajiv
Malhotra, Indian scientist and writer)

“Westerners tend to be perplexed and scandalized by the caste system but they forget
that the aristocracy which ruled over Europe for a thousand years was a caste of sorts.
The guilds of the Ancient Regime resembled Indian castes as they had existed initially,
each  caste  corresponding  to  a  particular  trade.”  (Guy  Sorman,  French-American
economist and philosopher)

“It  would  lead  to  a  greater  respect  for  India’s  culture,  and  indeed  a  better
understanding of it, if it were recognized that the caste system has never been totally
static, that it is adapting itself to today’s changing circumstances and that it has positive
as well as negative aspects. The caste system provides security and a community for
millions of Indians. It gives them an identity that neither Western Science nor Western
thought has yet provided, because caste is not just a matter of being a Brahmin or a
Harijan: it is also a kinship system. The system provides a wider support group than a
family: a group which has a social  life in which all  its  members participate.” (Prof.
Ronald B. Inden, American historian)

“The caste system provides for relatively greater stability and dignity to the individuals
than they would have as atomized individuals.  This in part explains why the Indian
poor retain a strong sense of self-respect. It is that self-respect which the thoughtless
insistence  on  egalitarianism  destroys.” (Prof.  Madhu  Purnima  Kishwar,  Indian
academic and writer)



“Caste has created and maintained an infinite capacity for toleration and assimilation.
Caste made it possible for the Persians, Greeks, Scythians, Huns, Malays, Christians,
Jews and Parsees to be slowly fitted into Hindu society and made it,  with the least
conflict, into the most diverse community of races in the world. It is this marvelous
diversity of man in India which has made that country both a museum and a laboratory
for the study of man. For this reason, the most profound lessons in the study of society
have come from India.” (Prof. Cyril Dean Darlington, English biologist and geneticist,
1903-1981)

Louis Dumont, who had seen both class and race wars in the West, argues that castes
inhere  in  human nature.  And this  explains the  indifference  to  caste  of  the  earlier
European travelers who came to India.

“Indians are as attached to their caste as our gentlemen to theirs.” (N.J. Desvaulx, 1745-
1825)

It was only later with modernity that a reaction set in. The hostility of the West to
castes  may  well  have  something  to  do  with  the  zeal  of  Christian  missionaries  to
convert. As Islam had shown, the untouchables were the easiest to proselytize and that
is why they aroused the most compassion.

As a political category, caste is a British invention. The British introduced the category
of caste for purposes of counting population in the census that began in 1871, ranking
them by status and economics. Many petitions were filed by new resurgent groups to
seek higher ranking. Caste began to be organized as political movement – in a similar
fashion, as the counting of people by tribal identity in Africa led to tribalism. Sikhism
was defined as a separate religion by the British, and it became so. These points are
elaborated in an excellent book by Nicholas Dirks, Castes of Mind: Colonialism and the
Making of Modern India, 2001.

“In  modern popularizing  writings,  one often  reads  that  'egalitarian'  Buddhism was
essentially a 'protest movement' against the Brahminical caste system. ... But neither the
Buddha himself,  nor any pre-modern Buddhist teacher after him has combated the
caste  system.  Buddhism's  non-interest  in  social  reform is  also  demonstrated  by  its
career outside India. After centuries of profound impact of Buddhism, Tibetan society
was in such a state that the Chinese Communists could claim in 1950 that 95% of the
Tibetans were living in slavery; ... the fact remains that Buddhism had not rendered
Tibet's traditional feudalism any more egalitarian than it had been in the pre-Buddhist
past.  Outside  India,  a  number  of  independent  sources  confirm  that  Buddhist
monasteries employed slaves.” (Prof. Erik Zürcher, Dutch sinologist, 1928-2008)

“The Buddha never said: ‘Down with the Brahmins! Break Brahmin tyranny!’ On the
contrary,  he  taught  about  how  to  be  a  true  Brahmin,  as  against  having  the  outer
attributes  but  not  the  inner  qualities  of  the  Brahmin.  Many  of  his  disciples  were
Brahmins.  The myth of Buddhist social  revolution against  Brahmin tyranny can be



disproven on many counts with the Buddha's own words.” (Dr. Koenraad Elst, Dutch
historian)

Degradation:

The caste system in ancient times was not static. Castes rose and fell. Castes became
static and rigid during extended foreign rule. Under Muslim rule, some caste groups
that fought against domination were pushed to the outer edges of the social system.
Among the sweeper castes in India, one finds many Rajput Gotras (royal families).

ra+aSaa"  k==ilMaaié[TYa JaaYaNTae b]øYaaeiNazu===) oTPa‘aa b]aø<aku==le baDaNTae é[aei}aYaaNk*==XaaNa(===))486

When there is too much attachment to sense gratification, human society is utilized by
selfish men to pose an artificial predominance over the weaker section. Exploitation of
the weaker living being by the stronger is a natural tendency. There is no possibility of
checking it by any artificial means.

The  present  static  Caste  system  is  a  dark  spot  on  Hinduism.  It  goes  against  the
principles and lofty philosophy of Hinduism which considers each soul as potentially
divine and eternal. Hindu philosophy insists  on an attitude of  tolerance.  Universal
brotherhood is the chief message of Hindu religious tradition. The goal is to manifest
this divinity within.  It  is  simply remarkable that in a country of  diversities,  people
belonging to different castes and creed cut across all barriers to converge for the great
festival of Kumbh mela. “Whereas the caste system based on birth as at present existing
is manifestly contrary to universal truth and morals: whereas it is the very antithesis of
the fundamental spirit of the Hindu religion: whereas it flouts the elementary rights of
human  equality,  this  all  India  Hindu  Mahasabha  declares  its  uncompromising
opposition to the system and calls upon the Hindu society to put a speedy end to it.”
(Hindu Mahasabha)

It is said that  raMa–raJYa (the just kingdom of God) is impossible without  raMa (God),
and v<aaRé]Ma–DaMaR is stable only when it is dEv (for the worship of the Lord).
v<aaRé[MaacarvTaa Pauåze<a Par" PauMaaNa(===) ivZ<auraraDYaTae PaNQaa NaaNYaTa( Tataaezk==ar<aMa(===))487

ATa" PauiM>aiÜRJaé[eïa v<aaRé[Maiv>aaGaXa"===) SvNauiïTaSYa DaMaRSYa Sa&iSaiÖhRirTaaez<aMa(===))488

“From whom comes the manifestation or activity of all beings, and by whom all this
world is  pervaded,  by worshiping Him with one’s  duty,  a  man attains  perfection.”
(Bhagavad-Gita 18.46)

“At  the  pagoda  of  jaggernaut,  people  of  all  casts  and  ranks  eat  together,  without
distinction or pre-eminence. This is peculiar to that place, being nowhere else allowed;
and the permission, or rather order, for the pilgrims of different casts to do so, is said
to  be  in  commemoration  of  their  hero  and  philosopher  Krishna,  who  always



recommended complacency and affection for each other.” (Quintin Craufurd, British
author, 1743-1819)

72. Varna

AadaE k*==TaYauGae v<aaeR Na*<aa& h&Sa wiTa SMa*Ta"===) k*==Tak*==TYaa" Pa[Jaa JaaTYaa TaSMaaTk*==TaYauGa& ivdu"===))489

Na vE raJYa& Na raJaaSaqNa( Na c d<@ae Na dai<@k=="==) DaMaeR<aEv Pa]Jaa" SavaR r+aiNTa SMa ParSParMa(==))490

v<aR means ‘color’, occupation, guild, social class, and v<aR–DaMaR occupational or social
duty.  The  social  status,  which  is  connected  to  v<aR=,  is  called  JaaiTa (‘birth’,  rank,
lineage).

Society requires the powers of wisdom, weapons, wealth/land and labor/skill.  Wisdom
conceives the order, power sanctions and enforces it, wealth and production provide
the means for carrying out the order, and service carries out. At the same time, some
men are inclined to wisdom, some to power, some to wealth, and some to none of
these specifically. If the first three are restricted to only their share of power, they can
be balanced.  In  a  degraded society  (then called  theocracy,  aristocracy,  plutocracy)
these powers have fallen into one hand.

(1) (2) (3) (4)
b]aø<a +ai}aYa vEXYa XaUd]

scholar, teacher,
priest

nobility, warrior,
administrator

entrepreneur,
farmer, merchant

employee

“According to one’s nature (=Gau<a=) and actual work (=k==MaRNa(=) the system of four v<aR was
created by Me.” (=>aGavÓqTaa 4.13)
bl& ivÛa c ivPa[a<aa& raja& SaENYa& bl& TaQaa==) bl& ivta& c vEXYaaNaa& XaUd]a<aa& PaaircYaRk==Ma(==))491

blJYaeï& SMa*Ta& +a}a& MaN}aJYaeïa iÜJaaTaYa"==) DaNaJYaeïa" SMa*Taa vEXYaa" XaUd]aSTau vYaSaaiDak==a"==))492

XaMaRvd( b]aø<aSYa SYaad( rajae r+aaSaMaiNvTaMa(===)  vEXYaSYa PauiíSa&Yau¢&==  XaUd]SYa Pa[eZYaSa&YauTaMa(===))493

Changing v<aR
YaSYa Yaç+a<a& Pa[ae¢&== Pau&Saae v<aaRi>aVYaÅk==Ma(===) YadNYa}aaiPa d*XYaeTa TataeNaEv iviNaidRXaeTa(===))494

XaUd]e cETaÙveç+Ya& iÜJae TaÀ Na ivÛTae===) Na vE XaUd]ae >aveC^Ud]ae b]aø<aae Na c b]aø<a"===))495

Na YaaeiNaNaaRiPa Sa&Sk==arae Na é[uTa& Na c SaNTaiTa"===) k==ar<aaiNa iÜJaTvSYa v*taMaev Tau k==ar<aMa(===))
SavaeR_Ya& b]aø<aae laeke== v*taeNa Tau ivDaqYaTae===) v*tae iSQaTaSTau XaUd]ae_iPa  b]aø<aTv& iNaYaC^iTa===))496

APaare Yaae >aveTPaarMa( APlve Ya" Plvae >aveTa(===) XaUd]ae va Yaid vaPYaNYa" SavRQaa MaaNaMahRiTa===))
iNaTYa& YaSTau SaTaae r+aed( ASaTaê iNavTaRYaeTa(===) Sa Wv raJaa k==TaRVYaSa( TaeNa SavRiMad& Da*TaMa(===))497

SaUTa GaaeSvaMaq=,  the great authority on  Paura<a=,  was from the  SaUTa class.  (=>aaGavTa–Paura<a
1.18.18-19)  XaaENak== was  a  descendent  of  King  vqTahVYa who  became  a  b[aø<a=.
(=Maha>aarTa=) Among the 100 sons of King  ‰z>a=,  81 became  b[aø<a=.  (=>aaGavTa–Paura<a



5.4.13) In the  dynasty of King  PaUå were  many  b[aø<a lines started.  (=>aaGavTa–Paura<a
9.20.1) In the dynasty of >arÜaJa some became b[aø<a=. (>aaGavTa–Paura<a 9.21.19-21) Sage
WeTareYa also had a 'low birth'.

“If one is born in a family of b[aø<a who are absorbed in hearing divine sound, but has
bad character and behaviour, he is not worshipable as a  b[aø<a=. On the other hand,
VYaaSa and vE>aa<@k== were born in unclean circumstances, but they are worshipable. In
the same way, ivìaiMa}a was born a +ai}aYa=, but he became equal to me by his qualities
and activities.  viSaï was born as a son of a prostitute. Many other great souls who
manifested  the  qualities  of  first-class  b[aø<a also  took  birth  in  similar  humble
circumstances, but they are called perfect. The place where one takes birth is of no
importance in determining whether one is a b[aø<a=. Those who have the qualities of
b[aø<a are  recognized  everywhere  as  such,  and  those  who  have  such qualities  are
worshipable by everyone.” (PaÚ–Paura<a 43.321-22)

73. Brahmana

Who is b[aø<a=?
1. The embodiment of virtue
“=XaMa=,  dMa=,  TaPa"=,  XaaEc=,  +aaiNTa and  AaJaRv=,  jaNa=,  ivjaNa and  AaiSTaKYa –  this  is  the
natural behavior of a b[aø<a=.” (=>aGavÓqTaa 18.42) In essence:
MaE}aae b]aø<a oCYaTae===)498

XaUd]YaaeNaaE ih JaaTaSYa SaÓu<aaNauPaiTaïTa"===) vEXYaTv& l>aTae b]øNa( +ai}aYaTv& TaQaEv c===)
AaJaRve vTaRMaaNaSYa b]aø<YaMai>aJaaYaTae===))499

AaJaRv& DaMaRiMaTYaahur( ADaMaaeR iJaø oCYaTae===) AaJaRveNaeh Sa&Yau¢==ae Narae DaMaeR<a YauJYaTae===))500

There is the story of SaTYak==aMa=, whose father died early, and who was brought up by his
single mother Jabil=. When the teacher GaaETaMa asked the boy for his v<aR=, the boy asked
his mother, but she did not know the  v<aR of the father. The boy conveyed the fact
unhesitatingly to GaaETaMa=, who immediately accepted the boy as a b[aø<a because of the
symptom of AaJaRv (honesty). GaaETaMa said: “A non-b[aø<a is not able to explain this. O
gentle one, bring wood, I will initiate you.”501

2. Who has vEraGYa

Aheirv  Ga<aaÙqTa"  SaaEihTYaa‘ark==aidv===)  ku==<aPaaidv c S}aq>YaSa( Ta& deva b]aø<a& ivdu"===))502

3. Who knows b[ø



JaNMaNaa JaaYaTae XaUd]" Sa&Sk==araiÖ >aved( iÜJa"==) vedPaa#=aÙveiÜPa[ae b]ø JaaNaaTaqiTa b]aø<a"==))503

SPa*hYaaiMa iÜJaaiTa>Yaae Yaeza& b]ø Par& DaNaMa(==) Yaeza& SvPa]TYaYa" SvGaRSa( TaPa" SvaDYaaYaSaaDaNaMa(==))504

“When  India  was  invaded  by  foreign  powers,  the  Brahmins  proved  to  be  a  great
obstacle, particularly against religious conversion. Muslim rulers made special efforts
to convert or even kill Brahmins. They destroyed Hindu temples in order to deprive the
Brahmins, who were mainly temple priests, of their influence and their income. The
British rulers of colonial India targeted the Brahmins and dismantled the traditional
educational system that the Brahmins upheld. ... Somehow this oppressed group has
been stereotyped as the ruling oppressors! As Brahmins are vilified as the oppressive
ruling elite one would expect that the Brahmins routinely ruled the country. Not only
was this not true in the period of foreign rule, it wasn’t true in the period of classical
India either. In this regard it is important to look at the social role traditionally held by
Brahmins. In traditional India Brahmins served as the priestly class, providing teachers
of  all  types  as  well  performing  religious  sacraments  and  temple  worship.  The
traditional Brahmin was given to a life of poverty, social service, and spiritual practice.
Brahmin families usually gave one of their sons to become a monk and led lives of
religious  austerity.  The  Brahmins  therefore  had  neither  economic  nor  political
advantage. Their status was on a religious and intellectual level. They were praised as
religious leaders, not as a political or economic elite. ... The Brahmins as the priestly
class did not control the military or economy of the country except when individual
Brahmins stepped beyond the traditional limits of their class, which was rare.” (David
Frawley, American Indologist)

“But how to convert them? One would persecute resistance and opposition. How to
respond to indifference? The attitude of these heathens towards Christianity, it is this:
indifference.” (Prof. S. N. Balagangadhara, Indian philosopher)

“The British were not wrong in their distrust of educated Brahmins in whom they saw
a potential threat to their supremacy in India. For instance, in 1879 the Collector of
Tanjore in a communication to Sir James Caird, member of the Famine Commission,
stated that ‘there was no class (except Brahmins) which was so hostile to the English.’
The predominance of the Brahmins in the freedom movement confirmed the worst
British suspicions of the community. Innumerable reports of the period commented on
Brahmin participation at all levels of the nationalist  movement. In the words of an
observer,  ‘If  any  community  could  claim  credit  for  driving  the  British  out  of  the
country, it was the Brahmin community. Seventy per cent of those who were felled by
British bullets were Brahmins.’ ... In the attempt to rewrite Indian history, Brahmins
began to be portrayed as oppressors and tyrants who willfully kept down the rest of the
populace. ... As a result of their machinations non-Brahmins turned on the Brahmins
with a ferocity that has few parallels in Indian history. This was all the more surprising
in  that  for  centuries  Brahmins  and  non-Brahmins  had  been  active  partners  and



collaborators in the task of political and social management.” (Meenakshi Jain, Indian
historian)

Duties:
ADYaYaNa–YaJaNa–daNa–TaPaSa( are his  k==MaR (duty) and  ADYaaPaNa–YaaJaNa–Pa[iTaGa[h are his  v*ita
(livelihood).
ADYaaPaNaMaDYaYaNa&  YaJaNa&  YaaJaNa&  TaQaa===)  daNa&  Pa[iTaGa]h&  cEv  b]aø<aaNaaMak==LPaYaTa(===))505

k==MaR ivPa]SYa YaJaNa& daNaMaDYaYaNa& TaPa"===) Pa]iTaGa]hae==_DYaaPaNa& c YaaJaNa& ceiTa v*taYa"===))506

ADaqYaqr&ñYaae v<aaR" Svk==MaRSQaa  iÜJaaTaYa"===) Pa[b]UYaad( b]aø<aSTveza& NaeTaraiviTa iNaêYa"===))507

SadaePavqTaq cEv SYaaTa( Sada bÖiXa:aae iÜJa"===)508

    ivÛa h vE b]aø<aMaaJaGaaMa  GaaePaaYa Maa XaeviDaSTae==_hMaiSMa===)
    ASaUYak==aYaaNa*Jave==_v]TaaYa  Na Maa b]UYaa vqYaRvTaq TaQaa SYaaMa(===))509

AXa¢==" +a}aDaMaeR<a vEXYaDaMaeR<a vTaRYaeTa(===) k*==izGaaer+YaMaaSQaaYa VYaSaNae v*itaSa¿Yae===)
XaUd]DaMaaR Yada Tau SYaaTa( Tada PaTaiTa vE iÜJa"=))510

 b]aø<a" +ai}aYaTv& ih YaaiTa XaS}aSaMauÛMaaTa(==)511

“These castes were under the direction of their Pundits and the Punchayats, or General
Assembly  of  the  caste,  and used  to  examine  the  conduct  of  the  members  of  their
society, and the consequence of their censure was sometimes a total exclusion of the
guilty individual from the community. No Brahmin was supported by the public who
was unlearned or who did not contribute his assistence in forming the minds of the
lower classes, and teach them morality, and the duties enjoined by laws. Under such an
establishment for the instruction of the lower classes it was not difficult to form an
efficient  Police.  But  the  cruel  reverse,  which  the  invasion  of  the  unprincipled  and
bigoted Musalmans introduced, may account for the wide torrent of corruption that
has overflooded this country. They considered the conquered Hindus as infidels, and
treated them with unrelenting persecution and cruelty. They thought that every insult
and injury upon them were acts pleasing to God and the Prophet. Their destructive
bigotry attacked the books and learning of the Hindus, and the Brahmins, persecuted
with incessant atrocities, ceased to exercise their functions. ... Their learning fell into
neglect, and in course of time the Brahmins came to want that instruction themselves
which  it  was  their  duty  to  afford  to  others.  Missing  in  all  the  selfish  squabble  of
common life, they gradually lost, by their own example, in the eyes of the Hindus, that
respect  which  was  so  necessary  to  give  force  and  energy  to  instruction.”  (Papers
Relating to East India Company Affairs 1813)

“The Brahmins attached to  knowledge and learning  is  what  has  helped the  Indian
civilization endure and allowed the arts to flourish. If comparisons have to be made, it
may be said that  the endurance of the Brahmins in India has kept  her elite  intact,
whereas  in  neighboring  China  the  anti-intellectualism  of  communist  peasants  has
completely wiped out the intelligentsia of that country. The Brahmins kept knowledge
and art alive in India, preserving not only their savant but also their popular forms. The



Brahmin elite is perhaps egoistical and domineering, nonetheless it  has preserved a
sense of dignity and beauty that has disappeared from China where all that remains is
vulgarity  and  crass  ignorance.”  (Guy  Sorman,  French-American  economist  and
philosopher)

The world belongs to saints:
Naarq Tau PaTYa>aave vE devr& ku==åTae PaiTaMa(===) Pa*iQavq b]aø<aala>ae +ai}aYa& ku==åTae PaiTaMa(===))512

SvMaev b]aø<aae >au»e Sv& vSTae Sv& ddaiTa c===) GauåihR SavRv<aaRNaa& JYaeï" é]eïê vE iÜJa"===))513

é[uTav*tae ividTvaSYa v*ita& DaMYaa| Pa[k==LPaYaeTa(===) Sa&r+aeTSavRTaêENa& iPaTaa Pau}aiMavaerSaMa(===))514

    b]aø<ae>Ya" k==radaNa& Na ku==YaaRTa(===) Tae ih rajae DaMaRk==rda"===)515

Ak==r" é]aei}aYaae raJa–PauMaaNaQa Pa]v]iJaTa"===)516

SavR}aaS%ilTaadeXa" SaáÜqPaEk==d<@Da*k(=====) ANYa}a b]aø<aku==lad( ANYa}aaCYauTaGaae}aTa"===))517

b]aø<aaQa| ih SaveRza& XaS}aGa]h<aiMaZYaTae===)518

But:
Ab]aø<aaNaa& ivtaSYa SvaMaq raJaeiTa vEidk==Ma(==) b]aø<aaNaa& c Yae ke==icd( ivk==MaRSQaa  >avNTYauTa==))519

Aé]aei}aYaa" SavR Wv SaveR caNaaihTaaGNaYa"==) TaaNSavaRNDaaiMaRk==ae  raJaa bil& ivií& c k==arYaeTa(==))520

Av]Taa ùNaDaqYaaNaa Ya}a >aE+acra iÜJaa"===) Ta& Ga]aMa& d<@Yaed]aJaa caEr>au¢==Padae ih Sa"===))
Yaê k==aïMaYaae hSTaq Yaê cMaRMaYaae Ma*Ga"===) Yaê ivPa]ae==_NaDaqYaaNaSa( }aYaSTae NaaMaDaark==a"===))521

Av*ita>aRYaMaNTYaaNaa&  MaDYaaNaa& Mar<aaÙYaMa(===) otaMaaNaa& Tau MaTYaaRNaaMa( AvMaaNaaTPar& >aYaMa(===))522

vr& Pa[a<aPairTYaaGaae MaaNa>a®eNa JaqvNaaTa(===) Pa[a<aTYaaGae +a<a& du"%& MaaNa>a®e idNae idNae===))523

AJauRNa" SahSaajaYa hrehaRdRMaQaaiSaNaa===) Mai<a& Jahar MaUDaRNYa& iÜJaSYa SahMaUDaRJaMa(===))
vPaNa& d]iv<aadaNa& SQaaNaai‘aYaaRPa<a& TaQaa===) Wz ih b]øbNDaUNaa& vDaae NaaNYaae==_iSTa  dEihk=="===))524

 

74. Kshatriya

k]==VYaaÙy wv >aUTaaNaaMa( AdaNTae>Ya" Sada >aYaMa(==) Taeza& ivPa]iTazeDaaQa|  raJaa Sa*í" SvYaM>auva==))525

YaiSMaN>aYaaidRTa" SaMYak(== +aeMa& ivNdTYaiPa +a<aMa(=) Sa SvGaRiJataMaae_SMaak&==  SaTYaMaeTad( b]vqiMa Tae=))526

Naai>azek==ae Na Sa&Sk==ar" iSa&hSYa i§==YaTae Ma*GaE"===) iv§==MaaiJaRTaraJYaSYa SvYaMaev Ma*GaeNd]Taa===))527

Wke==NaaiPa SauDaqre<a SaaeTSaaheNa r<a& Pa[iTa===) SaaeTSaah& JaaYaTae SaENYa& >aGNae >a®MavaPNauYaaTa(===))528

“Heroism,  vigor,  determination,  expertness,  courage  in  battle,  generosity,  and
leadership – this is the natural behavior of a +ai}aYa=.” (=>aGavÓqTaa 18.43)
Duty:
Pa[JaaNaa& r+a<a& daNaMa( wJYaaDYaYaNaMaev c===) ivzYaeZvPa[Sai¢==ê +ai}aYaSYa SaMaaidXaTa(===))529

TaSk==re>Yaae iNaYau¢e==>Ya" Xa}au>Yaae Na*Pavç>aaTa(===) Na*PaiTaiNaRJalae>aaÀ Pa[Jaa r+aeiTPaTaev ih===))530

SaaMaaNYaTaae ôTa& caErESa( TaÜE dÛaTSvYa& Na*Pa"===)  caErr+aaiDak==air>Yaae raJaaiPa ôTaMaaPNauYaaTa(===))531

GavaQaeR b]aø<aaQaeR c S}aqivtahr<ae TaQaa===) Pa[a<aa&STYaJaiTa Yaae YauÖe TaSYa laek==a" SaNaaTaNaa"===))532

DaNaaiNa JaqivTa& cEv ParaQaeR Pa[aj oTSa*JaeTa(===) Sai‘aiMatae vr& TYaaGaae ivNaaXae iNaYaTae SaiTa===))533



Yaid iNaTYaMaiNaTYaeNa iNaMaRl& MalvaihNaa===) YaXa" k==aYaeNa l>YaeTa Ta‘a lBDa& >ave‘au ik==Ma(=== ))534

Income:
bilzïeNa  XauLke==Na  d<@eNaaQaaParaiDaNaaMa(===)  XaaS}aNaqTaeNa  ilPSaeQaa  veTaNaeNa  DaNaaGaMaMa(===))535

k==aåk==aNa(  iXaiLPaNaêEv XaUd]a&êaTMaaePaJaqivNa"===)  WkE==k&== k==arYaeTk==MaR MaaiSa MaaiSa MahqPaiTa"===))536

ODaiX^NÛatau Yaae DaeNva" +aqraQaqR Na l>aeTPaYa"===) Wv& raí\MaYaaeGaeNa Paqi@Ta& Na ivvDaRTae===))537

The king makes the age:
Ya}aad*í& >aYa& b]ø Pa]JaaNaa& XaMaYaTYauTa===) d*í& c raJaa bahu>Yaa& Tad]aJYa& Sau:aMaeDaTae===))538

SavRvedMaYaae ivPa[" SavRdevMaYaae Na*Pa"===)539 k==alae va k==ar<a& rajae raJaa va k==alk==ar<aMa(===)
wiTa Tae Sa&XaYaae Maa >aUd( raJaa k==alSYa k==ar<aMa(===))540

 ADaMaR" +ai}aYaSYaEz Yad( VYaaiDaMar<a& Ga*he===)541

>aUiMareTaaE iNaiGariTa SaPaaeR  iblXaYaaiNav===) raJaaNa& caivraeÖar& b]aø<a& caPa]vaiSaNaMa(===))542

Training:
}aEivÛe>YañYaq& ivÛa& d<@NaqiTa& c XaaìTaqMa(=) AaNvqi+ak==I& caTMaivÛa& vaTaaRrM>aa&ê laek==Ta"=))543

Yaui¢==XaaS}a& c Tae jeYa& XaBdXaaS}a& c >aarTa===) GaaNDavRXaaS}a& c k==la" PairjeYaa NaraiDaPa===))544

“The forenoon he should undergo training in the sciences of fighting with elephants,
horses, and chariots, the afternoon in hearing history.” (=k==aEi$=lqYa–AQaR–XaaS}a 2.6)

Daily routine of a king according to Agni-Purana 235.1 ff.: The king should rise in the
second to last Muhurta of night with music, hear a financial report, visit the bathroom,
do the  morning Sandhya  and worship  the Lord,  perform Yajna,  make gifts  to the
Brahmana and receive their blessings, put on ornaments, hear about the nature of the
day, take his medicines, touch auspicious items, see his elders, visit the council to see
important men, hear the daily report, determine the business of the day, consult his
ministers, then do exercises with cars or weapons, take bath again, see the worship of
the Lord and the sacrifice, take his meal (lunch), rest for a while, study books, see the
parade of his soldiers, do the evening Sandhya, do consultations, direct his spies, take a
meal (dinner), enter his private quarter and hear music.

75. Government

SvaMYaMaaTYaaE Paur& raí\& k==aeXad<@aE SauôtaQaa===) Saá Pa[k*==TaYaae ùeTaa" Saáa®& raJYaMauCYaTae===))
SaáaNaa& Pa[k*==TaqNaa& Tau raJYaSYaaSaa& YaQaa§==MaMa(===)  PaUv| PaUv| GauåTar& JaaNaqYaad( VYaSaNa& MahTa(===))545

Counsel:
MaN}aMaUl& c ivJaYaMa(===)546

WTadQaeR ku==lqNaaNaa& Na*Paa" ku==vRiNTa Sa°hMa(===) AaidMaDYaavSaaNaezu Na TYaJaiNTa c Tae Na*PaMa(===))547

Gau<aalYaae==_PYaSaNMaN}aq  Na*PaiTaNaaRiDaGaMYaTae===)  Pa[SaàSvaduSaillae  duíGa]ahae  YaQaa  ”d"===))548

PaÄaePaDaaVYaTaqTaa&ê ku==YaaRd]aJaaQaRk==air<a"===)549 TaTa" SaMPa]ezYaed]aí\e raí\qYaaYa c dXaRYaeTa(===)550

ATaqTaidvSae  v*ta&  Pa]Xa&SaiNTa  Na  va  PauNa"===)  GauPTaEêarErNauMaTaE"  Pa*iQavqMaNauSaarYaeTa(===))551



ANauraGak==r&  k==MaR  creÂùaiÜraGaJaMa(===)  JaNaaNauraGaYaa  l+MYaa  raJaa  SYaaÂNarÅNaaTa(===))552

ri“aTaaê Pa]Jaa" SavaRSa( TaeNa raJaeiTa XaBÛTae===)553

Settlements:
“He should settle villages of 100-500 families of mainly  XaUd[ and agriculturists,  the
boundery extending up to 1 or 2 k[==aeXa=, and capable of self-defence.” (=k==aEi$=lqYa–AQaR–
XaaS}a 17.2) “A headman of each village is to be appointed, and above him headmen of
10, 20, 100, and 1,000 villages.” (=Maha>aarTa 12.87.3)
Ten headmen of single villages should maintain the one of 10 villages, two of those the
one of 20. The headman of 100 villages should receive a large village and all honors
from the king. The one of 1,000 should receive a small town and manage all affairs. In
every town should be an officer of the king, supervising through agents the affairs and
taxes to the king.

Immigration:
“When people have arrived from another country with the desire to live under his
protection, the king should shelter them, not considering whether they may be wicked
or honest.” (Agni-Purana 220.18)554

... The text further explains that, if they are wicked, the king should employ detectives
and honor only those who are deserving.

Hindus have surrendered all varieties of community Dharma (incl. all privileges) to
the constitution of the country in which they live. Special provisions in India are still:

(1) Village councils (consisting of five, or more, members), called Panchayat. Modern
Indian Panchayati Raj consists of 250,000 Gram-Panchayats (or -Sabhas). In addition,
there are Khap-Panchayats (representing a clan/class), which are not affiliated with
government bodies. The system was reintroduced in Nepal 1962:

“At the  local  level,  there  were  4,000 village  assemblies  (Gram Sabha)  electing  nine
members  of  the  village  Panchayat,  who in  turn  elected  a  mayor  (Sabhapati).  Each
village  Panchayat  sent  a  member  to  sit  on  one  of  75  district  (Zilla)  Panchayats,
representing from 40 to 70 villages; one-third of the members of these assemblies were
chosen  by  the  town  Panchayat.  Members  of  the  district  Panchayat  elected
representatives to fourteen zone assemblies (Anchal Sabha), functioning as electoral
colleges for the National Panchayat, or Rastriya Panchayat, in Kathmandu. In addition,
there were class organizations at village, district, and zonal levels for peasants, youth,
women,  elders,  laborers,  and  ex-soldiers,  who  elected  their  own  representatives  to
assemblies.” (Wikipedia 2018)

(2) A certain leniency towards all forms of non-cooperation, like Bandh /strike
“In India the nation at large has generally used passive resistance in all departments of
life.  We  cease  to  cooperate  with  our  rulers  when  they  displease  us.”  (Mohandas
Gandhi, Indian politician, 1869-1948)

https://en.wikipedia.org/wiki/Rastriya_Panchayat_(National_Parliament)
https://en.wikipedia.org/wiki/National_Panchayat


“Whenever  this  traditional  pattern  of  relationship  [between  ruler  and  ruled]  was
disturbed by an autocratic  ruler,  the people  were entitled to offer  resistance in the
customary manner, that is, by peaceful non-cooperation and civil disobedience. It also
appears that in the event of such action, the response of the ruling authority was not to
treat it as unlawful defiance, rebellion or disloyalty that had to be put down at any cost
before the issue in dispute could be taken up,  but as rightful  action that called for
speedy negotiated settlement.” (Jayaprakash Narayan, Indian politician, 1902-1979)

oNMaYaaRde Pa]v*tae Tau dSYaui>a" Saªre k*==Tae===) SaveR v<aaR Na duZYaeYau" XaS}avNTaae YauiDaiïr===)) 555

Ari+aTaar& hTaaRr& ivlaePTaarMaNaaYak==Ma(===) Ta& vE raJak==il& hNYau" Pa]Jaa" Sa‘aù iNaga*R<aMa(===))556

76. Policy

ivÛaQas Saevk==" PaaNQa" +auDaaTaaeR >aYak==aTar"===)  >aa<@arq Pa[iTaharq c Saá SauáaNPa[baeDaYaeTa(===))
Aih& Na*Pa& c XaadURl& v*Ö& c balk&== TaQaa===) ParìaNa& c MaU%| c Saá Sauáaà baeDaYaeTa(===))557

“The source of peace and industry is the sixfold policy ( =za@(Gau<Ya=).”558  “Truce (=SaiNDa=),
war (=ivGa[h=),  maintaining a position, preparing for an attack, alliance, and dividing
one’s  force  is  the  sixfold  policy,  the  teachers  say.”559  Other  lists  include  oPae+aa
(indifference). AiGNa–Paura<a (226.6) includes stratagems to frighten and harm an enemy
by tricks, propaganda and substances (like certain incense). Most important are:

(1) (2) (3) (4)
SaaMa daNa >aed ivGa[h

to deal with iMa}a odaSaqNa MaDYaMa
(poss. Xa}au=)

Xa}au

SaaMNaa daNaeNa >aedeNa  SaMaSTaErQava Pa*Qak(=====)  ivJaeTau&  Pa[YaTaeTaarqNa(  Na YauÖeNa k==dacNa===))560

The respective chapters of ihTaaePadeXa are (2) iMa}a–la>a=, (3) Sauôd(–>aed=, (4) ivGa[h and (1)
SaiNDa=.
Most effective:
PaXYa daNaSYa MaahaTMYa& SaÛ" Pa[TYaYak==ark==Ma(==) YaTPa[>aavadiPa Üezae iMa}aTaa& YaaiTa TaT+a<aaTa(==))561

Na Saae=_iSTa NaaMa daNaeNa vXaGaae Yaae Na JaaYaTae===) daNavaNaev XaKNaaeiTa Sa&hTaaN>aeidTau&  ParaNa(===))562

War as last means:
ÜavuPaaYaaivh Pa[ae¢==aE  ivMau¢==aE  Xa}audXaRNae===)  hSTaYaaeêalNaadek==ae  iÜTaqYa"  PaadveGaJa"===))563

YauÖMautarMauCYaTae===)564 d<@STvGaiTak==a GaiTa"===)565

Ya}aaYauÖe Da[uvae NaaXaae YauÖe JaqivTaSa&XaYa"===) Ta& k==alMaek&== YauÖSYa Pa[vdiNTa MaNaqiz<a"===))566

Na Ga<aSYaaGa]Taae GaC^eTa( iSaÖe k==aYaeR SaMa& f==lMa(==) Yaid k==aYaRivPaita" SYaaNa( Mau%rSTa}a  hNYaTae==))567



“The Hindu laws of war are very chivalrous and humane, and prohibit the slaying of
the unarmed, of women, of the old,  and of the conquered.” (Prof.  Horace Hayman
Wilson, British surgeon and orientalist, 1786-1860)

Mata& Pa[MataMauNMata& Sauá& bal& iñYa& Ja@Ma(===) Pa[Pa‘a& ivrQa& >aqTa& Na irPau& hiNTa DaMaRivTa(===)) 568

raJaa Pa[aPYa ivdeXa& Tau deXaacar& ih PaalYaeTa(===) devaNaa& PaUJaNa& ku==YaaRNa( Na iC^NÛadaYaMa}a  Tau===)
NaavMaNYaeTa TaÕeXYaaNa( AaGaTYa SvPaur& PauNa"===))569

“Whereas among other nations it is usual, in the contests of war, to ravage the soil and
thus to reduce it  to an uncultivated waste, among the Indians, on the contrary,  by
whom husbandmen are regarded as a class that is sacred and inviolable, the tillers of
the soil, even when battle is raging in their neighborhood, are undisturbed by any sense
of danger, for the combatants on either side in waging the conflict make carnage of
each other, but allow those engaged in husbandry to remain quite unmolested. Besides,
they never ravage an enemy’s land with fire,  nor cut down its trees.”  (Megasthenes;
Greek historian and diplomat, c. 350-290 BCE)

77. Others

PaXaUNaa& r+a<a& daNaMa( wJYaaDYaYaNaMaev c===) vi<aKPaQa& ku==Saqd& c vEXYaSYa k*==izMaev c===))570

vEXYa" XaUd]" Sada ku==YaaRTa( k*==izvai<aJYaiXaLPak==aNa(===)571

vai<aJYa& PaaXauPaaLYa& c TaQaa iXaLPaaePaJaqvNaMa(==) XaUd]SYaaiPa ivDaqYaNTae Yada v*itaNaR JaaYaTae==))572

Two persons were called  XaUd[=.  (1) One who is inclined to do payed service:  “Payed
service is the natural work of a  XaUd]=.” (=>aGavÓqTaa 18.44)   (2) A k*==Pa<a=,  or low-class
person: “He who is always fond of all kinds of food, does all sorts of work, is impure,
has given up the ved=, and has no good conduct, he alone is called XaUd[=.”573

Mixed v<aR=:  SaUTa – son of b[aø<a and +ai}aYa (both ways), chariot driver, royal herold;
reciter  of  histories;  MaaGaDa –  vEXYa father  and  +ai}aYa mother,  king’s  messenger,
professional bard; reciter of genealogies;  vNdqübNdq –  +ai}aYa father and  XaUd[ mother,
‘praiser’,  bard,  accompanies  a  prince  or  army;  reciter  of  prayers;  k==r<aük==aYaSQa –
different mixed castes are called so, among them lawyers and politicians.

Peonage (debt bondage):
    d<@Pa]<aqTa" k==MaR<aa d<@MauPaNaYaeTa(===)574

    SvaiMaNa" SvSYaa& daSYaa& JaaTa& SaMaaTa*k==MadaSa& ivÛaTa(===)575

    AaTMaivk]==iYa<a" Pa]JaaMaaYaa| ivÛaTa(===) AaTMaaiDaGaTa& SvaiMak==MaaRivåÖ& l>aeTa(===)
    iPa}Ya& c daYaMa(===) MaULYaeNa caYaRTv&====GaC êTa(===)576

India was admired for being prosperous without slavery:
blaÕaSaqk*==TaêaErEr( ivk]==ITaêaiPa MauCYaTae===)577



“As for good works and sins,  they all  agree with the Doctrine of Morality  and the
universal consent of Mankind, that there are differences of Virtue and Vice in all the
world. They hold not only Adultery, but even simple Fornication, a great sin; nor do
they account it lawful, as the Mahometans do, to have commerce with female slaves, or
with others besides their own Wives. Yea, slaves of either sex they no-wise admit, but
hold it a sin; making use of free persons for their service, and paying them wages, as we
do in Europe. Which likewise was their ancient custom, as appears by Strabo, who cites
Megasthenes  and  other  Authors  of  those  times  for  it.”  (Pietro  Della  Valle,  Italian
musicologist and traveller, 1586-1652)

78. Ashrama

Aaé]Ma (‘hermitage’) in society is a stage of life, and Aaé]Ma–DaMaR a personal (spiritual)
duty in each stage, of supposedly a quarter of a man’s life-span.

(1) (2) (3) (4)
Aaé]Ma b]øcaYaR GaahRSQYa vaNaPa]SQYa Sa‘YaaSa

pupilage houshold life retirement mendicancy
or Ga*h–Aaé]Ma b[ø–Aaé]Ma=, >aE+Ya–cYaR=,

Pa[v[JYa=, Paairv[aJYa
member b]øcarq Ga*hSQa vaNaPa]SQa Sa‘YaaSaq

student householder hermit/monk mendicant
or Ga*hq=, Ga*h–MaeDaq vNaq=, vNae–vaSaq=,

vE:aaNaSa=, TaPaSvq
i>a+au=, i}a–d<@q

both also called YaiTaüYaTaq

b[øcaYaR may refer to ‘practice of spiritual life ( =b[ø=)’, which means first of all celibacy;
‘practice of the  ved (=b[ø=)’ as a disciple/student,  ^a}aüiXaZYa under a teacher (=iXa+ak==
üoPaaDYaaYa üAacaYaR=);   or any pupilage.
b]øcarq  Gauåku==le  vSaNdaNTaae  GauraeihRTaMa(===)  AacrNdaSav‘aqcae  GauraE  Saud*!SaaEôd"===))578

%iNaTva ih %iNa}ae<a >aUTale vair ivNdiTa===) TaQaa GauåGaTaa& ivÛa& Xaué[UzuriDaGaC^iTa===))579

For a b[aø<a stages 1-4 were obligatory, for a +ai}aYa 1-3, for a vEXYa 1-2 and for XaUd[ only
stage 2. But anyone could 'escape' at any time into stage 3 (and even 4).
    b]øcYa| SaMaaPYa Ga*hq >aveTa(===) Ga*hq >aUTva vNaq >aveTa(===) vNaq >aUTva Pa]v]JaeTa(===) Yaid va
    wTarQaa b]øcYaaRdev Pa]v]Jaed( Ga*haÜa vNaaÜa===) Yadhrev ivrJYaeTa Tadhrev Pa]v]JaeTa(===)580

“Spiritual life in India has solitary meditation as one of its essential stages. It has been
the cherished ambition and pursuit of the lonely ascetic. It is assumed that those who
are distracted by the cares and encumbered by the possessions of the world find it hard
to  secure  their  spiritual  ends.  Those  emancipated  from  these  are  free  to  devote



themselves to the highest aim. When once the end is  reached,  the Indian sannyasi
travels at pleasure and has no fixed residence or occupation. The first Christians were
homeless wanderers. The mendicant rather than the resident community of monks has
been  the  Indian  ideal.  Monasteries  are  more  temporary  rest-houses  or  centres  of
learning  than  permanent  habitations.  The  Hindu  system of  ashramas  according  to
which every one of the twice-born towards the close of his life must renounce the world
and adopt the homeless life and the ascetic’s garb has had great influence on the Indian
mind.  Though in  intention,  certain  classes  were  not  eligible  to  become monks,  in
practice monks were recruited from all castes. The Jain and the Buddhist orders though
based on the ancient Hindu custom have become more centralised and co-ordinated.”
(Sir  Sarvepalli  Radhakrishnan,  Indian  Prof.  at  Oxford  University  and  President  of
India, 1888-1975)

79. Women

    Pa]JaaPaiTa" iS}aYa& ck]e== SvdehaDaRMa(===)581

    iÜDaa k*==TvaTMaNaae dehMaDaeRNa Pauåzae==_>avTa(===) ADaeRNa Naarq===)582

Yaav‘a ivNdTae JaaYaa& TaavdDaaeR >aveTPauMaaNa(===) NaaDa| Pa]JaaYaTae Sav| Pa]JaaYaeTaeTYaiPa é]uiTa"===))583

“In  all  consultations  and emergencies,  they  take  advice  of  the  women.”  (Al-Biruni
/Alberuni; Persian scholar, 973-1048)

SaaeMa" XaaEc& ddavaSaa& GaNDavRê Xau>aa& iGarMa(===)  Paavk==" SavRMaeDYaTv& MaeDYaa vE YaaeizTaae ùTa"==))584

PaUJYaa laliYaTaVYaaê iS}aYaae iNaTYa& JaNaaiDaPa===) iS}aYaae Ya}a c PaUJYaNTae rMaNTae Ta}a devTaa"==))
APaUiJaTaaê Ya}aETaa"  SavaRSTa}aaf==la"  ik]==Yaa"==) Tada cETaTku==l& NaaiSTa Yada XaaeciNTa JaaMaYa"==))585

“And it may be confidently asserted that in no nation of antiquity were women held in
so  much  esteem  as  amongst  the  Hindus.”  (Prof.  Horace  Hayman  Wilson,  British
surgeon and orientalist, 1786-1860)

“India of  the Vedas entertained a respect  for women amounting to worship;  a fact
which we seem little to suspect in Europe when we accuse the extreme East of having
denied the dignity of woman, and of having only made her an instrument of pleasure
and of passive obedience.”  “Here is a civilization, which you cannot deny to be older
than your own, which places the woman on a level with the man and gives her an equal
place in the family and in society.” (Louis Francois Jacolliot, French judge in India and
writer, 1837-1890)

“Indian wives often possess greater influence than wives of Europeans. He is not a true
Hindu who does not regard a woman’s body as sacred as the temple of God. He is an



outcast who touches a woman’s body with irreverence, hatred or anger.” (Sir Monier
Monier-Williams, British Indologist and head of the Oxford’s Boden Chair, 1819-1899)

Pa]JaaYaNTae SauTaa‘aaYaaeR du":aeNa MahTaa iv>aae===) PauZ<aiNTa caiPa MahTaa SNaeheNa iÜJaPau®v===))
Yaaê k]U==rezu Satvezu vTaRMaaNaa JauGauiPSaTaa"===) Svk==MaR ku==vRiNTa Sada duZk==r& TaÀ Mae MaTaMa(===))586

But:
oXaNaa ved YaC^aS}a& YaÀ ved b*hSPaiTa"===) Sv>aaveNaEv TaC^aS}a& S}aqbuÖaE SauPa]iTaiïTaMa(===))587

    ku==vRiNTa TaavTPa[QaMa& iPa[Yaai<a  Yaav‘a JaaNaiNTa Nar& Pa[Sa¢==Ma(===)
    jaTva c Ta& MaNMaQaPaaXabÖ&  Ga]STaaiMaz& MaqNaiMavaeÖriNTa===))588

80. Marriage

cTauQaRMaaYauzae >aaGaMa( oizTvaÛ& GauraE iÜJa"===) iÜTaqYaMaaYauzae >aaGa& k*==Tadarae Ga*he vSaeTa(===))589

Among the twelve great personalities in this list, seven were Ga*hSQa*:
“=b[øa=*,  Naard=,  iXav=*, the four  ku==Maar=,  k==iPal=,  SvaYaM>auv MaNau=*,  Pa[úad=*,  JaNak===*,  >aqZMa=,
bil=*, Xauk==dev and YaMaraJaa=*.”590

Considerations:
YaiSMaNdeXae Na SaMMaaNaae Na v*itaNaR c baNDav"==) Na c ivÛaGaMa"  k==iêTa( Ta& deXa& PairvJaRYaeTa(==))591

DaiNak==" é[aei}aYaae raJaa Nadq vEÛSTau PaÄMa"===) PaÄ Ya}a Na ivÛNTae Ta}a vaSa& Na k==arYaeTa(===))592

Na Taad*GJaaYaTae SaaE:YaMa( AiPa SvGaeR Xarqir<aaMa(=)  daird[ye_iPa  ih Yaad*KSYaaTa( SvdeXae SvPaure Ga*he=))593

Ya‘a vedDviNaDvaNTa& Na c Gaaei>arlª

*

TaMa(===) Ya‘a balE" Pairv*Ta& XMaXaaNaiMav Tad( Ga*hMa(===))594

Pau}aPaaE}avDaU>a*TYaEr( Aak==I<aRMaiPa SavRTa"===) >aaYaaRhqNa& Ga*hSQaSYa XaUNYaMaev Ga*h& >aveTa(===)
Na Ga*h& Ga*hiMaTYaahur( Ga*ih<aq Ga*hMauCYaTae===))595

ANa>YaaSae ivz& XaañMa( AJaq<aeR >aaeJaNa& ivzMa(==) dird]SYa ivz& Gaaeïq v*ÖSYa Taå<aq ivzMa(==))596

NaaePa>aae¢u&==  Na c TYa¢u&== XaKNaaeiTa ivzYaaNa( Jarq==) AiSQa iNadRXaNa"  ìev iJaûYaa lei! ke==vlMa(==))597

DaNaaXaa JaqivTaaXaa c GauvqR Pa]a<a>a*Taa&  Sada===) v*ÖSYa Taå<aq >aaYaaR  Pa]a<ae>Yaae=_iPa GarqYaSaq===))598

ivraeDa&  NaaetaMaEGaRC êNa(  NaaDaMaEê Sada buDa"===)  ivvahê ivvadê TauLYaXaqlENa*RPaeZYaTae===))599

dUrSQaaNaaMaivÛaNaa& Maae+aDaMaaRNauviTaRNaaMa(===) XaUra<aa& iNaDaRNaaNaa& c Na deYaa k==NYak==a buDaE"===)) 600

Eight kinds of marriage:
b]aøae dEvSTaQaEvazR" Pa[aJaaPaTYaSTaQaaSaur"===) GaaNDavaeR ra+aSaêEv PaEXaacêaíMaae==_DaMa"===))601

Common principle of (1-4):
Xaqlv*tae SaMaajaYa ivÛa& YaaeiNa& c k==MaR c===) SaiÙrev& Pa]daTaVYaa k==NYaa Gau<aYauTae vre===))602

(5) GaaNDavR
AaTMaai>aPa]eTaMauTSa*JYa  k==NYaai>aPa]eTa Wv Ya"===) Ai>aPa]eTaa c Yaa YaSYa TaSMaE deYaa YauiDaiïr===))603



No marriage without consent:
vr& vrYaTae  k==NYaa MaaTaa ivta& iPaTaa é[uTaMa(===) baNDava" ku==LaiMaC^iNTa  iMaía‘aiMaTare JaNaa"===))604

Na Sauv<a| Na rTNaaiNa Na c raJYaPairik[==YaaMa(===)  TaQaa vaH^iNTa k==aiMaNYaae YaQaa>aqíTaMa& vrMa(===))605

AiNaí" k==NYak==aYaa Yaae vrae æPaaiNvTaae_iPa Ya"=) Yaid SYaataSYa Naae deYaa k==NYaa é[eYaaei>avaH^Taa=))606

Na ùk==aMaeNa Sa&vaSa& MaNaurev& Pa]Xa&SaiTa===) YaSTv}a MaN}aSaMaYaae >aaYaaRPaTYaaeiMaRQa" k*==Ta"===)
TaMaevahuGaRrqYaa&Sa& YaêaSaaE jaiTai>a" k*==Ta"===))607 Ak==aMaa& k==aMaYaaNaSYa XarqrMauPaTaPYaTae===)608

“Those races (the Indian viewed from a moral aspect) are perhaps the most remarkable
people in the world. They breathe an atmosphere of moral purity, which cannot but
excite  admiration,  and  this  is  especially  the  case  with  the  pioneer  classes,  who,
notwithstanding the privations of their humble lot, appear to be happy and contented.
Domestic felicity appears to be the rule among the Natives, and this is the more strange
when  the  customs  of  marriage  are  taken  into  account,  parents  arranging  all  such
matters. Many Indian households afford examples of the married state in its highest
degree of perfection.” (James Young, British officer, 1782-1848)

Preliminary  ceremonies:  1.  vDaU–vr–Gau<a–Parq+aa=,  2.  vr–Pa[ez<a=,  3.  Ma<@Pa–k==r<a (if  the
ceremony is performed outside the house), 4. GaaErq–hr–PaUJaa=, 5. TaEl–hird[a–AaraePa<a=, 6.
vDaU–Ga*h–AaGaMaNa=,  7.  MaDauPakR===,  8.  SaMaÅNa (both)=,  9.  vDaU–vr–iNaZk[==Ma<a=,  10.  ParSPar–
SaMaq+a<a=;  Essential: 11.  k==NYaa–daNa=, 12.  haeMa=, 13.  Paai<a–Ga[h<a=, 14.  laJa–haeMa=, 15.  AiGNa–
Pair<aYaNa=,  16.  AXMa–AaraehNa=,  17.  SaPTa–Padq=,  18.  MaUDaR–Ai>azek===,  19.  ôdYa–SPaXaR=,  20.
Ma®lSaU}a–bNDaNa=,  21.  Aad[R–A+aTa–AaraePa<a=;  Subsequent:  23.  Pa[e+ak==–ANauMaN}a<a=,  24.
di+a<aa–daNa=, 25. Ga*h–Pa[veXa=, 26. Da[uv–AåNDaTaq–dXaRNa=, 27. i}ara}a–v[Ta=, 28. cTauQaqR–k==MaR
SvGaae}aad( >a]XYaTae Naarq oÜahaTSaPTaMae Pade===) >aTa*RGaae}ae<a k==TaRVYa& daNaiPa<@aedk==ik]==Yaa===))609

“They have peculiar months; in which only they allow the consummation of marriages.
In  these  months  what  with  illuminations,  singers,  dancer  and  horrid  musick,  one
would imagine the days and nights reversed for they never begin the entertainment
before it  is  dark,  nor conclude them while  that  favours  the demonstration of  their
fireworks. All this time, the bride and bridegroom richly dres’d, are well mounted on
horse back or carried in pallankeens (like a couch, in which there is a mattress and
pillows) upon four or six men’s shoulders thro the town, accompanied by the relations
and friends of both families, preceded by the dancing girls, musicians, singers, with
great mumber of massals or links attending them. Previous to this, there are machines
of fire erected over against all their friends houses to whom they intend to pay respect,
where always they stop, and are entertained by the dancers. And during the exhibition
of  the  fireworks,  throughout  the  whole  procession  the  bride  and  bridegroom  are
incessantly  employed threwing flowers  at  one another,  of  which the  servants  carry



basketsful for that purpose. Though these ceremonies are not finished in less than six
or eight days, yet in regard to their entertainments they never exceed a low sweetmeats
and  butlenuts,  which  they  use  as  Europeans  do  tobacco,  but  the  former  is  a  fine
aromatick  and  in  every  respect  much  preferable,  at  the  same  time  promiscuously
sprinkling  rose-water  and  other  perfumes  amongst  their  guests.  You  would  be
surprised to think how great a sum the expence of one of their better sort of marriages
will amount to. I saw one my last voyage at Bengall, which I was well informed could
not cost less than ten or twelve thousand pounds sterling, and one since I have been in
Bombay that amounted to about one third of that sum.” (Alex Knox ? in 1753)

MaU%aR Ya}a Na PaUJYaNTae DaaNYa& Ya}a SauSaiÄTaMa(==) daMPaTYae  k==lhae NaaiSTa Ta}a é[q" SvYaMaaGaTaa==))610

ANaukU==lk==l}aae YaSa( TaSYa SvGaR whEv ih===) Pa]iTakU==lk==l}aSYa Nark==ae Naa}a Sa&XaYa"===)
SvGaeR==_iPa dulR>a& ùeTad( ANauraGa" ParSParMa(===))611

    ParSPar& ÜezaNMaae+a"===)612

Naíe Ma*Tae Pa[v]iJaTae ©==Ibe c PaiTaTae PaTaaE===) PaÄSvaPaTSau Naarq<aa& PaiTarNYaae ivDaqYaTae===)) 613

Dowry:
DaNaeNa bhuDaa k]==ITva SaMPa]lae>Ya c baNDavaNa(===) ASaura<aa& Na*PaETa& vE DaMaRMaahuMaRNaqiz<a"===))614

YaaSaa& NaaddTae XauLk&== jaTaYaae Na Sa iv§==Ya"==) AhR<a& TaTku==Maarq<aaMa( AaNa*Xa&SYa& c ke==vlMa(===))615

“As I  observed before,  their  marriages  are all  conducted by the parents  during the
parties infancy, the expence of this ceremoney, which is considerable according to the
ranks  of  the  persons  married,  is  always  from  the  bridegroom’s  family,  nor  is  it
customary to give any fortunes with their daughters, because it should not be said they
were  obliged  to  buy  them  husbands,  for  this  custom  it  seems  they  despise  the
Europeans very much.” (Alex Knox ? in 1753)

Then why Dahej is widely practiced in India? Its name points to the Arabic root Jahez
and a custom to arrange marriages purely with profit  in mind. The present dowry
practice in India can be traced only to the 19th century:

“The concept of stri dhan in which gifts – usually jewelry, including often a quarter
pound of gold – was given to the bride by her family, in order to secure some personal
wealth  for  her  when  she  married.  This  jewelry  remained  her  personal  property
throughout the marriage, providing some security in case of her husband’s death or
other calamity. However, in approximately the 19th century, under the British rule, the
loving practice of stri dhan was joined by the very much different concept of dowry.
Dowry became first an expected, then a demanded, offering given by the bride’s family
to the groom’s family at the time of marriage. Whereas stri dhan is considered the
property only of the woman, passed matrilineally, dowry is not. ... In the pre-colonial
period, dowry was an institution managed by women, for women, to enable them to



establish  their  status and have  recourse in an emergency.  As a  consequence of  the
massive  economic  and  societal  upheaval  brought  on  by  British  rule,  womens’
entitlements  to  the  precious  resources  obtained  from  land  were  erased  and  their
control  of  the  system diminished,  ultimately  resulting  in  a  devaluing  of  their  very
lives.” (Rajeev Srinivasan, Indian-born American engineer and manager)

“Atrocity  literature  played  its  part  in  downgrading  women’s  right,  too.  Veena
Oldenburg’s seminal book, Dowry Murder, gives details on how the British encouraged
the Indians to dish out cases of atrocities that could then be blamed on the native
cultures.  They systematically  compiled these anecdotes,  mostly  unsubstantiated and
often  exaggerated  and  one-sided.  This  became  a  justification  to  enact  laws  that
downgraded the rights of common citizens. The book shows how the dowry extortions
that  have  become  so  common  in  middle-class  today,  were  actually  started  when
women’s traditional property rights were taken away by the British through convoluted
logic.” (Rajiv Malhotra, Indian scientist and writer)

81. Hermit

PaÄaXaaeDv| vNa& v]JaeTa(===)616

Ga*hSQaSTau Yada PaXYaed( vlqPailTaMaaTMaNa"===) APaTYaSYaEv caPaTYa& vNaMaev Tada é]YaeTa(===))617

SaM>aaVYa Pau}aaNk==aleNa  YaaEvNaSQaaiNvveXYa c===) SaMaQaaRNa( JaqvNae jaTva Mau¢==êr YaQaaSau:aMa(===))618

vaNaPa[SQaaé[MaPadeZv>aq+<a& >aE+YaMaacreTa(===)619

MauNaYaae vaTavaSaNaa é[Ma<aa OßRMaiNQaNa"=) b]øa:Ya& DaaMa Tae YaaiNTa XaaNTaa" Sa‘YaaiSaNaae_Mala"=))620

“There are two divisions of philosophers, the Brahmanas (Brāhmana) and the Samanas
(Shramana). The Brahmanas form the leading sect, and succeed by right of birth to this
kind of divine wisdom as to a priesthood. They are not subjected to the authority of the
king,  and pay  no tribute.  They  subsist  on fruits,  cow milk  and wild  rice.  To  taste
anything else, or so much as to touch animal food, is held to be the height of impurity
and impiety. They inculcate the duty of worshipping the deity with pious reverence. ...
The whole day and greater part of the night they set apart for hymns and prayers to the
gods. Each of them has a hut of his own in which he passes as much time as possible in
solitude. The Samanas, on the other hand, are collected from the whole society, and
when any one is to be enrolled in their order, he presents himself before the magistrates
of the city or of the village to which he happens to belong, and there resigns all his
possessions and his other means. The superfluous parts of his person are then shaved
off, and he puts on the mendicants robe and goes away to join the mendicants, taking
no concern either for his wife or his children, if he has any, and thinks of them no
more. The king takes charge of his children and supplies their wants, while his relatives
provide for his wife. ... They and the Brahmanas are held in such high honor by the



other  Indians  that  even  the  king  himself  will  visit  them and solicit  their  prayers.”
(Porphyrios; Greek philosopher and writer, c. 233- c. 301)

82. Sannyasi

Sa vNae_GNaqNYaQaaNYaaYaMa( AaTMaNYaaraePYa DaMaRivTa(==) iNaÜRNÜae vqTaraGaaTMaa  b]øaé]MaPade vSaeTa(==))621

“He should not make disciples, study many books, undertake discourses (as a means
of livelihood), and attempt enterprises in any way.”622

DYaaNa& XaaEc& TaQaa i>a+aa iNaTYaMaek==aNTaXaqlTaa===)  i>a+aaeêTvair k==MaaRi<a  PaÄMaae NaaePaPaÛTae===))623

Four stages:
1. ku==$=qck== – ‘who lives in a ku==$=qüku==$=qr=’ outside the village; his family supplies food
until he is experienced how to beg.
2. bhUdk== – ‘who has much water ( =odk===)’, begging food at bathing places; also called
MaDauk==arq – ‘like a bee’
STaaek&== STaaek&== Ga]Saed( Ga]aSa& dehae vTaeRTa YaavTaa===) Ga*haNaih&Sa‘aaiTaïed(  v*ita& MaaDauk==rq& MauiNa"===))624

3. h&Sa – ‘swan’, also called Pairv[aJak== – ‘wandering’ mendicant
ANaiGNariNake==Taê Ga]aMaMa‘aaQaRMaaé]YaeTa(===)625

bhUNaa& k==lhae iNaTYa& ÜYaae" SaªQaNa& Da]uvMa(===) Wk==ak==I ivcirZYaaiMa ku==MaarqXa«k==ae  YaQaa===))626

>a]MaNSaMPaUJYaTae  raJaa >a]MaNSaMPaUJYaTae iÜJa"==) >a]MaNSaMPaUJYaTae YaaeGaq ñq >a]MaNTaq ivNaXYaiTa===))627

4. ParMah&Sa=,  iNaiZk[==Ya=,  AvDaUTa=, ‘Babaji’; he is beyond all  Aaé]Ma=, with the vows of  A–
YaaicTa–v*ita (mode of taking what is not begged) and AJaGar–v*ita (mode of a python).
“Abandoning  i}a–d<@=,  k==Ma<@lu=,  etc., into water with ‘ =>aU" Svaha=’,  in this stage one
should seek out the AaTMaa=.”628

Much honored:
All  Aaé]Ma are  spiritually  equally  important,  but  a  Sa‘YaaSaq is  held in high esteem
because of his renunciation.
devTaaPa[iTaMaa& d*îa YaiTa& cEv i}adi<@NaMa(===) NaMaSk==ar& Na ku==YaaRÀed( oPavaSaeNa XauÖyiTa===))629

It may be said, that Sa‘YaaSa is a license for sense gratification on the mental platform –
learning, honor and influence.

A fallen Sa‘YaaSaq=:
“One who leaves his home as the ‘field of  i}a–vGaR=’, and later again engages in those
material  activities,  that  Sa‘YaaSaq is  indeed  a  shameless  ‘eater  of  vomit’.”630   “The
neglect of his v[Ta by a b[øcarq=, the neglect of his rituals by a Ga*hSQa=, life in a village by
a vaNaPa[SQa=, and sense gratification by a Sa‘YaaSaq – these are certainly degradations and



derisions of the Aaé]Ma=. Those who are thus bewildered by the Lord’s MaaYaa one should
neglect out of compassion.”631  “A Sa‘YaaSaq who wishes to come back to houshold life
should perform three Pa[aJaaPaTYa fasts, or one caNd[aYa<a fast. And he has to perform the
whole process of Sa&Sk==ar beginning with JaaTa–k==MaR=.”632  Or else: “One who has given up
Sa‘YaaSa shall do the king’s service.”633

Jaq<aRMa‘a& Pa]Xa&SaiNTa >aaYaa| c GaTaYaaEvNaaMa(===)  XaUr& iviJaTaSa°aMa& GaTaPaar& TaPaiSvNaMa(===))634

83. Renunciation

YaQaa k==aï& c k==aï& c SaMaeYaaTaa& MahaedDaaE===) SaMaeTYa c VYaPaeYaaTaa& TaÜÙUTaSaMaaGaMa"===))635

AiNaTYa& YaaEvNa& æPa& JaqivTa& d]VYaSaÄYa"===) WeìYa| iPa[YaSa&vaSaae Mauùeta}a Na Pai<@Ta"===))636

k==al"  PaciTa >aUTaaiNa k==al" Sa&hrTae Pa[Jaa"==) k==al"  Sauáezu JaaGaiTaR k==alae ih duriTa§==Ma"==))637

AaSaàTarTaaMaeiTa  Ma*TYauJaRNTaaeidRNae  idNae===)  AagaaTa&  NaqYaMaaNaSYa  vDYaSYaev  Pade  Pade===))638

    YaaMaev rai}a& Pa[QaMaaMauPaEiTa  Ga>aeR iNavaSa& Narvqr laek=="===)
    TaTa" Pa[>a*TYaS%ilTaPa[Yaa<a"  Sa Pa[TYah& Ma*TYauSaMaqPaMaeiTa===))639

External symptoms of Sa‘YaaSa=:
Out of 108 Sa‘YaaSa names, 10 are declared to be most prestigious:  TaqQaR=,  Aaé]Ma=,  vNa=,
Ar<Ya=, iGair=, PavRTa=, SaaGar=, SarSvTaq=, >aarTaq=, and Paurq (via Maui¢==k==–oPaiNazd( and SaatvTa–
Sa&ihTaa=).  “He  should  wear  iXa:aa=,  oPavqTa=,  i}a–d<@=,  k==Ma<@lu=,  a  cup  or  ku==Xa for
purifying water, and saffron cloth. And he should always chant GaaYa}aq=.”640

But:
ve<aui>aNaR >aveÛiTa"===)641 il®aNYauTPaQa>aUTaaiNa Na Maae+aaYaeiTa Mae MaiTa"===)642

iNaTYa& NaEiMaitak&== k==aMYa& k==MaR i}aivDaMauCYaTae===)  Sa‘YaaSa" k==MaR<aa& NYaaSaae NYaaSaq TaÖMaRMaacrNa(===))643

“Renunciation of k==aMYa–k==MaR the sages know as Sa‘YaaSa=.” (=>aGavÓqTaa 18.2) ... which does
not necessitate to give up iNaTYa and NaEiMaitak== duty in society. And:
Sa‘YaSaeTSavRk==MaaRi<a vedMaek&== Na Sa‘YaSaeTa(===) vedSa‘YaaSaTa" XaUd]Sa( TaSMaaÜed& Na Sa‘YaSaeTa(===))644

The  real  meaning  of  i}a–d<@ is  self-control,  for  which  a  Sa‘YaaSaq is  called  SvaMaq
(master), Gaae–SvaMaq (master of the senses), or Maha–raJaa (lord):
vaGd<@ae==_Qa MaNaaed<@"  k==aYad<@STaQaEv c===) YaSYaETae iNaihTaa buÖaE i}ad<@qiTa Sa oCYaTae===))645

    vacae veGa& MaNaSa" §==aeDaveGa&  iJaûaveGaMaudraePaSQaveGaMa(===)
    WTaaNveGaaNYaae ivzheTa Daqr"  SavaRMaPaqMaa& Pa*iQavq& Sa iXaZYaaTa(===))646

i}ad<@VYaPadeXaeNa  JaqviNTa bhvae Nara"===) Yaae ih b]ø Na JaaNaaiTa Na i}ad<@ahR Wv Sa"===))647



84. Death

GaTaSvaQaRiMaMa& deh& ivr¢==ae Mau¢==bNDaNa"===) AivjaTaGaiTaJaRùaTa( Sa vE Daqr odaôTa"===))648

Naai>aNaNdeTa  Mar<a&  Naai>aNaNdeTa  JaqivTaMa(===)  k==alMaev Pa[Taq+aeTa iNaveRXa&  >a*Tak==ae  YaQaa===))649

Yadak==LPa" Svi§==YaaYaa& VYaaiDai>aJaRrYaaQava==) AaNvqi+aKYaa& va ivÛaYaa& ku==YaaRdNaXaNaaidk==Ma(==))650

MaNaSvq iMa]YaTae k==aMa& k==aPaR<Ya& Na Tau GaC^iTa==) AiPa iNavaR<aMaaYaaiTa NaaNalae YaaiTa XaqTaTaaMa(==))651

“Both  classes  [of  philosophers]  take  such  a  view  of  death  that  they  endure  life
unwillingly, as being a hard duty exacted by nature, and accelerate the release of their
souls from their bodies; and frequently, when their health is good and no evil forces
them, they take their leave of life. They let their intention to do so be known to their
friends beforehand, but no one offers to prevent them; on the contrary, all deem them
happy, and charge them with messages to their dead relatives, so firm and true is the
belief in their own minds, and in the minds of many others, that souls after death have
intercourse  with  each  other.  When  they  have  heard  the  commissions  entrusted  to
them, they commit their body to the flames with a view to sever the soul from the body
in completest purity, and then they die amid hymns resounding their praises, for their
most attached friends dismiss them to death with less reluctance than it gives us to part
with our fellow-citizens who set out  on a distant journey.  They weep,  but  it  is  for
themselves,  because  they  must  continue  to  live,  and  those  whose  death  they  have
witnessed they deem happy in their attainment of immortality.  And neither among
those Samanas nor among the Brahmanas whom I have already mentioned, has any
sophist come foreward, as have so many among the Greeks, to perplex with doubts by
asking where would we be if every one should copy their example.” (Porphyrios; Greek
philosopher and writer, c. 233- c. 301)
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Satī was the young wife of Shiva who burned herself to give up the body given by her
father, when her husband was insulted by her father. To follow the dead husband into
the puneral fire as ‘Satī’ was a great ideal, practiced by some exalted women among the
nobility, and remained an exception.

“As  we  return’d  home at  night  we met  a  Woman  in  the  City  of  Ikkeri,  who,  her
husband being dead, was resolv’d to burn herself, as it is the custom with many Indian
Women.  She  rode  on  Horse-back  about  the  City  with  face  uncovered,  holding  a
Looking-glass in one hand and a Lemon in the other, I know not for what purpose; and
beholding herself in the Glass, with a lamentable tone sufficiently pittiful to hear, went
along I know not whither, speaking, or singing, certain words, which I understood not;
but they told me they were a kind of Farewell to the World and herself; and indeed,
being uttered with that passionateness which the Case requir’d and might produce they
mov’d pity in all that heard them, even in us who understood not the Language. She



was  follow’d  by  many  other  women  and  Men  on  foot,  who,  perhaps,  were  her
Relations; they carry’d a great Umbrella over her, as all Persons of quality in India are
wont to have,  thereby to keep off  the Sun, whose heat  is  hurtful  and troublesome.
Before her certain Drums were sounded, whose noise she never ceas’d to accompany
with her sad Ditties,  or Songs; yet with a calm and constant Countenance,  without
tears, evidencing more grief for her Husband’s death than her own, and more desire to
go to him in the other world than regret for her own departure out of this: a Custom,
indeed, cruel and barbarous, but, withall, of great generosity and virtue in such Women
and therefore worthy of no small praise. They said she was to pass in this manner about
the City I know not how many dayes, at the end of which she was to go out of the City
and be burnt, with more company and solemnity. If I can know when it will be I will
not fail to go to see her and by my presence honor her Funeral with that compassionate
affection which so great Conjugal Fidelity and Love seem to me to deserve. November
the sixteenth. I was told that the aforemention’d Woman, who had resolv’d to burn her
self for her Husband’s death, was to dye this Evening. But upon further enquiry at the
Woman’s House I understood that it would not be till after a few dayes more, and there
I saw her sitting in a Court, or Yard, and other persons beating Drums about her. She
was  cloth’d  all  in  white  and  deck’d  with  many  Neck-laces,  Bracelets  and  other
ornaments of Gold; on her Head she had a Garland of Flowers, spreading forth like the
rayes of the Sun; in brief she was wholly in a Nuptial Dress and held a Lemon in her
hand, which is the usual Ceremony. She seem’d to be pleasant enough, talking and
laughing in conversation, as a Bride would do in our Countries. She and those with her
took notice of my standing there to behold her, and, conjecturing by my foreign Habit
who I was, some of them came towards me. I told them by an Interpreter that I was a
Person of a very remote Country, where we had heard by Fame that some Women in
India love their Husbands so vehemently as when they dye to resolve to dye with them;
and that now, having intelligence that this Woman was such a one, I was come to see
her, that so I might relate in my own Country that I had seen such a thing with my own
Eyes. These people were well pleas’d with my coming, and she her self, having heard
what I said, rose up from her seat and came to speak to me. We discours’d together,
standing,  for a good while.  She told me that her name was Giaccama, of the Race
Terlenga, that her Husband was a Drummer; whence I wonder’d the more; seeing that
Heroical Actions, as this undoubtedly ought to be judg’d, are very rare in people of low
quality. That it was about nineteen dayes since her Husband’s death, that he had left
two other Wives elder then she, whom he had married before her, (both which were
present at this discourse) yet neither of them was willing to dye, but alledg’d for excuse
that they had many Children. This argument gave me occasion to ask Giaccama, (who
shew’d me a little Son of her own, about six or seven years old, besides a little Daughter
she had) how she could perswade her self to leave her own little Children; and I told
her,  that  she  ought  likewise  to  live  rather  than  to  abandon  them  at  that  age.  She
answer’d me that she left them well recommended to the care of an Uncle of hers there
present, who also talk’d with us very cheerfully, as if rejoyeing that his Kins-woman



should do such an action; and that her Husband’s other two remaining Wives would
also take care of them. I insisted much upon the tender age of her Children, to avert her
from  her  purpose  by  moving  her  to  compassion  for  them,  well  knowing  that  no
argument is more prevalent with Mothers than their Love and Affection towards their
Children. But all my speaking was in vain, and she still answer’d me to all my Reasons,
with a Countenance not onely undismay’d and constant, but even cheerful, and spoke
in such a manner as shew’d that she had not the least fear of death. She told me also,
upon my asking her, that she did this of her own accord, was at her own liberty and not
forc’d nor perswaded by any one. Whereupon, I inquiring whether force were at any
time us’d in this matter, they told me that ordinarily it was not, but onely sometimes
amongst Persons of quality, when some Widow was left young, handsome, and so in
danger of marrying again (which amongst them is very ignominious), or committing a
worse fault; in such Cases the Friends of the deceas’d Husband were very strict, and
would constrain her to burn her self  even against her own will,  for  preventing the
disorders possible to happen in case she should live (a barbarous, indeed, and too cruel
Law); but that neither force nor persuasion was used to Giaccama, and that she did it of
her own free will; in which, as a magnanimous action, (as indeed it was) and amongst
them of great honor, both her Relations and herself much glory’d. I ask’d concerning
the Ornaments and Flowers she wore, and they told me that such was the Custom, in
token of the Masti’s joy (they call the Woman, who intends to burn her self for the
death of her Husband, Masti) in that she was very shortly to go to him and therefore
had reason to  rejoyce;  whereas  such  Widows  as  will  not  dye  remain  in  continual
sadness and lamentations, shave their Heads and live in perpetual mourning for the
death of their Husbands. As last Giaccama caus’d one to tell me that she accounted my
coming to see her a great fortune, and held her self much honour’d, as well by my visit
and presence as by the Fame which I should carry of her to my own Country; and that
before she dy’d she would come to visit me at my House, and also to ask me, as their
custom is, that I would favour her with some thing by way of Alms towards the buying
of fewel for the fire wherewith she was to be burnt. I answer’d her that I should esteem
her visit and very willingly give her something; not for wood and fire wherein to burn
her self, (for her death much displeas’d me, and I would gladly have disswaded her
from it, if I could) but to do something else therewith that her self most lik’d; and I
promis’d her that, so far as my weak pen could contribute, her Name should remain
immortal in the World. Thus, I took leave of her, more sad for her death than she was,
cursing  the  custom  of  India  which  is  so  unmerciful  to  Woman.  Giaccama  was  a
Woman of about thirty years of age, of a Complexion very brown for an Indian and
almost black, but of a good aspect, tall of stature, well shap’d and proportion’d. My
Muse could not forbear from chanting her in a Sonnet which I made upon her death,
and reserve among my Poetical Papers.” (Pietro Della Valle, Italian musicologist and
traveller, 1586-1652)

“As  they  have  so  steadfast  a  belief  in  transmigration  and  their  women  not  being
permitted to marry a second husband, even the first should die in her nonage. I say



from the consideration and hardships upon the tender sex, we may be enabled in some
measure  to  account  for  the  great  fortitude and unmatched resolution of  the  wives
burning with the bodies of their dead husbands, which instead of being obliged to, by
the  laws  of  their  country,  as  some  people  have  suggested,  great  entreaties  and
arguments one generally made use of,  to break their resolution,  but seldom to any
purpose. It is certain that after they have determined to burn and the Brahmins have
performed the ceremonies for that occasion, should they then attempt to retract, their
friends and relations would assist to throw them into the flames. Sometimes since a
young creature at Bengall embraced this resolution, she was known by many of the
European ladies there, who kindly visited her, in her distress, and endeavured to move
her desperate design by the most influencing reasons they could offer, as she had two
very fine children, they represented to her the hardships and difficulties they would be
liable to, when destitute of both parents, nor were her own relations and those of her
husband less assiduous with their persuasions; however nothing could stagger her fixed
determination. The day she was to burn being arrived many gentlemen attended her to
the pile with several Bramins &c. The Bramins after praying with her for a considerable
time,  annointed  her  head  and  hair,  all  the  while  muttering  some  unintelligible
sentences;  afterwards  they  walked  round  the  pile  with  her  three  times,  constantly
singing out their prayers. Having thus ended the ceremony, she takes off her bracelets,
earrings  &c  and  distributes  them  amongst  her  relations  who  attend  her.  Then
embracing them she took her leave very pleasantly and retired to the middle of the pile,
where her dead husband lay, and having placed herself at his feet, the Bramin gave a
lighted match into her hand. With joy in her countenance she received it and said “this
night I shall enjoy my husband’s company in another form”, then immediately set fire
to the pile, but observing that she done it on the leeward side, she turned round and
lighted it in several places to windward. The gentlemen’s curiosity led them as near to
the pile as the flames would admit them, yet they never heard her utter the least moan.
The laws of the country do not oblige the women to this cruel custom yet in private it is
certainly encouraged among them, for it is a great honour to the whole family, and the
children of the woman who burns are always much regarded and very well matched.”
(Alex Knox, ?; written 1753)

During Moslem rule, Hindu women captured in war were forced to become sex slaves
of those who just killed their husbands. Royal ladies were a great gift.

“First of all, daughters of Hindu kings captured during the course of the year come and
sing and dance. Thereafter they are bestowed upon Amirs and important foreigners.
After this, daughters of other Hindus dance and sing. ... Sultan gives them to brothers,
sons of high officials etc. The third day also Sultan distributes girls to generals and his
relatives.” (Muslim Chronicle)

Many Hindu women preferred death to dishonour. In 1568, 8,000 women immolated
themselves  during  Akbar’s  capture  of  Chittorgarh.  This  type  of  mass  immolation
became known as Jauhar.



The rapacity  of  British/Company occupation led to  famines  – the famine 1769-70
alone claimed the lives of one third of the population of Bengal. Under such pressure,
a widow returning to her father’s house was often a burden, leading to cases of forced
Sati-Daha. Colonial propaganda painted a picture of Sati-Daha as another great evil of
Hindu religion.

“Perhaps the most important point to which Raja Ram Mohan Roy awakened was the
absence  of  all  Vedic  sanction  for  the  self-immolation  of  widows  (Suttee).  It  was
principally his vehement denunciation of this practice, and the agitation against it set
on foot by him, which ultimately led to the abolition of Sati throughout British India in
1819.”  (Sir  Monier  Monier-Williams,  British  Indologist  and  head  of  the  Oxford’s
Boden Chair, 1819-1899)
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A dead adult  Hindu is  mourned with  a  cremation,  while  a  dead child  is  typically
buried. Lead mourner is the eldest son, or else a senior relative (parents, own wife,
uncle, in-laws, step-parents), or a priest or teacher. He has to take bath and do the
following rites (an urban version):

1.  Death: After  the  Pa[a<a has  left  the  body,  one  should  note  down  the  time  and
summon a  doctor  to  obtain  a  death certificate,  which is  important  for  cremation
permit  and  funeral  service  (cremation  hall,  time,  car).  Close  relatives  should  be
informed and asked to inform other relatives also.
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2. Impurity: During the first 90 minutes after death, there is no ritual impurity yet in
that household, and a few spoons of  Ga®aüTaulSaqüAacMaNa water can be poured into
the mouth of the dead. p NaMa" iXavaYa is repeated three times into the right ear. But
later the body should be put on a mat on the ground, and no cooking should be done
in that home, incl. the preparation of tea, etc.
3.  Prayer: To  divert  the  soul’s  attention  from family  relationships  to  God and to
remind everyone that the immortal  AaTMaa=/self is  now released from the worn-out
body (which is  returned to the five elements)  to  reach a new destination,  there  is
constant recitation and music –  >aGavÓqTaa (esp.  2.11-30),  NaaraYa<a–SaU¢====,  Sahó–NaaMa=,



Bhajans, etc. Visitors should not weep. The lead mourner performs SavR–Pa[aYaiêta=, i.e.
prays for the dead and offers daNa to saintly persons.
4. Rites: On the day of cremation (traditionally within a day of death), rites can be
performed at the funeral parlor, or the body can be brought home. Close relatives rub
oil on the head, then bath the body and dress it with new or favorite garments. The
body is placed on a mat (or any spread), head facing south. Mouth and eyes are (again)
closed, legs brought together, hands placed as in  NaMaSk==ar on the chest, and the two
toes and thumbs are tied together. The body is covered up to the neck with a white
cloth (for males and widows), or orange, yellow or red cloth (other females). A few
TaulSaq leaves are put below the head next to the right ear. The forehead is decorated
with iv>aUiTa or iTalk== (men and widows),  hLdq and ku==ªuMa (other females), a garland,
but no jewellery. An oil lamp (one wick), DaUPa and a photograph of the wí–dev is placed
at the head side. Outside the house a fire in an earthen pot with few pieces of wood,
charcoal and camphor is kept alive.
5. Transport: For viewing and transport, the body is placed in the casket. Some also
put a few coins and fruits tied in a new piece of cloth. Female relatives and friends pay
their last  respects by placing rice or rice and gram near the  mouth.  The casket  is
removed out of the house, legs first. Outside, grandsons go around the body thrice.
The  casket  is  driven  to  the  crematorium,  accompanied  by  two  persons,  the  lead
mourner carries the earthen pot with the fire in it. Those remaining at home will clean
the house, take a bath, rinse their clothes and discard the mat.
6. Cremation: The cremation ground (=XMaXaaNa=) is traditionally on the river bank. In
the  crematorium,  enter  the  incineration  chamber  with  the  legs  first.  Prayers  are
continued. The body is put on the pyre, the lead mourner circumambulates it, says a
eulogy or recites  a  hymn, places sesame seeds or rice in the dead person’s mouth,
sprinkles  the  body  and  the  pyre  with  ghee,  and  sets  the  pyre  ablaze.  All  may
circumambulate the burning pyre once. All those who attend the cremation, and are
exposed to the dead body or cremation smoke take a shower as soon as possible after
the cremation, as the cremation ritual is considered unclean and polluting.
7. Ashes: After cremation, the mourner collects the ashes and consecrates it to the
nearest river or sea. If possible, the rite of immersion of ashes into water is performed
in a TaqQaR like vara<aSaq on AXaaek==aíMaq=.
8. Mourning: Observed for 10-30 days. Sometimes the male relatives shave their head.
On the tenth or twelfth day the relatives are invited for a simple meal and A‘a–daNa in
memory of the deceased. This is followed by é[aÖ=.


